CHAPTER VIII

THE KINGDOM, ISRAEL, AND THE CHURCH

uE most difficult aspect of the Biblical teaching of the

Kingdom of God is its relationship to Israel and the Church,

The difficulty rests in the fact that this relationship is not
explicitly set forth in Scripture but must b be inferred. As a result,
atterly divergent interpretations have been suggested by equally
devout students of the Bible.

The preceding chapters have expounded the thesis that the
Kingdom of God in the New Testament is the redemptive work
of God active in history for the defeat of His enemies, bringing
to men the blessings of the divine reign. This approach enables
us to interpret consistently the question of Israel and the Church
in the New Testament.

It cannot be denied that Jesus offered the Kingdom to Israel.
When he seat his disciples upon their preaching mission, he told
them not to go among the Gentiles but to “go rather to the lost
sheep of the house of Israel” (Matt. 10: 6). Jesus rebuffed a
Canaanitish woman with the words, “I was sent only to the lost
sheep of the house of Israel” (Matt. 15: 24). Furthermore, our
Lotd spoke of the Jews as the “sons of the Kingdom” (Matt.
8: 12), even though they were rejecting the Messiah and the
Kingdom of God. They were the sons of the Kingdom because
it was Israel whom God had chosen and to whom He had
promised the blessings of the Kingdom. The Kingdom was theirs
by right of clection, history, and heritage. So it was that our Lord
directed His ministry to them and offered to them that which had
been promised them. When Israel rejected the Kingdom, the
blessings which should have been theirs were given to those who
would accept them.

This is seen in the sequence of verses in Matthew 11. The age
of the law and the prophets ended with John the Baptist; since
then the Kingdom of heaven has been at work among men, This
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is the most likely meaning of Matt. 11: 12-13. Verse 13 clearly
states that the “prophets and the law prophesied until John™;
and verse 12 says, “From the days of John the Baptist until now
the kingdom of heaven has been coming violently, and men of
violence take it by force.” Such is the rendering in the margin
of the Revised Standard Version, and it is the preferable rendition.
‘The Kingdom of God, as we have seen, is God’s reign redemp-
tively at work among men; and this is the mean.{ng of Matt, 11:
12. However, that generation of Istael would not respond to the
work of God’s Kingdom, either when John the Baptist preached
repentance in anticipation of the Kingdom or when our Lord
offered the blessings of the Kingdom. They were like obstinate
children who were playing a game of imitation; they refused to
play cither wedding or funeral (vv. 16-17). They refused the
sombre challenge of John to tepent, and they declined the
joyful offer of Jesus of the power and the life of God’s
Kingdom.

Therefore, only judgment is in store for that generation (v. 20).
A terrible woe is pronounced over the cities of Israel like Chorazin
and Bethsaida because mighty works had been performed in their
streets—the mighty works of the Kingdom of God itself. Jesus
had appeared in their cities, casting out demons, delivering men
from satanic power and preaching that the Kingdom of God had
come upon them to defeat Satan and to deliver men from his
tule. Yet in spite of these mighty works, Israel did not respond.
‘Therefore, ““it shall be more tolerable on the day of judgment for
the land of Sodom than for you” (v. 24).

The invitation to receive the blessings of the Kingdom is
offered to those who will accept it on an individual basis. Jesus
said, “Come to me, all who labour and are heavy-laden, and T will
give you rest. Take my yoke upon you, and learn from me; for I
am gentle and lowly in heart, and you will find rest for your
souls” (vv. 28-29). .

In the Old Testament dispensation, God had dealt with Israel
ptimarily as a family and a nation and had given to His people
both earthly and religious blessings. When God made a covenant
with Abraham, Abraham took all the male members of his house-
hold and circumcised them, thus bringing them within the
terms and blessings of the covenant (Gen. 17: 22-27). Although
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we find in the prophets a growing emphasis upon the individual,
the terms of the Old Covenant were primarily with Isrzel as a
nation; and Gentiles could share the spiritual blessings of the
Covenant only by becoming part of the nation.

Our Lord’s offer of the Kingdom of God was not the offer of a
political kingdom, nor did it involve national and material bless-
ings. The Jews wanted a political king to overthrow their
enemies; but Jesus refused an carthly crown (John 6: 15), offering
spiritual bread instead of an eatthly kingdom (John 6: 52—57)-
Jesus addressed Himself to the individual; and the terms of the
new relationship were exclusively those of personal decision and
faith. This fact is eloquently set forth in the preparatory ministry
of John the Baptist who told the Jews that descent from Abraham
was not adequate to qualify them for the blessings of the coming
Kingdom (Matt. 3: 7-10). The spiritual blessings of the new
era were to be bestowed on an individual rather than on a
family basis, Even those who considered themselves childten
of the Old Covenant must experience personal repentance
and submit to baptism in anticipation of Him who was to
come,

Our Lord also made the personal terms of the new relationship
clear when he said, “ Do not think that I have come to bring peace
on earth; I have not come to bring peace, but a sword. For I have
come to set a man against his father, and a daughter against her
mother, and a daughter-in-law against her mother-in-law: and a
man’s foes will be those of his own household” (Matt. 10: 35—36).
The family unit is no longer to be the basis of the relationship
between God and man; personal faith which would often cut
across family lines and even rupture ties of flesh and blood is the
fundamental basis of man’s relationship to the Kingdom of God.

The Jews as a whole refused this new relationship., There were
some, however, who responded and who became disciples of our
Lozd and thus true sons of the Kingdom of God. These formed
the nucleus of what became the Church,

The sixteenth chapter of Matthew relates our Lord’s purpose in
the formation of the new people of God, the Church. It is
significant that Jesus could say nothing about His redemptive
purpose to bring into existence this new people of God until the
disciples had realized that He was indeed the Messiah. Confession
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of His Messiahship is at the same time confession of the presence
of the Kingdom of God, for it is the mission of the Messiah to
bring the Kingdom of God to men. At this point, we must
understand that there was for the disciples a problem in the
recognition of our Lotd’s Messiahship even as there was a prob-
lem in their recognition of the presence of the Kingdom of
God.

We have discovered that the popular expectation of the coming
of the Kingdom of God meant that the end of the Age and the
manifestation of God’s rule in power and glory, when all evil
would be putged from the earth, However, Jesus taught that the
Kingdom had come but in a new and unexpected form. Although
the old Age goes on, the Kingdom of God has invaded the realm
of Satan to deliver men from his rule. This was the mystery, the

‘new disclosure of the divine purpose in the mission of our
Lord.

This same problem was invalved in the disclosure of our Lord’s
Messiahship. To the Jews, including the disciples of Jesus,
Messiah was expected to be either a conquering Davidic King
before whom the enemies of God and of God’s people could
not stand; or He would be a heavenly supernatural being who
would come to earth with power and great glory to destroy
the wicked and to bring the Kingdom of God in power (see
Daniel 7). In either case, the coming of Messiah would mean
the end of This Age and the appearance of the Kingdom in
power.

Then Jesus appeared neither as 2 conquering Davidic King nor
as a heavenly glorious Son of Man, but as 2 man among men
in humility and weakness. The people could not understand
how He could be their Messiah even though He performed won-
derful works. At one point, they thought He might indeed be
Messiah, and they tried to force His hand. After the feeding of the
five thousand, when he had taken a few fish and loaves and multi-
plied them so as to feed a host of people, they came to take Him
by force and make Him King (John 6: 15).

Such, however, was not our Lord’s mission. His mission, as
well as His Messiahship, was 2 “mystery”; it was not to bring
the evil Age to its end and inaugurate The Age to Come. It was
rather to bring the powers of the future Age to men in the midst
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of the present evil Age; and this mission involved His death,

Therefore when the crowds tried to make Him king, He with-
drew, ‘This was a turning point in His ministry; and after this,
“many of his disciples drew back and no longer went about with
him” (John 6: 66). He was not the Messiah for whom they were
looking.  He said that they must eat His flesh and drink His
blood (John 6: 53). What did this mean? They could not undet-
stand His words about His flesh which He would give for the life
of the world (John 6: 51). The fact is, the Jews of our Lozd’s day
did not understand the fifty-third chapter of Isaiah. They did not
know that it had reference to Messiah. They were looking only
for a conquering King or a heavenly Son of Man, not a Suffering
Servant. Therefore they turned back and refused to follow Him.
Even as they rejected His offer of the Kingdom because it was
not what they were looking for, so they rejected His Messiah-
ship because He was not the conquering, tuling monarch they
desired.

Finally, however, the inner circle of the disciples began to
tealize that in spite of the fact that the Kingdom was not present
in mighty power, in spite of the fact that Jesus was not to be a
Davidic King, He was nevertheless the Messiah and the Kingdom
was indeed present in His person and mission. This is the
significance of Peter’s confession at Caesarea Philippi. Jesus
perceived that they had come to a crucial point of basic under-
standing, and He asked the disciples who He was. Peter finally
spoke for the others: “You are the Christ, the Son of the living
God” (Matt. 16:16). We do not often realize how great an
achievement this represented or how difficult it was for Peter
and the others to recognize Jesus’ Messiahship because it was so
utterly different from anything they had expected. It was indeed
a realization which could come to men only through divine
revelation itself (v. 17).

Once they had realized that He was the Messizh, even though
in a new and unexpected role, Jesus instructed them as to His
further purpose. His purpose was not that of a national restora-
tion of Isracl. On the contrary, He would create a new people.
“And I tell you, you are Peter, and on this rock T will build my
church, and the powers of death shall not prevail against it. T will
give you the keys of the kingdom of heaven, and whatever you
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bind on earth shall be bound in heaven, and whatever you loose on
earth shall be loosed in heaven™ (Matt. 16: 18—-19)

The meaning of the “rock’ on which Jesus was to build His
Church has been vigorously debated, although for our present
putpose the answer to this question is not essential. Whether the
rock is Peter’s faith in the Messiahship and deity of Christ
(Calvin), whether it is the person of Christ itself (Luther), or
whether there is in reality an #nofficial sense in which Peter, as the
spokesman for the other disciples and the leader of the apostles
and of the early Church in its first years, may be said to be the
foundation on which the initial levels of the Church were etected,
the result is ultimately the same. There is no evidence in the New
Testament that an official authority was given to Peter which he
could pass on to others. However, the Church is in fact “built
upon the foundation of the apostles and prophets, Christ Jesus
himself being the chief corner-stone” (Eph. 2: 20); and it is
possible that our Lord addressed Peter as the representative of the
apostles on whom the Church was to be erected.

In any case, our Lord indicates His purpose to build Flis
Church. The particular form of this phrase is important. “The
Greek word, ekklesia, is the word most commonly used in the

'Greek Old Testament to refer to Isracl as the people of God. "The
veryuse of thisword suggests that our Lord purposed to bring into
existence 2 new people who would take the place of the old Israel
who rejected both His claim to Messiahship and His offer of the
Klngdom of God. The fulfilment of this promise began at
Pentecost when the Holy Spitit was poured out baptizing
those who were followers of Jesus into the body of Christ
and thus historically giving birth to the Church (I Cor. 12:
13).

Our present concern is to ask about the relationship between
the | L{mgdom of God and the Church. ]esus promised ta give to
Peter, as the feptesentative of the apostles and the Church, the
keys of the Kingdom of Heaven. We have discovered earlier that
the Kingdom of God means first of all the redcmpuve activity

“and rule of God wotking among men; and It is secondly the

realm in which men experience the blessings of His rule. In this
verse, the Kingdom of Heaven is seen as the final realm in which
the blessings of God’s rule are enjoyed, the realm of The Age to
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Come, when every authority and power will be abolished. It is,
in fact, that which is popularly thought of as “heaven”. The keys
of the future Kingdom of Heaven, 7.¢., the power to open ot close
the doors into the blessings of The Age to Come are to be en-
trusted to the apostles of the Church which out Lord is to bring
into being. No longer is the Kingdom of God active in the wotld
. through Tsracl; it works rather through the Church.
This understanding is botne out by 2 saying of our Lord mﬂ - ph
Luke 11: 52. Jesus condemned the Scribes because they had&&,,ﬁ'(f
“taken away the key of knowledge; you did not enter yourselves, '1
and you hindered those who were enteting,” ‘The key of know- s -
ledge which should open the door of the Kingdom of God had S-a,bg-*-'
‘been entrusted to the leadets of the Jewish people. This key was ;-—Wm?;a
the correct understanding and interpretation of the Old Testa- 1i:3°
ment which should have led the Jews to recognize in our Lord’s
person and ministry the presence of the Kingdom of God and the
fulfilment of the Old Testament promises. Paul expressed the
same truth when he said that God had entrusted to Israel the
oracles of God (Rom. 3: 2). However, the scribes had taken away
the key of knowledge; they so interpreted the Sctiptures that they
pointed away from Christ rather than to Him as the One who had
comie to fulfil the prophets. Thus they refused to enter into the
realm of Kingdom blessings which Jesus brought, and they
hindered those who wanted to enter,
On another occasion, Jesus said to these religious leadets, “ The .
tax collectors and the harlots go into the kingdom of God before (o #)
you” (Matt. 21: 31). Of course He did not mean to say that thcy,}iwwjj
were really entering the blessings of the Kingdom; they were in
fact standing aside and watching the publicans and harlots enter
and were even trying to prevent them from entering.
Lhis key of knowledge which in the Qld Testament dispensa-
tion had been entrusted to Isrzel is now entrusted by our Lord
to the apostles and to the Church. This fact is cleatly taught in the %

parable of the wicked tenants in Matthew 21: 33-42. God had

entrusted His vineyard to Israel. He sent to them from time to

time His servants, the prophets, for an accounting, but “the

tenants took his servants and beat one, killed another, and stoned

another.” Finally, He sent His Son thinking that they would

reverence and acknowledge Him. But “they took him and cast
H
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him out of the vineyard, and killed him.” Jesus Himself interprets
this parable in no uncertain terms: “Therefore I tell you, the
kmgdom of God will be taken away from you and given to a
nation producmg the fruits of it (v. 43)-

Here is an unambiguous. statement. Isracl had been the

_possessors of the Kingdom of God. This means that until the

time of the coming of Christ in the flesh, God’s redemptive

activity in history had been channelled throuch the nation Israel

and the blessings of the divine rule had been bestowed upon this
people. The children of Israel were indeed the sons of the ng-
si

.relationship with Israel. However, when the time came that God
manifested His redemptive activity in a new and wonderful way
and the Kingdom of God visited men in the person of God’s
Son bringing to them a fuller measure of the blessings of
the divine rule, Israel rejected both the Kingdom and the
Bearer of the Klngdom Therefore, the ngdom in its new
manifestation was taken away from Israel and given to a new
people.

This new people is the Church. “On this rock I will build my
church.” In this saying, the word “church” does not yet have the
technical meaning which it acquires after Pentecost. As we have
already mdlcated the word means the people of God. This new
people is “a chosen tace; 4 toyal pnesthood 2 holy nation”
spoken of by Peter (I Pet. 2: ). The Kingdom of God does not
now belong to the race of Abraham but to “an elect race,” for “it
is men of faith who are the sons of Abraham”™ (Gal. 5: 7). Itis
not the possession of an Israelitic priesthood, for Christ has made
those who constitute His Church to be “ priests to his God and
Pather” (Rev. 1: 6). God is not now dealing with a nation after
the flesh, but with a holy nation, the Church, on the basis of
personal saving faith in Jesus the Son of God.

The relationship between the Church and the Kingdom of God
must be clearly established. 'The Kingdom of God is first of all
the divine redemptive rule manifested in Christ, and it is secondly
‘the realm of sphere in which the blessings of the divine rule may

Dbeexperienced. These distinctions have been carefully developed
in an earlier chapter. As the divine redemptive rule of God, the
Kingdom of God has come among men to defeat Satan and to
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deliver men from the domination of satanic power (Matt. 12; 28).
Because it is a present realm in which these blessings are enjoyed,
men may now enter into the Kingdom of God. The era of the law

@gdﬁﬂié};gphefs;}éde& with johnr Eh;c Eaﬁtnist; frop;i that time the

Kingdom of God was preached and all who received the an-
nouncement entered vigorously, indeed “violently,” into the
Kingdom (Luke 16: 16). All who have received this good news
of redemption have been “delivered . . . from the dominion of
darkness (see II Cot. 4: 4) and transferred . . , to the kingdom of
his beloved Son” (Col. 1: 13).

The Kingdom of God is at the same time the Kingdom’ of
Chist (Eph. 5: 5); for the Kingdom of God, the redemptive reign
of God, is manifested among men through the person of Christ,
and it is Christ who must reign until He has put all His enemies
under His feet (I Cor. 15: 25). Indeed, if any distinction is to be
made between the Kingdom of God and of Christ, we must say
that the Kingdom of Chtist includes the petiod from His coming
in the flesh until the end of His millennial rei gn “when he delivers
the kingdom to God the Father” (I Cor. 15: z4).1

The Kingdom of God, as the redemptive activity and rule of
God in Christ, created the Church and works through the Church

.in the world. As the disciples of the Lord went throughout the

villages of Palestine, they proclaimed that in their mission, the
Kingdom of God had come near to these villages (Luke 10: 9).
They performed the signs of the Kingdom, healing the sick and
casting out demons, thus delivering men from the satanic power
(vv. 9, 17). Any city which rejected them thereby rejected the
Kingdom of God and reserved for itsclf a fearful judgment, for
in the mission of the disciples, “the kingdom of God has come
‘near” (v 11). Thus the Kingdom of God was at Work amofig
men not only in the person of our Lord but also through His
disciples as they brought the word and the signs of the Kingdom

to the cities of Galilee.
In the same way, the Kingdom of God, the tredemptive activity

~and power of God, is &drkhjg in the world today through the
. Church of Jesus Christ.” The Church is the fellowship of disciples

of Jesus who have re;cijéd the hfc o€ the Kingdom and are

! Professor Oscar Cullmann suggests that such a distinction should be made. See
above, p. 28.
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dedicated to the task of preaching the Gospel of the Kingdom in
the world. Philip went to Samaria preaching “good news about
the kingdom of God and the name of Jesus Christ” (Acts 8: 12).
Paul went to Rome and preached first to the Jews, then to the
Gentiles, the Kingdom of God (Acts 28: 23, 31).

As the emissaries of our Lord went throughout the Roman
world with the proclamation of the Kingdom and as today the
disciples of Jesus go throughout the world with the good news
about the Kingdom of God, two things always happen: some
men are Joosed while others are bound. Some believe and receive
the message. They are delivered out of the power of darkness and
transferred into the Kingdom of the Son of God’s love (Col. 1:
13); that is, they enter into the Kingdom of God because they
receive its blessings. Furthermore, they are assured of an entrance
into the future Kingdom of God when Christ comes in
glory.

Others, however, teject the good news of the Kingdom. To
them, the doors of the Kingdom of God, both in the present and
in the future, are closed. Christ has indeed given to His disciples,
to the Church, the keys of the Kingdom of Heaven; and what His
disciples bind on earth as they preach the Gospel of the Kingdom
will be bound in heaven; and what they loose on earth, .., those
whom they loose from their sins, will be loosed in heaven. Ina
real sense of the word, it is the Church—the disciples of the
Lord—who use the keys and perform the function of binding and
loosing; but in a deeper sense, it is the wortking of the Kingdom
of God through the Church which accomplishes these eternal
ends. 'The important fact is this: The Kingdom of God does not
function in a vacuum but is entrusted to men and wotks through
redeemed men who have given themselves to the rule of God
through Christ. Tt is, however, a dynamic and not anofficial
function which the Church exercises.

Thete area very | few verses in the New Testament which equate
conclusxons Revclatlon 5 9—10 reads, “Thou wast slain and by
thy blood didst ransom men for God from every tribe and tongue
and people and nation, and hast made them to be a kingdom and
priests to our God, and they shall reign on earth.” This song

1'The present tense of the King James Version represents an inferior Greek text.
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of the twenty-four elders identifies all of the redeemed as a
Kingdom. Do we not therefore have the Scriptural precedent to
identify the Church with the Kingdom of God? Only in this
sense: the redeemed are a kingdom ecanse they shall reign upon the
earth. They are not a kingdom because the members of the
Church are the people over whom Christ exercises His reign.
They are not a kingdom because the Church is the sphere or
realm in which the blessings of the redemptive reign are to be
expetienced. The Church is a kingdom becausc it shares Christ’s
rule. The ngdom of God in this verse is not the realm of
God’s reign; it is God’s reign itself, a reign which is shared with
those who surrender themselves to i,

Revelation 1: 6 is to be interpreted in light of this verse. The
Church is both a priesthood and a kingdom. The redeemed
share the prerogative of their Great High Priest of entering into
the very Holy of Holies and worshipping God. They are priests.
The Church also shares the prerogative of their Lord and King.
They are granted the right to rule with Chtist. They are a king-
dom, a nation of kings.

The Church therefore_is not_the Kingdom of God; God’s
Kingdom creates the Church and works in the world through the
Church. Men cannot therefore build the ngdom of God, but
they can preach it and proclaim it; they can receive it or reject it.
The Kingdom of God which in the Old Testament dispensation
was manifested in Israel is now working in the world through the
Church.

There is therefore but one people of God. This is not to say
that the Old Testament saints belonged to the Church and that
we must speak of the Church in the Old Testament. Acts 7: 28
does indeed speak of the “chutch in the wilderness”; but the
word here does not bear its New Testament connotation but
designates only the “congregation™ in the wilderness. The
Church propetly speaking had its birthday on the day of Pente-
cost, for the Church is composcd of all of those who by one
Spirit have been baptized into one body (I Cor. 12: 13),
and this baptizing wotk of the Spirit began on the day of
Pentecost.

While we must therefore speak of Isracl and the Church, we
must speak of only one people of God. This is vividly clear in
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Paul’s illustration of the olive tree in Romans 11. There is one
olive tree; it is the people of God. In the Old Testament era, the
branches of the tree were Istacl. However, because of unbelief,
some of the natural branches were broken off and no longer
belong to the tree (v. 16). We know from verse 5 that not all of
the branches were broken off, for “there is a temnant, chosen by
grace.” Some Jews accepted the Messiah and His message of the
Gospel of the Kingdom. We must remember that the earliest
Church consisted of Jewish believers; but they came into the
Church not because they were Jews but because they were
believers.

When these natural branches were broken off, other branches
were taken from a wild olive and contrary to nature grafted into
the olive tree (vv. 17, 24). This refers to the Gentiles who received
the Gospel of the Kingdom, the “other nation™ (Matt, 21: 43)
of which our Lord spoke. The natural branches which were
broken off were cast from the tree because of unbelief; and the
wild branches were grafted on because of their faith (v. 20). This
entire procedure is “contrary to nature’; /.., it is not what one
would expect from reading the Old Testament. From the Old
Testament point of view, one would never know that the people
of God was to consist largely of Gentiles and that the majority of
the Jewish nation were to be broken off. This mixed character
of the Church is indeed another mystery—a further disclosure of
God’s redemptive purpose which had not been revealed to the
Old Testament prophets (Eph. 3: 3).

In the Old Testament era, the olive tree—the people of God—
consisted of the children of Israel. Gentiles entered into the
blessings of God’s people only as they shared the terms of the
covenant with Isracl, In the New Testament dispensation, the
natural branches, Israel, have been largely broken off the tree
because of unbelief and wild branches from the Gentiles have
been grafted in, through faith. But there is but one tree, one
people of God, which consisted first of Israclites and then of
believing Gentiles and Jews. It is impossible to think of two
peoples of God through whom God is cartying out two different
redemptive purposes without doing violence to Romans 1.

‘This present state of the olive tree, however, is not God’s last
work, Paul writes, “And even the others, if they do not persist
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in their unbelief, will be grafted in, for God has the power to
graft them in again. ... Lest you be wise in yout own conceits, 1
want you to understand this mystery, brethren: a hardening has
come upon part of Israel, until the full number of the Gentiles
come in, and so all Israel will be saved” (Rom. 11: 23, 25 f).
The final form of the olive tree will not be one whose branches
are largely wild, 7.e., Gentiles. Israel—the natural branches which
were broken off because of unbelief—is yet to believe and be
grafted again into the olive tree. Here is another “mystery,”
another redemptive purpose of God which was not disclosed to
the prophets but which has now been revealed through the
apostles. The hardening of Israel and their rejection from the
people of God is only partial and temporary; it will last until the
full number of the Gentiles has come in. God has a purpose to
bring salvation to the Gentile peoples and He has used the un-
belief of Israel to bring about the accomplishment of this redemp-
tive purpose. But when His purpose with the wild branches has
been completed, He will tutn again to the natural branches; the
veil will be taken away from their eyes (I Cor. 3: 16) and they
will believe and be grafted again into the people of God. Thus
“all Tsrael will be saved.” .

It is quite impossible in light of the context and the course of 7
Paul’s thought in this passage to understand “all Istael” to refer /
to the Church. There is, to be sure, a very real sense in which the
Church is Israel, the sons of Abraham, the true circumcision
(Gal. 3: 7; Rom, 2: 28; 4: 1, 12, 16). However, this does not mean
that God has for ever cast off Israel after the flesh. Paul emphatic- .
ally denies this. There is first of all a spiritual remnant—natural
branches which were not broken off because they received Christ 7‘
(Rom. 11: 1-6). But secondly, there is to be a greater turning to
the Lord on the part of Isracl after the flesh, of such proportions
that Paul can say that “all Istael,” i.e., Israel as a whole, will be
saved.

This future salvation of Israel is reflected in a few sayings of our
Lord. As he was weeping over Jerusalem not long before His
death, He cried, “O Jerusalem, Jerusalem, killing the prophets
and stoning those who are sent to you! How often would I have
gathered your children together as a hen gathers her brood under
her wings, and you would not! Behold, your house is forsaken
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and desolate. For I tell you, you will not see me again, until you
say, ‘Blessed be he who comes in the name of the Lord’” (Matt.
23: 37-39). Jerusalem, symbolic of Israel, had rejected the
prophets whom God had sent, until finally, God sent His Son.
Jesus longed to gather Israel into the blessings of God’s Kingdom
but Israel would not hear; the Son was rejected. Therefore
judgment rests upon Israel and the Holy City is to be destroyed.
The judgments of God’s Kingdom have often been manifested in
history. However, this desolation of Jerusalem which was
historically accomplished in A.D. 70 when the temple was des-
troyed and the city ravaged by the Romans is not to be the final
word. It will be the last visitation of God to Israel until that day
comes when Israel will recognize Christ as her Messiah and will
say, “Blessed is he who comes in the name of the Lord.” Israel is
yet to be saved.

Again, in Luke’s account of the Olivet Discourse which fore-
cast both the historical destruction of Jerusalem and the end of the
age, we read that Jesus said of the Holy City, * Jerusalem will be
trodden down by the Geantiles, until the times of the Gentiles are
fulfilled” (Luke 21: 24). The divine judgment is to rest upon
Jerusalem and upon the Jewish nation until the “times of the
Gentiles,” .., the divine visitation of the Gentiles is accom-
plished. When God’s purpose for the Gentiles is fulfilled, so
this verse implies, Jerusalem will no longer be trodden down.
There will be a restoration of Israel; “all Israel will be
saved.”

It is impossible in this study to enter into the question of how
this restoration and the regrafting of Israel into the people of
God is to be accomplished. The New Testament has very little to
say about the way in which God will effect this end. One fact,
however, is very important: so far as the New Testament is con-
cerned, the salvation of Tsrael is an essential part of God’s single
redemptive purpose. The wotk of God’s Spirit in the formation
of the Church and the future divine visitation of Istael by which
the natural branches are regrafted into the olive tree ought not to
be seen as two separate and unrelated purposes but as two stages
of the single redemptive purpose of God through His Kingdom.
Thete is a single olive tree, and thete is one Kingdom of God.
The final stages of the reign of God in Christ by which He will
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put all His enemies under His feet (I Cor. 15: 25) will include the
salvation of Israel after the flesh. The people of God through
whom the Kingdom of God is working in This Age is the Church
which consists largely of Gentiles; but the people of God in
whom the Kingdom will come to its consummation will include
Israel (Rom. 11: 12). But there is one Kingdom and there is one
people. '

Too often in our study of the relationship between the King-
dom of God, The Church and Israel, we lose sight of the fact
which is for us of primary importance; the Kingdom of God
which will finally bring salvation to Israel and which will bring
Israel into the Kingdom has brought salvation to us who con-

- stitute the Church and has brought us into God’s Kingdom. The

Kingdom of God is working in the world through the disciples
of Jesus Christ who have surrendered to the demand of the
Kingdom and constitute the new people of God, the Church.
The Kingdom of God has invaded the realm of Satan in the
person and mission of Christ to deliver men from the bondage
of darkness; and the conflict between the Kingdom of God and
the powers of darkness continues as the Church bears the good
news of God’s Kingdom to the nations of the earth,

While the Kingdom of God will not be realized as a state of
petfect blessedness until Christ teturns, God’s Kingdom is at
work in the world and is engaged in a mortal struggle with evil,
The Church is the instrument of this struggle, Conflict therefore
must ever be an essential ¢lement in the life of the Church so long
as This Age lasts. Human history will realize something of the
lifc and blessings of God’s Kingdom because a new community
has been formed in human society. ‘The Church is the community
of the Kingdom of God and is to press the struggle against satanic
evilin the world. The sons of the Kingdom cannot help but exer-
cise an influencc in human history for they are thelight of the
world and the salt of the earth (Matt. 5: 13-16). So long as light s
light, it must shine; and so long as salt is salt, it must preserve.
Thus the mission of the Church is not only that of employing the
keys of the Kingdom to open to both Jew and Gentile the door
into the eternal life which is the gift of God’s Kingdom; it is also
the instrument of God’s dynamic rule in the world to oppose
evil and the powers of Satan in every form of their manifestation.



122 THE GOSPEL OF THE KINGDOM

When God’s people lose sight of this fact, we bettay our character
as the Church. We ate the focus of a conflict between the King-
dom of God and satanic evil. This is essentially a conflict in the
spiritual realm. But these spiritual forces of satanic evil and of
God’s Kingdom manifest themselves in the areas of human con-
duct and relationships, Therefore we must press the battle against
the powers of darkness wherever we find them until the day
dawns and the light of the knowledge of God shall fill the earth.
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