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PURPOSE 

Through the title of its book, The Watchtower Bible and Tract Society asks, ñThe Bible ï Godôs Word 

or Manôs?ò Although the bookôs title suggests an enquiry, at its outset the author states that the 

intention is to provide evidences that the Bible is indeed ñGodôs Wordò. 

 

 

ñThe Bible ï Godôs Word or Manôs?ò, page 7 

 

These mentioned ñevidencesò are provided through GMôs fourteen chapters. 

The purpose of this Critique is to discuss whether the evidence at Chapter 9 of The Bible-Godôs Word 

or Manôs? shows that the ñBible really is Godôs Wordò. 

I encourage readers to contact me with criticisms and comments. Since these may result in Revisions, 

it is important occasionally to check for any updated versions at: 

http://www.jwstudies.com/Critique_of_GM_on_Daniel_9.pdf 

 

 

Doug 

Melbourne 

doug_mason1940@yahoo.com.au 

 

Unless otherwise indicated all texts are taken from the New International Version (NIV) of the Bible. 

Although ñLeolaiaò kindly has given permission for her opinions to be reproduced, this does not infer 

that she agrees with all views expressed in this Critique. 

  

http://www.jwstudies.com/Critique_of_GM_on_Daniel_9.pdf
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Overview of this Critique

The purposeof this Critique is to determine 

whether the book, ñThe Bible ïGodôs Word or 

Manôs?ò has provided undeniable evidence that the 

Bible writer made a prophecy that was fulfilled.

Since this is a Critique of the book ñThe Bible ï

Godôs Word or Manôs?ò it is not the objective of 

this Critique to provide an unquestioned fulfilment 

of the prophecy being discussed.

Structure of this Critique

ÅContext of Daniel 9

ÅScripture sources

ÅCreation and transmission of the Book of Daniel.

The sample of references is provided as a guide.

The reader is urged to conduct their own research.

ÅEarly Christian interpretations of Daniel 9

ÅInterpretation of Daniel 9 by the book, ñThe Bible 

ïGodôs Word or Manôs?ò

ÅFurther readings

ÅKey words employed at Daniel 9

ÅClaimed NT fulfilments



 

vi 

FOREWORD: STRUCTURE OF THE CHAPTERS OF GM 

Paragraphs 17 and 18 on page 11 of The Bible ï Godôs Word or Manôs? [GM] provide the key to the 

bookôs structure, which aligns with the bookôs chapter headings. 

 

 

GM, page 11 

The first chapter of GM seeks to provide the reason for reading the book. 

This is followed by chapters 2 and 3, which provide the history of ñhow we got the Bibleò. This 

history, it is claimed, ñgives proofò that its origin is more than human. 
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Chapters 4 to 8 address criticisms of the Bible, whether it is believable, contains myths, is self-

contradictory or is wrong scientifically. 

Chapters 9 to 12 claim to demonstrate divine inspiration  through prophecies, its internal harmony  

and that it emanates from a higher source of wisdom. 

The final two chapters 13 and 14 deal with the Bibleôs ñremarkable effect on peopleôs livesò. 

These areas are offered by the author of GM as the evidences that the ñBible really is Godôs Wordò. 

The topic of this Critique 

This Critique examines GM Chapter 9, Prophecies that Came True. 

In that Chapter, GM states that only God can predict events that will come to pass. This suggests that 

for the author, God directly intervened in the writing of the Bible, since it contains fulfilled predictive 

prophecies yet man is incapable of doing so. The author does not indicate whether ñinspirationò 

means that God suspended the authorôs mental capacities and took over the writerôs creative skills, or 

whether God spoke directly to each writer. 

Did God write the Bible? Did he protect it from error during writing, transmission and translation? Or 

was it crafted by men and women intent on creating an image, at times resorting to stories and 

distortions of their history for the purpose of moulding disparate family groups into a nation having a 

national identity? 

In this chapter of GM, does the author show that God made a prediction that came to pass?  

Is GMôs interpretation of the prophecy under review valid? Where did that interpretation come from?  

Does GMôs interpretation represent the intent of the original writer? 

Did God provide a prophecy that caused people to seek a specific event at a specific time? Or is GMôs 

interpretation a rearguard invention that was brought about because of repeated failures of anticipated 

fulfilments? 

Broad structure 

After discussing the Book of Daniel, such as consideration of the Book, such as the date when it was 

composed. The author of GM then provides an interpretation of the ñ70 weeksò. Consequently, this 

Critique follows that pattern. 
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GM CHAPTER 9, PROPHECIES THAT CAME TRUE (PP 117 TO 133) 

 

GM, page 117 

This Critique examines the claim made by ñThe Bible ï Godôs Word or Manôs?ò [GM] that fulfilled 

prophecies are an evidence that the Bible is the ñWord of Godò. GM claims that because Bible 

predictions came true, it is therefore the Word of God, since God is capable of prophesying. 

 

GM, page 1171 

While this chapter of GM employs Daniel 9 as evidence, the purpose here is to critique GM, not to 

propose an unquestioned exegesis of that chapter in Daniel. 

In the following statement, GMôs author appears to state that the expression ñWord of Godò indicates 

that the Divine Mind controlled a Bible writerôs brain and thinking. And regardless of GMôs assertion, 

a fulfilled prophecy can be evidence of late authorship. 

 

GM, page 117 

The second sentence in the following citation from GM is, at such an early stage of this Chapter, 

presumptuous and unsubstantiated. 

 

GM, page 117 

 

                                                 
1
 These cited verses from Isaiah 41, 42 and 46, while not untrue, were written at the time of the Babylonian 
Captivity, some 200 years after Isaiah lived. 
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CREATION AND TRANSMISSION OF THE BOOK OF DANIEL 

GM says evidence that the Bible is the ñWord of Godò is provided by the Bookôs ability to make 

exact predictions which came to pass. GM thus argues against those who claim the Book of Daniel 

was written after prophecies had been fulfilled. 

 

GM, pages 128-129 

People who believe that the Book of Daniel was written about 164 BCE relate it to the period when 

the Jews were suffering persecution at the hands of Antiochus Epiphanes. These people believe that 

the scribes responsible for the Book of Daniel were associating the predicament confronting their own 

Jewish community with the nationôs previous experience at the hand of another tyrant, Babylon. In 

writing the Book of Daniel, the scribes were thus providing coded messages of encouragement to their 

immediate Jewish community during their persecution. 

For example, the parables of the lionôs den and survival in the fire were intended to strengthen the 

resolve of the 2nd century Jews as they faced enormous problems. The 2nd century writers wrapped 

mythologies designed to provide their community with the moral fortitude that had been required 

when the nation had suffering similarly. An historical novel intended to provide contemporary 

strength and determination. 

Probably no date of a biblical book has been so positively asserted or 

so stridently denied as that of Daniel. Traditionally, the work has been 

assigned to the end of the sixth century B.C. The unusually detailed 

prophecies of events in Palestinian history have led many to propose 

dates much later ...  

A large number of scholars (liberal and conservative) now contend 

that Daniel was written ca. 164. To some conservative scholars, such 

a date would make the prophecies ñafter the eventò (ex eventu) and 

therefore fraudulent; the book would be deception, not divine 

revelation. The discussion has been long and sometimes heated. 

Language. ... The linguistic evidence, both Hebrew and Aramaic, 

suggests a date possibly in the fourth or even fifth century. The 

evidence of the LXX and Qumram indicates that Daniel was in 

existence in its full form, and had been distributed over a relatively 

wide area, prior to the time of Antiochus Epiphanes. This raises 

questions for theories of a second-century authorship. ... 

Scarcely any biblical book calls for more humility and caution as to 

firm conclusions of its date and authorship.2 

 

                                                 
2
 Old Testament Survey, ñDanielò, page 574, Lasor, Hubbard and Bush 
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Some (e.g., E. J. Young, R. K. Harrison) argue for the historicity of 

the sixth-century setting of the book [of Daniel] and oppose a later 

authorship as a sheer deception. Others (e.g., H. H. Rowley, J. A. 

Montgomery), treating Danielôs name as a pseudonym, argue against 

a sixth-century origin and locate it in second-century Palestine.3 

The first person known to have applied Daniel 9 to 2nd century BCE Antiochus Epiphanes was 

Porphyry, a 3rd century CE opponent of Christianity. 

The Maccabean date hypothesis, a widely held theory of the origin 

and date of the Book of Daniel, was originally advanced by the third-

century AD Neoplatonic philosopher Porphyrius of Tyre.4 

We are informed by Jerome that: ñPorphyry wrote his twelfth book 

against the prophecy of Daniel, denying that it was composed by the 

person to whom it is ascribed in its title, but rather by some individual 

living in Judaea at the time of that Antiochus who was surnamed 

Epiphanes; he further alleged that óDanielô did not foretell the future 

so much as he related the pastò.5 

Support from a range of disciplines 

The GM book is not correct when it asserts that the ñonly real reasonò given for the 2nd century BCE 

date is the claim that the prophecy was fulfil led at that time. Those who hold to this late date for the 

composition of Daniel include scholars of several disciplines unrelated to exegesis, people who are 

skilled and knowledgeable in a range of disciplines, including archaeology, etymology, palæology, 

carbon dating, textual analysis, and handwriting analysis. The following is from a linguist who has an 

interest in the development of writing as a form of communication from an historical and literary 

context. 

Supposedly, a great burst of literary activity inspired by the 

catastrophe of the Babylonian exile continued into the ñrestorationò 

period. ... Rather than a golden age, however, the archaeological 

record points to the economic deprivation of Jerusalem and its 

surroundings. Rather than the great flourishing of biblical literature, 

this would be a time of retrenchment. é 

The composition of little, if any, biblical literature can be placed in 

this period with certainty. The most likely books composed in the 

Persian period would be the book of Chronicles and Ezra-Nehemiah. 

Other books like Esther and perhaps Ecclesiastes may have been 

composed in the fourth or third centuries BCE. The final composition 

of the Book of Daniel is usually placed in the mid-second century 

BCE. All this literature shows the marked linguistic influence of the 

Aramaic world imposed by the Persian Empire.6 

Opposing views abound and these should be sought and read to permit a personal decision, without 

introducing dogmatism or shallowness, taking care that prejudice is not allowed to colour judgment. 

Fundamentalist readings of Daniel continue to flourish in the popular 

culture, as can be seen from the best-selling writings of Hal Lindsey, 

and conservative scholars have continued to fight rear-guard actions 

in defence of the reliability of the book. In mainline scholarship, 

however, the great issues that made Daniel the focus of controversy 

for centuries were laid to rest in the late 19th and early 20th century. 

                                                 
3
 Lasor, Hubbard and Bush, page 567 

4
 The Expositorôs Bible Commentary. Frank Gaebelein, editor, Vol I. 

5
 Anchor Bible Dictionary, article: ñDaniel, Book ofò, Freedman (main editor) 

6
 How the Bible Became a Book, page 166, William Schniedewind 
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A broad consensus on several key issues has existed since then. It is 

agreed that Daniel is pseudoepigraphic: the stories in chapters 1-6 are 

legendary in character and the visions in chapters 7-12 were 

composed by persons unknown in the Maccabean era.7 

Evidences for the date of composition 

 

GM, page 129 

Scholars are fully aware of these issues and more. They discuss their findings openly and with vigour, 

yet there is no definitive evidence that enables them to arrive at a consensus. Great value is obtained 

by reading the thoughts of these various scholars. 

The canon of the Prophets (Neviôim) was closed by about 200 BC 

with the composition of Malachi. The apocryphal book of Sirach, 

written about 180 BC, contains a long section (chapters 44-50) in 

praise of ñfamous menò from Jewish history that does not include 

Daniel. However 1 Maccabees, composed about 100 BC, repeats 

much of that list with the addition of Daniel.8 

While some of the Daniel scrolls found in the caves of the Dead Sea were written in an early style, 

they have been dated to have been written at about 100 BCE to 30 CE. Some scholars say that the 

form of the writing on the scrolls shows that the Dead Sea community did not consider Daniel as 

canonical while others disagree with that assessment. 

Our answers to the questions concerning the canonical status of the 

Book of Daniel at Qumran and concerning the light which the Dead 

Sea Scrolls shed on the dating of the Book of Daniel can at present be 

only tentative.
9
 

 

GM, page 129 

When parts of the Book of Daniel contain evidences of being written before the 2nd century BCE, this 

could indicate that the people of the 2nd century BCE, at the time of Antiochus Epiphanes, made use 

                                                 
7
 The Book of Daniel: Composition and Reception (Supplements to Vetus Testamentum), page 2, John J.; Flint, 

Peter W. editors. 
8
 http://en.wikipedia.org/wiki/Book_of_Daniel 

9
 The Book Of Daniel And The Dead Sea Scrolls , page 7, Walter E. Wegner 

http://en.wikipedia.org/wiki/Sirach
http://en.wikipedia.org/wiki/I_Maccabees
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of earlier compositions and traditions when they prepared a book that was intended to address their 

contemporary situation. 

The book of Daniel contains errors that a 6th century BCE writer would have been fully aware of: 

 Captivity of Daniel during an unrecorded deportation, possibly confusing him with a Danel 

mentioned by Ezekiel. 

 Applying the madness of Nabonidus and his years of absence Babylon to Nebuchadnezzar 

 Confusion over Cyrus and Darius. 

 Saying that Jeremiah predicted Jerusalem would be laid low for 70 years, yet he said no such 

thing. 

Given the changes to the text of Daniel and its innumerable reinterpretations, promoting a date of 

composition further back in time reduces the possibility of knowing exactly what was originally 

written and what was originally intended. 

Typical process of Bible writing 

The process followed in developing the writings that ultimately were accepted as Hebrew Scripture 

provides the likely pattern for the final development of the Book of Daniel. 

As they produced each work, priests and scribes had their eyes firmly fixed on their own community. 

While they wrote, they reshaped the nationôs ñhistoryò, couching it in ways that were intended to 

directly influence their own immediate community. They used their history writing to shape the 

national memory and culture. History was a theological, nationalistic tool, not a literal record. 

The question of historical basis is a complicated one. It is sufficient to 

say here that Danielôs main purpose is not to record detailed history 

but to use stories and symbols to demonstrate Godôs control of 

history. ... 

When Daniel gives its accounts of ñNebuchadnezzar,ò ñBelshazzar,ò 

and ñDarius the Mede,ò it intends to reveal the meaning of their 

destinies with God and the superiority of Godôs kingship to theirs. It 

will not do to read Daniel the same way we read the writing of the 

history of the Roman Empire.10 

EXAMPLE OF BIBLE WRITING FROM THE TORAH 

The first books of the Hebrew Bible ï the Torah ï are composed of individual source documents that 

were stitched together some time in the 6th or 5th century BCE. Scholars give these source documents 

names such as J, E, D and P. The combination of sources is demonstrated through the story of the 

Flood, where two separate accounts were woven together.11 

EXAMPLE OF BIBLE WRITING FROM ISAIAH 

Likewise, Scribes ï in all probability living in exile during the neo-Babylonian Captivity ï moulded 

writings to produce the single book of Isaiah. The first 39 chapters likely originated during the 8th 

century BCE while the subsequent chapters were composed 200 years later, during the time of the 

Captivity. The later writings were produced in the style of the earlier writings. 

The traditional view that Isaiah wrote the entire book is held today by 

exceedingly few scholars. Many critics today accept two books (1-39 

and 40-66), usually called ñFirstò and ñSecondò (or ñDeuteroò) Isaiah. 

Further refinement finds three books.12 

                                                 
10

 Lasor, Hubbard and Bush, page 567 
11

 See, for example: Who Wrote the Bible? By Richard Elliott Friedman 
12

 Lasor, Hubbard and Bush, page 281 
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AUTHOR/COMPILER OF DANIEL FOLLOWED THE SAME PROCEDURE 

This pattern indicates that scribes during the period of the Maccabees in all probability collected and 

collated existing oral traditions and written traditions, then carefully stitched them together to provide 

support and direction to their own immediate suffering community. These compilers cast their product 

ï the Book of Daniel ï into that previous time 400 years earlier when the nation had previously 

suffered at the hands of an oppressor. The 164 BCE writers were promising their community they 

would experience the very same protection and release that had been experienced by those who had 

been held under the sway of the neo-Babylonian Empire. 

Thus writers of a later period, generally agreed to be those at the time of the Maccabean revolt, would 

have gathered previously written and oral material, then added their own compositions to produce a 

compilation that was valid for their own time. If writers did stitch material from distinct sources to 

produce the Book of Daniel, that could account for matters such as its two major languages, and for 

some parts being written in the first person (ñI Danielò) while other parts are written in the third 

person. 

Daniel was completed sometime during the period of the Maccabean 

revolt, i.e. between the halting of the daily tamid sacrifice and its 

resumption (168-165 BCE). ... Daniel 1 ï 6 are pre-Maccabean and 

were apparently taken up by the Maccabean author/compiler who 

wrote Daniel 7 ï 12 and attached them to the earlier cycle of tales. ... 

The book [of Daniel] was the product of the ñwisdomò circles. ...  

The diverse origins of the material in the book [of Daniel] complicate 

any attempt to characterize the compiler. ... The material in Daniel 1 ï 

6 arose ... (probably in the Ptolemaic times). ... 

The use of earlier material suggests that the final writer found it 

generally sympathetic to his concerns.13 

The following defence of a late date for the Book of Daniel refers to its purpose and to the general 

methodology employed by the ancient Hebrews when they wrote their sacred works. 

Today the consensus of scholars understands the whole book to be put 

together by an author and editor who first collected traditional stories 

in chapters 1-6 about the boy-hero Daniel showing his courage during 

the persecutions of exile and then added to them the visions of 

chapters 7-12 that predicted the coming end of Antiochus Epiphanes 

and his persecution. This kind of writing is called a vaticinium ex 

eventu, a ñprediction after the fact,ò in which an author creates a 

character of long ago and puts into his mouth as predictions all the 

important events that have already happened right up to the authorôs 

own time and place. The language is often coded with symbolic 

animals and colors and dates to protect its message from the 

persecuting authorities. And its focus is not predicting the future, but 

giving some meaning to present happenings by explaining the past 

events that led up to this terrible situation, and showing that all along 

God has permitted everything that takes place and is planning to act 

soon again to rescue his people. 

To achieve such an important purpose, the authors mixed historical 

facts with older religious traditions and even pagan myths. ...  

Although the Book of Daniel is not intended to be primarily an 

historical record, it does reflect the general course of events in the 

                                                 
13

 For Whom was Daniel Important? pages 229, 230, 231, by Lester L. Grabbe, in ñThe Book of Daniel: 
composition and receptionò, by John Joseph Collins, Peter W. Flint, Cameraon VanEpps 
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post-exilic period from the time of Nebuchadnezzar down to the 

Maccabees, a period of nearly four hundred years. Its whole purpose 

is to interpret that history without being wedded to the details. The 

authors were intensely interested in what was happening and what 

God would do about it. They were convinced that God really does act 

at every moment even when it may seem that he has abandoned his 

people. 

They also tried to answer why Israel suffered, and why God allowed 

people to be martyred for following his law. These were pressing 

problems at the time of the Maccabees, and the authors used all the 

skill at their command to create an answer, combining wisdom, 

prophecy and the new form of apocalyptic. They needed to convince 

a despairing people of the mercy of God and so they even left the 

court tales of chapters 2-7 in Aramaic, the language of the Babylonian 

court, for the sake of realism. Aside from a few chapters in Ezra, 

Daniel is the only Old Testament book with Aramaic in it.14 

 

 

                                                 
14

 Reading the Old Testament: An Introduction, pages 509, 510, Lawrence Boadt, 
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THE CONTEXT OF DANIEL 9 

The 9th chapter of Daniel is concerned with the condition of Jerusalem and, in particular, the state of 

its sanctuary, the temple of the Jewsô God. At the end of the 8th chapter, Daniel had said he was 

incapable of understanding that vision, which related the status of the sanctuary at Jerusalem. 

Jerusalem and its sanctuary lay in ruins. Daniel read that the Lord had given his word that his city and 

sanctuary would be rebuilt, and at same time, the Lord had declared that his people would be restored. 

When he read this from Jeremiah, Daniel also saw that the Lordôs promise was conditional ï the 

people had to repent and turn from their past ways. 

So Daniel prayed for that restoration and rebuilding, confessing the sins and waywardness of the 

Lordôs people. This subservience, Daniel recognised, would continue until the people turned to the 

Lord with a contrite heart. His actions show this, as does his fervent prayer, which he poured out as he 

faced that city he was so concerned for. 

When Daniel read communications from Jeremiah, he ñunderstoodò that the devastated state was to 

last 70 years. It is clear that Jeremiah said nothing of the sort, for Jeremiah had said that the Lordôs 

nation would be subservient to the heathen Babylonians for ñ70ò years. There are at least three 

possible explanations for the misunderstanding at Daniel 9: 

1. The writer(s) of Daniel made a mistake. This is possible, if the writer was living in the 2nd 

century BCE. 

2. Rather than taking this mathematically or with technical precision, the ancients were using 

ñ70 yearsò this number symbolically to mean ña long timeò. This is possible, since the 

numbers 7 and 10 were individually spiritually significant, which was magnified when they 

were combined to form the number 70. 

3. The writer did not take the reading of Jeremiah literally. This is possible, since the words 

rendered ñknowò and ñunderstandò carry the meaning of spiritual insight, a special type of 

understanding. 

4. The writer wished to give significance to the ñ70 ósevensôò that were about to be introduced 

by linking them to the well-known ñ70 yearsò of Jeremiah. This also required the spiritual 

meaning of the Hebrew for ñknowò and ñunderstandò. 
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SCRIPTURE SOURCES 

Available sources of the text of Daniel include: 

 Old Greek (G) 

 Septuagint (LXX) 

 Theodiotonic () (kaige-Theodotion) 

 Theodotion ( ) 

 Syrian (S) 

 Masoretic (H) 

This diagram illustrates linkages in the development and transmission of the Hebrew Scriptures. 

 

Septuagint (LXX) 

The Septuagint is a group of Greek translations of the Hebrew Scriptures. It provides a major and 

early source of the Book of Daniel. The following is from the most highly respected Hebrew scholar, 

Emanuel Tov, a renowned scholar of Textual Criticism (Lower Criticism). In other Chapters of GM, 

the author rails against Higher Criticism, but remains silent on Lower Criticism, thereby indicating 

tacit acceptance of that discipline. 

The name ñSeptuagintò designates the ancient Jewish-Greek 

translation of Hebrew Scripture. é The name ñLXXò ultimately came 

to designate a group of many translations of different nature that 

represent different approaches and were produced at different times. 

Most translation units reflect the original Greek translations (the ñOld 

Greekò), while some reflect later revisions. 

The collection of Greek Scripture contains Greek versions of all the 

books of Hebrew Scripture (the Hebrew ñcanonò). In addition, it 

contains Greek versions of Hebrew books such as Baruch and Sirach 

that were not included in the collection of Hebrew Scripture. It also 

includes writings originally written in Greek (e.g. 1ï4 Maccabees), so 

that the ñLXXò is not only a collection of translated works. All these 

Greek books, most of them translations from Hebrew and Aramaic, 
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were accepted as authoritative (sacred) by the Alexandrian Jewish 

community and later by all the Jews. é 

The most reliable complete texts of the LXX are the codices B 

(Vaticanus), A (Alexandrinus), and S (Sinaiticus), from the 4th-5th 

centuries C.E. é 

Its Jewish nature is reflected in its terminology and exegesis. 

However, it was soon recognized that the LXX often differed from 

the Hebrew text that was current in Palestine from the second-first 

centuries B.C.E. onwards and that was later to become the Masoretic 

Text. These differences were not to the liking of the Pharisaic (proto-

rabbinic) circles, and soon a trend developed to replace the LXX with 

new translations. These new translations adapted the Old Greek 

translation to the Hebrew text then current in Palestine. é 

Many renderings reflect the cultural environment of the translators, 

which consisted of elements of both the Palestinian and Egyptian 

societies. When analyzing individual renderings, the translatorôs focus 

is on their linguistic and exegetical background and on the ideas 

behind them. 

The translators often added religious background to verses in Hebrew 

Scripture. 

The LXX was translated from a Hebrew text that differed, often 

greatly, from MT. This is not surprising, since in antiquity many 

differing copies of the Hebrew Scripture text were in circulation. 

Some of these differences are minor, while others involve a whole 

paragraph, chapter, or even book. All these copies contain 

ñScripture.ò 15 

Masoretic Text (MT) 

The Masoretic Text (MT) is in Hebrew, and is the most recent, dating from the Middle Ages. The 

earlier Greek texts, particularly those recovered at the Dead Sea, predate the MT by a thousand years 

or more. By and large, the texts of Daniel recovered from the caves of the Dead Sea communities 

support the readings of the LXX. 

The following is again from the renowned Hebrew Scholar Emanuel Tov, from his book dealing with 

textual Criticism of the Hebrew Bible. As previously noted, in the other Chapters of GM the author 

indicates tacit acceptance of Lower Criticism. 

The name Masoretic Text refers to a group of manuscripts which are 

closely related to each other. ...  

[MT]  is an abstract unit reflected in various sources which differ from 

each other in many details. Moreover, it is difficult to know whether 

there ever existed a single text which served as the archetype of 

[MT]. 16 

The biblical text has been transmitted in many ancient and medieval 

sources which are known to us from modern editions in different 

languages: ... All of these textual witnesses differ from each other to a 

greater or lesser extent. Since no textual source contains what could 

be called ñtheò biblical text, a serious involvement in biblical studies 

clearly necessitates the study of all sources, including the differences 
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between them. The comparison and analysis of these textual 

differences hold a central place within textual criticism. 

Textual differences are also reflected in modern editions of the 

traditional text of the Hebrew Bible, the so-called Masoretic Text 

(MT), since these editions are based on different manuscripts.17 

One would not have expected differences between the printed editions 

of the Hebrew Bible, for if a fully unified textual tradition would have 

been possible at any one given period, it would certainly seem to be 

so after the invention of printing. Such is not the case, however. ... 

Moreover, these editions reflect not only the various medieval 

manuscripts, but also the personal views of the different editors. 

Furthermore, each edition contains a certain number of printing 

errors. Therefore, there does not exist any one edition which agrees in 

all of its details with another..18 

Most of the textsðancient and modernðwhich have been transmitted 

from one generation to the next have been corrupted in one way or 

another.19
 

A second phenomenon pertains to corrections and changes inserted in 

the biblical text. In contradistinction to mistakes, which are not 

controllable, the insertion of corrections and changes derives from a 

conscious effort to change the text in minor and major details, 

including the insertion of novel ideas. Such tampering with the text is 

evidenced in all textual witnesses. ... Paradoxically, the soferim and 

Masoretes carefully preserved a text that was already corrupted.20 

Even were we to surmise that [MT] reflects the ñoriginalò form of the 

Bible, we would still have to decide which Masoretic Text reflects 

this ñoriginal textò, since the Masoretic Text is not a uniform textual 

unit, but is itself represented by many witnesses. 

Similar problems arise when one compares [MT] with the other 

textual witnesses, such as the Qumran scrolls and the putative Hebrew 

source of the individual ancient translations. We do not know which 

of all these texts reflects the biblical text faithfully. Thus, it should 

not be postulated in advance that [MT] reflects the original text of the 

biblical books better than the other texts.21 

kaige-Theodotion / Theodotionic 

Early Christians, possibly due to the influence of Origen, used a Greek translation of the LXX they 

ascribed to Theodotion, an otherwise unknown person who lived in the 2nd century CE. Modern 

scholars were perplexed, since citations were made of that translation 200 years previously, including 

in the New Testament. This problem was resolved when an early scroll of the translation was 

unearthed, known as kaige-Theodotion. 

[A]  person who, in the 2nd cent., worked on the text of the Greek OT 

was Theodotion, possibly an Ephesian convert to Judaism who lived 

in the reign of Marcus Aurelius (A.D. 161-180). His readings are 

identified in marginal notations of LXX MSS by the symbol . ... 
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Early in the Christian era, the version of Daniel that goes by 

Theodotionôs name displaced the LXX version, which was an 

extremely free rendering of the canonical Daniel. ... 

It seems certain, however, that this second-century Theodotion was 

preceded in his work of revision by a person of the 1st cent[ury] BC, 

or 1st cent[ury] AD, styled ñUr-Theodotionò by modern scholarship. 

The reason for this postulate is the appearance of ñTheodotionicò 

readings in writings antedating the time of the activity of the second-

century Theodotion. Some of these readings are found in the NT (cf. 

the quotation in 1 Cor 15:54 of Isa. 25 8, which corresponds exactly 

to that of Theodotion). ...  

OôConnell said this early revision of Exodus is to be identified with 

the Kaige recension discovered by Barthélemy. ... 

In an era when many long-held positions are being challenged, 

scholars have even doubted that the ñTheodotionicò Daniel hails from 

Theodotion, thinking that it more likely is also a translation by Ur-

Theodotion.22 

------------ 

Theodotion (probably 2nd cent.), translator or reviser of the Greek 

version of the OT placed in Origenôs Hexapla next after the LXX; 

some of the excerpts here attributed to him may be the work of earlier 

revisers. This is especially likely in the text of Dan[iel] , which was 

used in the Church from the 4th cent[ury] in preference to the LXX.23 

------------ 

Theodotionôs revision was quoted in sources which preceded the 

period of the historical Theodotion by two hundred years or more. 

Therefore scholars came to the conclusion that these quotations were 

cited from a previous translation (ñproto-Theodotionò) on which the 

historical Theodotion was based. We now know that the conjectured 

proto-Theodotion is none other than kaige-Theodotion tentatively 

ascribed to the middle of the first century BCE.24 

The Old Greek [OG] rendering of Daniel 9 

An early attempt to update the chronology of the 70 year-weeks in the 

light of the subsequent events of Hasmonean history appears in the 

Old Greek (OG) translation of Daniel. It is well known that the 

translationôs deviation from óHebraica veritasô was at least partly to 

blame for the early Churchôs subsequent replacement of it with the 

version of Theodotionô.25 

In general, it may be said that the lexical choices of the OG reveal an 

orientation that is historical and retrospective, focusing far more on 

the cessation and Maccabean restoration of sacerdotal functions than 

on the coming of the eschatological age or a future óanointed oneô. 

This perspective is sharply at variance with the later development.26 
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Impact on GM of Scriptural variants and reinterpretations 

The author of GM asserts that only God successfully foretells the future. The author also asserts that 

the Book of Daniel was written in the 6th century BCE, almost contemporary with the events it 

describes. 

If these assertions were correct, that would mean God was personally responsible for the creation of 

those words but he took no care to prevent them being amended or reinterpreted, even from the very 

earliest period. It would mean that the very earliest Jewish scribes, who had just experienced the most 

humiliating subservience to Babylon because of their disobedience to Yahweh, were prepared to 

quickly amend the words of his prophecy. 

These changes to the transmitted text prevent anyone being able to dogmatically state precisely what 

God had caused to be written. This is evidenced through the widely divergent range of interpretations 

of the prophecy through the ages and currently, as a search of the Internet quickly reveals. Throughout 

the centuries and millennia, the prophecy has bred a plethora of divergent interpretations, employing 

an array of starting events, concluding events, and incompatible lists of chronologies and dates. 

The interpretation given by the GM book reflects a late trend, and is not supported by any New 

Testament writer. It is most unwise for the GM book to makes definite assertions on the interpretation 

of its 9th chapter and on the date when Daniel was written. 

The important divergences between the two basic versions as 

represented in the LXX and Theodotion do not permit us to draw any 

definitive conclusions regarding the text.27 
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EARLY CHRISTIAN INTERPRETATIONS OF DANIEL 9 

Very early Christian belief 

The NT Gospel writers illustrate the Christiansô eschatological application. They expected an 

imminent return of their Leader, so when they saw the city of Jerusalem destroyed by the Romans, 

they applied Danielôs predictions to that destruction. Luke was influenced by the contemporary 

Jewish understanding of Danielôs prediction. 

The precipitating crisis that ignited eschatological expectation was the 

emperor Caligulaôs attempt to erect a statue of himself in the 

Jerusalem temple ï for the Jewish apocalyticist a sure sign of the 

imminent end. In the process of reorienting this material for a post-70 

perspective, the evangelist [Mark] has imbued it with a different 

understanding. Although the sacrilege against the temple still 

represents one of several critical stages in the eschatological plan, the 

destruction of the temple is for Mark already a thing of the past, and 

hence no longer an immediate prelude to the parousia. Indeed, the 

discourse concludes with an explicit warning against exact 

prognostications (13:32). Luke takes this process one step farther. In 

place of Markôs vivid apocalyptic imagery of a ódesolating sacrilegeô, 

Luke 21:9 substitutes a factual and retrospective account of 

óJerusalem surrounded by armiesô, its inhabitants ófallen by the edge 

of the swordô ï for Luke, events already past. 28 

The early churches believed that Danielôs prophecy was speaking of events that lay in their immediate 

future. Failure of their expectations resulted in reinterpretations. 

The specifically óChristianô interpretation, which found the terminus 

of the Weeks in the advent of Jesus Christ, only slowly made its way; 

it is not found at all in the New Testament, it is not made use of at all 

in Justin Martyrôs  [103-165 CE] Apologies, and outside of a passing 

allusion in [the Epistle of] Barnabas, ... we have to come to the 

Fathers at the end of the 2nd cent[ury], to obtain this exegesis.29 

A deeply held belief in early Christian apocalypticism understood the 

eschatological 70th week as the 70 years of the church between 

Christôs ascension and his expected return. This expectation, which 

evidently influenced the dating of the close of the apostolic period in 

around the year 100, did receive partial confirmation from the events 

occurring in Judea in the year 70. But the failure of the prophecy fully 

to be consummated required constant reinterpretation of the pertinent 

passages. Vestiges of the tradition survive into the fourth century, 

now all but purged of their future eschatological content.30 

The first attested Christian commentary on Daniel 9 

Little evidence exists that shows the early church had much interest in Danielôs prophecy of 70 

ñsevensò. 

The first two centuries witnessed comparatively little attested 

Christian interest in the vision of 70 weeks.31 
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The earliest known Christian commentary on Daniel 9 appeared at the turn of the 3rd century. 

During the reign of the Emperor Septimius Severus, [emperor from 

193 to 211 CE] a certain Judas, otherwise unknown, composed a 

chronicle in the form of a commentary on Dan 9:24-27. ... Judasô 

chronicle marks the first attested case in which Danielôs apocalypse 

of 70 weeks underpinned a Christian chronicle.32 

The first application of Daniel 9 to Jesus Christ  

The first application of Daniel 9 to Jesus Christ was made by Julius Africanus, after Judasô chronicle. 

Julius Africanus (ca. 160-240) claimed to find in Danielôs apocalyptic 

vision an unambiguous foreshadowing of Christôs advent.33 

Until then and for some time following, Daniel 9 had been interpreted eschatologically, saying that it 

pointed forwards to the events surrounding the Last Days. This 3rd century interpretation by 

Africanus thus represented a complete reversal in the interpretation of Daniel 9. 

What is most notable about Africanusô exposition of these verses is 

that although his chronicle was predicated on millennialist principles, 

he gives scant attention to the future eschatological dimension of the 

vision. ...  

The interpretation that Africanus prefers and to which he devotes the 

most analysis is to find the fulfillment of the passage entirely in the 

person of Christ. Even apart from chronology, the contents of 

Danielôs promise alone, he says, are sufficient to establish its self-

evident messianic significance.34 

Flourish of interest in the 3rd and 4th centuries 

Thus for centuries following the life and ministry of their leader Jesus Christ, the Christians made no 

application of Daniel 9 to him. Indeed, the Christiansô interest arose after Porphyry had applied the 

prophecy to the period of Antiochus Epiphanes, and when their own apocalyptic reinterpretations had 

only produced failures that resulted in disappointments. 

The real floruit35 of interpretation of Daniel 9 does not occur until the 

third and fourth centuries, when eschatological fervor in the early 

Church was already waning. As a result, Eusebius and the other 

Christian historians who increasingly dominated the discussion of 

these verses tended to eschew the future promises of the vision in 

favor of a more retrospective messianic understanding. ... Danielôs 

vision, a classic example of the apocalyptic historical survey, 

underwent continuous adaptation and reinterpretation in Jewish and 

Christian exegesis and historiography.36 

Even when they applied Daniel 9 historically, they did not always apply it to Jesus Christ. 

In the third and the fourth centuries the ... resultant interpretations, too 

numerous to describe here, were so contradictory.37 

During the third and fourth centuries of the Christian Era, the interpretation of Daniel 9 moved from 

eschatological to historical, from matters of the future to events of the past. Instead of the prophecy 
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providing comfort and support through its descriptions of events that lay ahead, it became interpreted 

as describing historical events that had been completed. 

It is clear from the history of Jewish and Christian interpretation of 

Daniel 9 that part of its psychological impact was in promising some 

immediate resolution of and hence emotional relief from a current 

crisis. But once it was established that the outcome of the prophecy 

was known and realized in the epochal events of the first centuries, its 

value as consolation in a current crisis was blunted. 

This change in attitude lay behind a gradual change in Christian 

exegesis from the beginning of the third century.38 

USE OF THEODOTIONôS TRANSLATION 

Theodotion (died about 200 CE) was a Jewish scholar who reputedly translated the Hebrew Bible into 

Greek in about 150 CE.39 His translation was so widely copied in the early Christian church that its 

version of the Book of Daniel virtually superseded the Septuagintôs version. In his preface to Daniel, 

written in 407 CE, Jerome recorded that Christians had rejected the Septuagintôs version of that book. 

Theodotionôs translation, the one almost universally used in the 

Greek-speaking Church, encouraged a rather different understanding. 

... In blurring the chronological demarcation between the first seven 

weeks and the ensuing 62 weeks, his translation enabled the seven 

weeks of v25 to be construed together with the subsequent 62. The 

impact of this rendering on Christian exegesis was profound. ... As a 

result, Christian interpreters only rarely saw the implications of 

sharply distinguishing, as the Hebrew text did, between the two 

periods.40 

The Theodotionic version of Daniel that came to be favored in the 

early Church partly contributed to the increasing popularity of the 

retrospective messianic/historical treatment of Daniel 9.41 

Early Church Fathers 

Clem[ent], ... Tert[ullian], ... Hipp[olytis], Julianus Africanus, ... 

Origen, ... Eus[ebius]. ... Tert[ullian] and Origen, while pursuing 

chronological interpretations bearing upon the Advent, continue to 

find prophesied the destruction of the Jewish state. ... 

From the beginning, the masters disagreed, as they have done ever 

since. For example, the term[inus] a quo42 was found by Clem[ent] in 

year 2 of Cyrus; by Hipp[olytus], in year 1 of Darius the Mede; in 

Africanus in year 20 of Artaxerxes; by Eusebius acc[ording] to one 

reckoning in year 6 of Darius Hystaspis. The climax of the Weeks is 

generally found in Christôs death, in which there was the cancellation 

of the Jewish ritual, but with a balance of 3½ years left over which is 

treated most vaguely; it is often regarded as representing the period 

down to the destruction of Jerusalem, or, after ancient precedent, it is 

understood as of the era of Antichrist, or with Polychronius of the 

teaching of the Apostles. 43 
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The following Fathers of the Christian Church are listed chronologically. 

IRENÆUS (C 115 ï C 202 CE) 

Irenæus wrote his Against Heresies about 175-185 CE. 

Irenæus inherits the apocalyptic interpretation of the New Testament; 

[Dan. 9:17] with its 3½ years, is a prophecy of the Antichrist; he 

relates with it Paulôs prospect of the Antichrist in 2 Thess. 2:3f, and 

the Antichrist is to take up his abode in Jerusalem. 

So far then there is no chronological calculation of the advent of 

Christ from the 70 Weeks.44 

CLEMENT (C 150 - 215 CE) 

Clement separated apart the 7 ñsevensò of Danielôs prophecy from its 62 ñsevensò. This meant that he 

identified the ñanointed oneò who came at the end of the 7 ñsevensò as a separate figure from the one 

who came at the end of the 62 ñsevensò. 

Clement cites the passage to prove a familiar, but non-apocalyptic 

article of Christian polemic: the newness of the Greeks.45 

Clementôs original chronology ... inaugurates a new stage in Christian 

exegesis of Daniel 9. If Clement held out some eschatological hope 

for the future completion of the 70 weeks, he says nothing here about 

it. His orientation to the passage is strictly historical. ... He is the first 

to posit what becomes conventional in later interpretations: a 

presumed hiatus between the first 69 weeks, and the final week.46 

Clement is concerned not with messianic or eschatological matters, 

but rather with a commonplace of Christian apologetic writing: 

chronological proof for the antiquity of the Jews and the late and 

derivative character of Greek civilization. ... 

As the terminus ad quem47of the first seven heptads of the prophecy, 

Clement ... asserts that the fulfillment of the 49 years coincided with 

the rebuilding of the temple. ... The 49 years of the prophecy 

represent for (Clement) the period from Cyrusô restoration of the Jews 

up to the sixth year of Dariusô reign. 

The terminus ad quem of the 62 weeks of ócalmô is the coming of 

Christ in the flesh, followed by the final week, encompassing Neroôs 

erection of an óabominationô in Jerusalem and Vespasianôs 

destruction of the temple. ... 

Perhaps most significant is his interpretation of the ómessianicô 

content of the vision. Like most Christian commentators, Clement 

understands the óholy of holiesô of v24 as foreshadowing Christ. 

However, he makes the beginning of the reign of the óanointed one, a 

princeô contemporary with the rebuilding of the temple after seven 

weeks. After this óall of Judea was at peace, and free from warfareô 

for 62 weeks. 

In casting the ɠ ɠ [anointed leader] of Dan 9:25 as a 

figure distinct from the anointed one expected after the ensuing 62 

                                                 
44

 Montgomery, page 398 
45

 Adler, page 221 
46

 Adler, page 222 
47

 ñend pointò 



Early Christian interpretations of Daniel 9 

18 

weeks, Clementôs interpretation of v25 presupposes the Masoretic 

syntax of the verse.ò48 

HIPPOLYTUS (C 170 ï 236 CE) 

Hippolytus separated the three periods of ñsevensò. He did not consider any of the periods of ñsevensò 

as continuous. 

Hippolytus, like Clement before him, strictly divided49 the first seven 

weeks from the following 62 ... As Hippolytus recognizes, this 

chronology required a non-messianic identification of the ɠ 

ɠ [anointed leader] of v25. óUntil the anointed one, the 

princeô, Hippolytus writes, óshall be seven weeks, which makes 49 

years. ... 

Now of what ñanointed oneò does he speak, other than Jeshua son of 

Jozadak, who returned with his people, and in the 70th year with the 

rebuilding of the temple brought an offering according to the Law?ô... 

Hippolytus then attempts to Christianize the ɠ ɠ 

[anointed leader] by casting Jeshua as a prefigurement of Jesus, the 

perfect Messiah and high priest.50 

Hippolytus envisaged the final ñsevenò as referring to events that would take place in the future. 

Another popular compromise position was to defer the final 

eschatological week to some time in the future. ... When Daniel 

óspoke of the one weekô, Hippolytus writes, óhe was referring to the 

last week at the culmination of the whole universe that will come in 

the end timesô. ... 

óIn that week, Elijah and Enoch will appear, and in the middle of the 

week, there will appear the ñabomination of the desolationò, the 

Antichrist who proclaims destruction to the universe. With his arrival, 

offering and oblation will be taken away, which is now offered 

everywhere by the nations to God.ô 51 

ORIGEN (185 ï 254 CE) 

Origen said that Danielôs predicted person was Herod, certainly not Christ as some were saying. 

In [Origenôs] Commentary on Matthew, he proposes that the heptads 

of the prophecy should be taken as units of 70 years each and that its 

chronology encompassed the 4900 years from the creation of Adam 

up until the end of the first century and the close of the apostolic 

period.52 ...  

Origen acknowledges that some interpreters of Dan 9:26 identified 

the ócoming princeô with Christ. But if Christ had been meant, Daniel 

would certainly have used the appropriate messianic title to refer to 

him. The figure should instead be identified either as Herod or as 

Agrippa.53 
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EUSEBIUS (C 263 ï C 339 CE) 

Eusebius offered several contrasting interpretations of Danielôs vision. 

For Eusebius, the promise of the prophecy was entirely realized in the 

person of Christ. ... He assigns the first half of this week to the 3 1/2 

years of Christôs ministry. The second half embraces the 3 1/2 (!) 

years of Christôs post-resurrection appearances to the disciples, during 

which time he óconfirmed the covenant with the manyô. (cf. Dan 

9:27). ... 

Up until Christôs death, both the Temple and the Holy of Holies were 

presided over by ósome divine presenceô. But from the moment that 

the curtain of the temple was torn, the sacrifice and libation were 

taken away and the temple became a profane place, stripped of its 

atoning power. ...  

Eusebius ... seriously entertains the possibility, for example, that the 

words óto anoint the most Holyô might be connected with the Jewish 

high priest. ... Eusebius allows that, according to óanother meaning or 

interpretationô, óthe anointed one, the governorô ( ɠ ɠ 

- anointed leader) in v25 bears a more probable connection with the 

post-exilic Jewish high priesthood. The ɠ ɠ 

(anointed leader) refers not merely to Jeshua, but rather to the entire 

succession of post-exilic Jewish high priests.54 

According to Eusebiusô second ótheoryô, the ógoing forth of the wordô 

commences with Cyrusô restoration of the Jews in the first year of his 

reign. ... The event that signals the conclusion of the next 62 weeks is 

the death of the high priest Alexander Jannaeus (103-76 BCE). 55 

[Eusebuisô] óthird theoryô extended the 69 weeks up to the accession 

of Herod and Augustus. ... The critical incident in the fulfilment of 

the 69 weeks occurred when Herod, appointed by Augustus as ruler 

of Judea, abrogated the genealogical high priesthood and óconferred 

the office ... on obscure and unknown menô. ... Like Eusebiusô second 

ótheoryô, the controlling exegetical principle of this explanation was 

not messianic, but sacerdotal56. 57 

Eusebius allows that the ópeople of the governor who comesô may 

refer by extension to the Roman general and his camps. But in line 

with his overall interpretation of 9:25-26a, he prefers to identify the 

ócoming princeô with Herod and the rulers of foreign stock who 

succeeded him.58 

Wide differences 

Rather that Danielôs prophecy providing evidence of divine authorship, it provides evidence of a wide 

range of incompatible interpretations, of which the GM book provides only one version. 

It is to be observed, however, that the early Christian exegesis, that of 

the Greek Fathers and of the early Latins, ... in [Daniel 9] v.26 made 

this crucial passage refer to the abolition of the Jewish cult, not to 

Christôs death. 

                                                 
54

 Adler, page 228 
55

 Adler, page 229 
56

 Sacerdotal: of or relating to priests or a priesthood 
57

 Adler, page 231-232 
58

 Adler, page 235 



Early Christian interpretations of Daniel 9 

20 

While the tendency induced by the Christian chronographers to find 

the exact terminus of the 70 Weeks in the Advent became universal 

among Christian exegetes, we have to note the immense variety as to 

details among the Fathers. ... Some of the Fathers honestly enough 

present more than one calculation of the times, so Africanus three 

different theories, Eusebius possibly four. Variant opinions as to the 

term[inus] a quo have been noticed above. And there was widest 

contradiction in other details.59 

Summary of the early Christian interpretation 

For the history of the elder (pre-Reformation) interpretation of the 70 

Weeks we can mark out several distinct progressive phases: 

(1) The interpretation as of a prophecy of the Maccabæan distress, the 

ócontemporaryô interpretation; 

(2) the apocalyptic interpretation, as in the Gospels, Paul; 

(3) the application to the destruction of Jerusalemðso by Josephus, 

and since him the regnant Jewish interpretation; 

(4) the ultimate óChristianô exegesis which found in the passage more 

or less explicit, chronologically verifiable predictions of the advent of 

Christ. This last exegesis is again variously crossed with the other 

earlier strains of interpretation. And 

(5) there is the rationalizing interpretation, instituted by Porphyry and 

now largely accepted.60 

To sum up: The history of the exegesis of the 70 weeks is the Dismal 

Swamp of OT criticsm. The difficulties that beset any órationalisticô 

treatment of the figures are great enough, for the critics on this side of 

the fence do not agree among themselves; but the trackless wilderness 

of assumptions and theories in the efforts to obtain an exact 

chronology fitting into the history of Salvation, after these 2,000 

years of infinitely varied interpretations, would seem to preclude any 

use of the 70 Weeks for the determination of a definite prophetic 

chronology. ... 

The early Jewish and Christian exegesis came to interpret that datum 

eschatologically and found it fulfilled in the fall of Jerusalem; only 

slowly did the theme of a prophecy of the Advent of Christ impress 

itself upon the Church, along with the survival, however, of the other 

earlier themes. 

The early Church rested no claims upon the alleged prophecy, but 

rather remarkably ignored it in a theological atmosphere surcharged 

with Messianism. The great Catholic chronographers naturally 

attacked the subject with scientific zeal, but their efforts as well as 

those of all subsequent chronologers (including the great Scaliger and 

Sir Isaac Newton) have failed.61 

The fact that there are so many incompatible interpretations of Daniel 9 casts a serious doubt on the 

claim that it demonstrates that the Bible is capable of making a prophecy that came to pass. If it came 

to pass, which one is the fulfilment? If there are so many claimed fulfilments, how can GM say that 

Daniel 9 shows the Bible contains fulfilled prophecies? 

                                                 
59

 Montgomery, page 399 
60

 Montgomery, page 394 
61

 Montgomery, pages 400-401 
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THE INTERPRETATION OF DANIEL 9 BY GM 

For its example of prophetic fulfilment, GM calls on Daniel 9, saying that its predictions were 

fulfilled in the ministry of Jesus Christ during the early years of the first century CE. 

 

 

GM, page 130 

Since the Book of Daniel was written centuries before Jesusô ministry, if GM provides unassailable 

evidence that the prophecy applied to the timing of his ministry, this would demonstrate the predictive 

ability of this chapter of the Bible. 

Outline of GMôs interpretation of Danielôs ñ70 weeksò 

 A period of 490 years was decreed upon Danielôs people and his holy city. 

 This was a prophecy of the coming of the ñanointed oneò, a prince, the Messiah. 

 The period started with the command to restore and rebuild Jerusalem that was issued in 

Artaxerxesô 20th year, 455 BCE. 

 By the end of the ñseven weeksò (49 years) much of Jerusalemôs glory had been restored. 

 The ñseven weeks [of years]ò would immediately be followed by a period of ñsixty-two 

weeks [of years]ò. 

 The combined total of ñsixty-nine weeksò (483 years) ended in 29 CE when Jesus was 

baptised by John, making Jesus the ñAnointed Oneò. 

 Jesus entered into a firm covenant with the Jews for ñone weekò (7 years). 

 Jesus was put to death in the middle of that final week, after three and a half years of 

preaching. 

 The ñ70 weeks of yearsò ended in 36 CE when Peter preached to a Gentile, Cornelius. 

 People of the other prince destroyed Jerusalem and its sanctuary in 70 CE. 

Commentators agree that the prophecy of the ñ70 sevensò at Daniel 9:24-27 is the most used and 

abused Old Testament prophecy. A search of the Internet provides innumerable incompatible 

interpretations exhibiting a wide range of fulfilments. This multiplicity of incompatible explanations 

is not new; it has been evident ever since the prophecy appeared. 

GMôs reasoning is patterned after the historical method proposed by the 2nd and 3rd century Church 

Father, Africanus. 
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KEY WORDS AT DANIEL 9:24-27 

The key words at Daniel 9:24-27, in sequence, are: 

 Weeks/sevens/heptads (transliterated Hebrew:  v`BW^U ); 

 Decree/command ( D`B`r  ); 

 Restore ( vWB ); 

 Rebuild ( B*/>  ); 

 Messiah/ Anointed One ( <*v'^j  ). 

NWT rendering of Daniel 9:24-27 with the key words highlighted62 

There are seventy weeks63 that have been determined64 upon your 

people and upon your holy city, in order to terminate the 

transgression, and to finish off sin, and to make atonement65 for error, 

and to bring in righteousness for times indefinite, and to imprint a seal 

upon66 vision and prophet,67 and to anoint the Holy of Holies.68 

And you should know and have the insight [that] from the going forth 

of [the] word to restore and to rebuild Jerusalem until Mes-siôah69 

[the] Leader, there will be seven weeks, also sixty-two weeks. She 

will return and be actually rebuilt, with a public square and moat, but 

in the straits of the times. 

And after the sixty-two weeks Mes-siôah70 will be cut off, with 

nothing71 for himself. 

And the city and the holy place the people of a leader that is coming 

will bring to their ruin. And the end of it72 will be by the flood. And 

until [the] end there will be war; what is decided upon is desolations. 

And he must keep [the] covenant in force73 for the many74 for one 

week; and at the half of the week he will cause sacrifice and gift 

offering to cease. 

And upon the wing75 of disgusting things there will be the one 

causing desolation; and until an extermination, the very thing decided 

upon will go pouring out76 also upon the one lying desolate.77 

                                                 
62

 Footnotes are as provided by the NWT 
63

 ñSeventy weeks.ò Heb., sha-vu-uimô shiv-uimô; that is, 70 weeks of years totaling 490 years. ñWeek of yearsò 

is mentioned in the Jewish Mishnah in Baba Metzia 9,x and in Sanhedrin 5,i. See H. Danbyôs English 
translation of the Mishnah, 1950 ed., pp. 363, 388. Compare Le 25:8 ftns. 
64

 Or, ñhave been decided (decreed).ò Lit., ñhave been severed (cut off).ò Heb., nech-takhô 
65

 Or, ñand to make propitiation.ò Heb., u-lekhap-perôô. 
66

 Or, ñand to confirmò; or, ñand to give authority to.ò Lit., ñand to seal.ò Heb., welach-tomô. 
67

 ñProphet,ò that is, the prophecy. 
68

 Or, ñthe Most Holy.ò Heb., Qoôdhesh Qo-dha-shimô. Compare Nu 18:10; 1 Ki (6:16; 7:50; 8:6). 
69

 Or, ñAnointed One.ò Heb., Ma-shiôach; LXX
Ba

*
ster

(Gr.), Khri-stouô; Syr., Meshi-chaô, ñthe Messiahò; Lat., 

Chriôstum. 
70

 See vs 25 ftn. 
71

 Or, ñno one.ò 
72

 Or, ñhim,ò masc.; not referring to the ñcity,ò fem. 
73

 Lit., ñAnd must make mighty a covenant.ò 
74

 Or, ñfor the grand ones.ò Heb., la-rab-bimô; LXX
Bagster 

(Gr.), pol-loisô; Lat., multis. 
75

 Or, ñextremity.ò Heb., kenaphô. 
76

 Or, ñbe poured out.ò 
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NIV rendering of Daniel 9:24-2778 with the key words highlighted 

Seventy ósevensô79 are decreed for your people and your holy city to 

finish80 transgression, to put an end to sin, to atone for wickedness, to 

bring in everlasting righteousness, to seal up vision and prophecy and 

to anoint the most holy.81 

Know and understand this: From the issuing of the decree82 to restore 

and rebuild Jerusalem until the Anointed One,83 the ruler, comes, 

there will be seven ósevens,ô and sixty-two ósevens.ô It will be rebuilt 

with streets and a trench, but in times of trouble. 

After the sixty-two ósevens,ô the Anointed One will be cut off and 

will have nothing.84 The people of the ruler who will come will 

destroy the city and the sanctuary. The end will come like a flood: 

War will continue until the end, and desolations have been decreed. 

He will confirm a covenant with many for one óseven.ô85 In the 

middle of the ósevenô86 he will put an end to sacrifice and offering. 

And on a wing of the temple he will set up an abomination that causes 

desolation, until the end that is decreed is poured out on him87.88 

  

                                                                                                                                                        
77

 Possibly, ñthe one causing desolation.ò Heb., sho-memô, a participle developed from the poȭUel form of 
participle, mesho-memô, ñthe one causing desolation,ò found earlier in this vs. See 8:13 ftn. 
78

 Footnotes are as provided by the NIV 
79

 Or óweeksô; also verses 25 and 26 
80

 Or restrain 
81

 Or Most Holy Place; or most holy One 
82

 Or word 
83

 Or an anointed One; also in verse 26 
84

 Or off and will have no one; or off, but not for himself 
85

 Or óweekô 
86

 Or óweekô 
87

 Or it 
88

 Or And one who causes desolation will come upon the pinnacle of the abominable [temple], until the end that 
is decreed is poured out on the desolated [city] 
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Application of the key words by GM 

The following shows how GM applies these key words: 
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KEY WORD: ñWEEKS/SEVENS/HEPTADSò 

(Transliterated Hebrew:  v`BW^U ) 

GM claims that the ñseventy óweeksôò at Daniel 9:24 means a period lasting exactly 490 years was 

decreed upon Danielôs people and his holy city. 

 

GM, page 130 

If GM is able to prove that this prophecy definitely foretells the timing of the arrival of Jesus, then it 

has provided evidence of one fulfilled Hebrew Scripture prophecy. 

Amplified Bible 

At page 130, GM provides the rendering of Daniel 9 by The Amplified Bible: 

Seventy weeks [of years, or four hundred and ninety years] are 

decreed upon your people and upon your city. 

GM provides this footnote on its use of The Amplified Bible at Daniel 9: 

In this translation, the words in brackets have been added by the 

translator to clarify the meaning.89 

The Amplified Bible explains that the square brackets, such at Daniel 9:24, provides additional 

commentary that has been inserted into the text: 

BRACKETS: contain justified clarifying words or comments not 

actually expressed in the immediate original text.90 

The Amplified Bible is largely the work of Mrs Frances Siewert (1881-1967). Her subjective 

opinionated interpretation inserted into The Amplified Bible at Daniel 9:24 suits GMôs intended 

conclusion. 

 

Mrs Siewert laid the foundation for the translation and her project was taken on by The Lockman 

Foundation, a Californian non-profit foundation of Christian men and women. Mrs Siewert became 

the official Research Secretary of The Amplified Bible.  

                                                 
89

 GM, page 130 
90

 Emphasis supplied. 
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The following rendering of John 1:1 by The Amplified Bible provides a clear example of the effect 

that inserting commentary has on the text of Scripture: 

IN THE beginning [before all time] was the Word (Christ), and the 

Word was with God, and the Word was God Himself. (John 1:1, The 

Amplified Bible). 

The task set for Danielôs people 

Daniel was told that ñSeventy ósevensôò were allocated to his people and his holy city to 

 finish transgression, 

 put an end to sin, 

 atone for wickedness, 

 bring in everlasting righteousness, 

 seal up vision and prophecy and 

 anoint the most holy.  

Because of Judahôs failure obey the LORDôs instructions, the people and land of Judah had been 

allocated 70 years of subservience to the might of Babylon. This period was at its end but, by and 

large, still the people had not learned the lessons being taught. 

So they were to be given one final opportunity to amend their ways. They were to cease transgressing 

Godôs laws, stop sinning, and so on. This time, instead of being subservient to a heathen king for 70 

years, the nation was to show willing subservience to the LORD for 70 ósevensô. Previously they were 

governed by human time, this time they were to be held in the divine realm. 
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KEY WORD: ñDECREE/COMMANDò 

(Transliterated Hebrew:  D`B`r  ) 

 
GM, page 130 

The Biblical citation at GM is from The Amplified Bible. The equivalent passage in the NWT reads: 

From the going forth of [the] word to restore and to rebuild 

Jerusalem. 

Presumably the text from Mrs Siewertôs version was preferred because she says the ñcommandmentò 

went forth while the NWT does not ï it correctly renders it as the ñwordò going forth. This means a 

word that would be spoken, which did not require a formally written commandment issued by a 

heathen king. 

The Hebrew words D`B~r (verb) and D`B`r  (noun) do not mean not ñcommandò. They refer to the 

spoken ñwordò. The Hebrew words together appear some 2500 times in the Hebrew Scripture. Of 

these appearances, they are translated as: word (339 times); words (226); said (197), speak (170); 

spoken (99); spoke (85); say (76); and so on. D`B`r  is rendered as ñdecreeò on only two occasions91, 

while D`B~r is so rendered just once92. 

The verb D`B~r (ñsay, speakò) and the noun D`B`r  (ñwordò) are both 

used hundreds of times for the human and the divine activity of 

speaking. The verb occurs in speaking in dialog within a narrative. It 

is also used in the formula found numerous times in the prophets, 

ñThe Lord has spokenò.93 

When Scripture says, ñthe word (D`B`r ) of the Lordò, this brings with it the sense of supreme and 

unassailable authority of the highest degree. When the Lord speaks, whatever he declares, it is his 

command, his decree, his proclamation. The words, commands, declarations, decrees, and 

proclamations of man are subservient to and consequential to anything that comes from the Lord. 

Not only is Danielôs prayer interrupted by an angelic ñwordò which 

ñgoes forthò (axy  rbD  y*x*a D` b*r ) at the same time Daniel 

responds to his reading of the ñwordò of Jeremiah (9:22ï23), but 
more importantly, the starting point of the ñseventy weeksò is 

identified similarly, as ñthe going forth of a word (dbD  axm  mox*a 

D*b*r ) to restore and to build Jerusalemò (9:25). 

Inasmuch as the term used in each of these references is the 

common dbD  (D`B`r  ñwordò) and not hwxm (m!x=w*h  

ñcommandò), as many English versions imply, there is no need to 

read into the passage the meaning of a ñroyal decreeò issued by a 

Persian ruler.94 

                                                 
91

 Esther 1:19; Dan. 9:25; The word translated as ñare decreedò at Daniel 9:24 is j`T^: , while at Daniel 9:26, 
27 the word rendered as ñdecreedò is j`r^x . 

92
 Jer. 51:12 

93
 Mounceôs Complete Expository Dictionary of Old and New Testament Words, William D. Mounce,, pp. 801-
802, article, ñWordò 

94
 Spiritual Failure, Postponement And Daniel 9, Ronald W. Pierce, pp. 212-213. (Available at: 

http://www.biblicalstudies.org.uk/pdf/daniel_pierce.pdf . - accessed October 2010) 

http://www.biblicalstudies.org.uk/pdf/daniel_pierce.pdf
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Translation as ñdecreeò affected by desired association 

The common translation as ñdecreeò is a (non-literal) over-translation 

motivated by the interpretation that seeks to associate it with the 

decree of Artaxerxes. 

Contextually, we can see that the author most likely has a divine 

oracle from Yahweh in view. The phrase ñgoing forth of the wordò 

(mtsh dbr) in v. 25 is preceded in v. 23 by an identical expression ña 

word went forthò (ytsh dbr) which refers to the interpretation of 
Jeremiahôs 70 years given in v. 25-27, which the angel Gabriel 

Daniel 9:25 ïA ñword spokenò ( D`B~r )

ïnot a heathen ñdecreeò

Know and understand this:

From the issuing of the decree to restore and rebuild Jerusalem until 

the Anointed One, the ruler, comes, there will be seven ósevens,ô 

and sixty-two ósevens.ô

It will be rebuilt with streets and a trench, but in times of trouble.

(Daniel 9:25, NIV)

restore and rebuilddecree

D`B`r
(the decree)

vWB
(to restore)

B*/>
(to rebuild)

The verb D`B~r(ñsay, speakò) and the noun D`B`r (ñwordò) are both used 

hundreds of times for the human and the divine activity of speaking. The 

verb occurs in speaking in dialog within a narrative. It is also used in the 

formula found numerous times in the prophets, ñThe Lord has spokenò. 

(Mounce, pp. 801-802, art., ñWordò)

Not only is Danielôs prayer interrupted by an angelic ñwordò which ñgoes 

forthò ( axy rbD y*x*a D` b*r ) at the same time Daniel responds to his 

reading of the ñwordò of Jeremiah (9:22ï23), but more importantly, the 

starting point of the ñseventy weeksò is identified similarly, as ñthe 

going forth of a word ( dbD axm mox*a D*b*r )  to restore and to 

build Jerusalemò(9:25).

Inasmuch as the term used in each of these references is the common 

dbD ( D`B`r ñwordò) and not  hwxm ( m!x=w*h ñcommandò ), as many 

English versions imply, there is no need to read into the passage the 

meaning of a ñroyal decreeò issued by a Persian ruler. (Pierce, pp. 212-213)
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delivers to Daniel. This is a divine ñwordò that the angel brings down 

from heaven. 

It is also primarily an oral rather than a written word (as in a written 

proclamation), as the expression in its fuller form is ñgoing forth of a 
word from my/oneôs mouthò (cf. Isaiah 45:23, 55:11; cf. 48:3). The 

reference of the word of Yahweh ñgoing forthò (ytsh) also occurs in 
Isaiah 2:3, Ezekiel 33:30, etc.  

The original oracle in Jeremiah concerning the seventy years is 

similarly designated as a divine ñwordò in v. 2, ñthe word of Yahweh 

that came to Jeremiah (dbr yhwh óshr hyh ól-yrmyhw)ò, a phrase that 
is directly taken from Jeremiah (cf. Jeremiah 1:2, 4, 11, 13, 2:1, 

13:3, 8, 14:1, 16:1, 18:5, 24:4, 25:3, 28:12, 29:30, 32:6, 26, 33:1, 19, 

23, 34:12, etc.). This is probably the ñword to restore and rebuildò 

referred to in v. 25. Notice the wording in Jeremiah 29:10: ñWhen 

seventy years are completed for Babylon, I will come to you and 

graciously fulfill my word to restore (dbry l-hshyb) you back to this 

placeò. The ñword to restore and rebuildò (dbr l-hshyb wl-bnwt) in 
Daniel 9:25 is thus allusive of the seventy years prophecy in 

Jeremiah, the very oracle that ch. 9 of Daniel is concerned with. 

The following chapter of Jeremiah continues the theme; v. 1 

introduces ñthe word that came to Jeremiah from Yahwehò, v. 2 

promises that Yahweh will ñrestoreò (hshbtym) his people to their 

land, v. 18 repeats the promise that Yahweh ñwill restoreò (shb) the 

fortunes of Judah and ñthe city will be rebuiltò (nbnth `yr). Again in 
31:38-40, the ñword of Yahwehò promises that ñthe city will be 

rebuiltò (nbnth h-`yr). And finally in ch. 32, dated to the tenth year of 

Zedekiah when Nebuchadnezzar was besieging Jerusalem, the ñword 

that came to Jeremiah from Yahwehò promises that ñI will restore 

them (hshbytm) back to this place and let them live in safetyò (v. 1, 

28-29, 37).95 

When the Lord gave his ñwordò through Jeremiah, its fulfilment was conditional, dependent upon the 

contrition of his people for their sin and waywardness. It can be reasoned that the ñwordò to proceed 

with the restoration and rebuilding was thus given at the moment Daniel started to pray: 

Possible events when the word went forth 

Several alternative events are proposed as the one when the word was uttered to ñrestoreò and 

ñrebuildò Jerusalem, with each commentator providing reasons for their position. The presence of this 

wide diversity dilutes any argument that this prophecy was fulfilled in the way that Daniel 9 originally 

intended. 

Often, the event commentators select is predetermined by the conclusion they have in view. Several 

commentators make no secret of this by starting from their selected date of a selected event in the life 

and ministry of Jesus. Proposed starting events include: 

 The word given by Yahweh through Jeremiah that he would restore and rebuild. 

 One of the several decrees, letters and instructions given by several heathen kings, including 

Cyrus, who was named the anointed. 

Since Yahweh gave his promise that Jerusalem would be ñrestoredò and ñrebuiltò, the authorisations 

by heathen kings were possible only because the God had previously given his commitment. 

                                                 
95

 http://www.jehovahs-witness.net/watchtower/bible/185729/1/Re-Gabriels-answer-at-Daniel-9, post by 
ñLeolaiaò (accessed October 2010) 

http://www.jehovahs-witness.net/watchtower/bible/185729/1/Re-Gabriels-answer-at-Daniel-9
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However, a further and perhaps more convincing ñgoing forth of the wordò is the instruction from 

heaven made at the start of Danielôs prayer and announced through Gabriel: 

In the first year of [Dariusô] reign, I, Daniel, understood from the 

Scriptures, according to the word of the LORD given to Jeremiah the 

prophet, that the desolation of Jerusalem would last seventy years. 

So I turned to the Lord God and pleaded with him in prayer and 

petition, in fasting, and in sackcloth and ashes. I prayed to the LORD 

my God and confessed: 

O Lord, the great and awesome God, who keeps his covenant of love 

with all who love him and obey his commands, we have sinned and 

done wrong. We have been wicked and have rebelled; we have turned 

away from your commands and laws. é 

Now, our God, hear the prayers and petitions of your servant. 

For your sake, O Lord, look with favor on your desolate sanctuary. 

Give ear, O God, and hear; open your eyes and see the desolation of 

the city that bears your Name. 

We do not make requests of you because we are righteous, but 

because of your great mercy. 

O Lord, listen! O Lord, forgive! 

O Lord, hear and act! 

For your sake, O my God, do not delay, 

because your city and your people bear your Name.ò é 

While I was still in prayer, Gabriel, the man I had seen in the earlier 

vision, came to me in swift flight. He instructed me and said to me, 

ñDaniel, I have now come to give you insight and understanding.  

As soon as you began to pray, an answer was given, which I have 

come to tell you96. 

The event selected by GM 

Of the various options, the author of GM selects one, without explanation. Perhaps the prior decision 

in GM that the prophecy at Daniel 9 found its fulfilment in Jesus biased the authorôs decision. 

 

GM, page 131 

The selection of this event is driven by the predetermined outcome. Further, the date of 455 BCE 

proposed by GM for ñthe twentieth year of Artaxerxesò is not universally accepted by Jews, 

archaeologists or other Christians. 

The looseness of the text, which has permitted the formulation of a myriad of interpretations, suggests 

Danielôs concern is not with finding a specific date when the word was uttered by Yahweh that his 
nation would be restored and rebuilt, but with the surety that he had given his pledge to do so. 

                                                 
96

 Daniel 9:2-5, 17-19, 21-23 
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KEY WORD: ñRESTOREò 

(Translated Hebrew:  vWB ) 

From the issuing of the decree [word] to restore (Hebrew: vWB) ... 

Jerusalem.97 

The ñwordò to restore Yahwehôs people was spoken by God. Any instruction by a heathen king was 

consequential. The wording of Cyrusô decree as reported by Ezra misrepresents the actual words of 

Cyrusô edict. 

The spiritual dimension is fundamental to ñrestorationò, which results in Yahwehôs people serving 

him. Only God, and not a heathen ruler, could utter such a declaration. 

The basic sense of vWB is ñto turn, return, repent, go/come back.ò 

(1) vWB is often used in a physical sense for turning back to a 

point of departure. ... 

(2) vWB is also used in several important theological senses. 

In the moral/spiritual realm vWB can describe both the 

human act of repentance. ... 

(3) Finally God can be the subject of the verb vWB. When 

Godôs patience has run out, he promises impending 

judgment and warns, ñI have decided and will not turn 

backò (Jer. 4:28). ... Zechariah holds out Godôs promise, 

ñReturn to me and I will return to youò (Zech. 1:3).98  

The restoration concerned both nations, Israel as well as Judah. The declarations by the heathen 

monarchs only addressed the southern nation and its city of Jerusalem. Furthermore, their edicts only 

addressed only the physical rebuilding. Only God has the ability and the authority to ñrestoreò the 

people to himself. 

The Lordȭs decree to Ȱrestoreȱ (vWB) as given through Jeremiah  
Therefore this is what the LORD says: ñIf you repent, I will restore 

(vWB) you that you may serve me.99 

For I will restore (vWB) them to the land I gave their fore-fathers.100 

ñThey will be taken to Babylon and there they will remain until the 

day I come for them,ò declares the LORD. ñThen I will bring them 

back and restore (vWB) them to this place.ò101 

óThe days are coming,ô declares the LORD, ówhen I will bring my 

people Israel and Judah back from captivity and restore (vWB) them to 

the land I gave their forefathers to possess,ô says the LORD.ò102 

This is what the LORD says: ñI will restore (vWB) the fortunes of 

Jacobôs tents and have compassion on his dwellings; the city will be 

rebuilt (B*/> ) on her ruins (T@l), and the palace will stand in its 

proper place.ò103 

                                                 
97

 Daniel 9:25 
98

 Mounceôs Complete Expository Dictionary of Old and New Testament Words, William D. Mounce, page 750, 
article ñTurnò. 
99

 Jer. 15:19 
100

 Jer. 16:15 
101

 Jer. 27:22 
102

 Jer. 30:3 
103

 Jer. 30:18 
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I have surely heard Ephraimôs moaning: ñYou disciplined me like an 

unruly calf, and I have been disciplined. Restore (vWB) me, and I will 

return, because you are the LORD my God.ò104 

Fields will be bought for silver, and deeds will be signed, sealed and 

witnessed in the territory of Benjamin, in the villages around 

Jerusalem, in the towns of Judah and in the towns of the hill country, 

of the western foothills and of the Negev, because I will restore (vWB) 

their fortunes, declares the LORD.ò105 

This is what the LORD says: ñYou say about this place, óIt is a 

desolate (j*r@B) waste, without men or animals.ô ñ Yet in the towns 

of Judah and the streets of Jerusalem that are deserted (v*m@m), 

inhabited (y*v~B) by neither men nor animals, there will be heard 

once more the sounds of joy and gladness, the voices of bride and 

bridegroom, and the voices of those who bring thank offerings to the 

house of the LORD, saying, ñGive thanks to the LORD Almighty, for 

the LORD is good; his love endures forever. For I will restore (vWB) 

the fortunes of the land as they were before,ò says the LORD.106 

Have you not noticed that these people are saying, ñThe LORD has 

rejected the two kingdoms he choseò? é This is what the LORD 

says: ñé I will restore (vWB) their fortunes and have compassion on 

them.ò107 

Who else but Yahweh is able to make these assertions? 
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KEY WORD: ñREBUILDò 
(Transliterated Hebrew:  B*/>  ) 

From the issuing of the decree (margin: word; Hebrew: D`B`r ) to ... 

rebuild  (B*/> ) Jerusalem.108 

Even while the city of Jerusalem was besieged and being pulled apart by the might of Babylon, 

Jeremiah foresaw that the Lord would rebuild the nation as before. 

I will bring Judah and Israel back from captivity and will rebuild 

(B*/> ) them as they were before.109 

The immediate context shows that this rebuilding meant far more than physical bricks and timber; it 

was founded on spiritual values: 

I will  cleanse them from all the sin they have committed against me 

and will forgive all their sins of rebellion against me. Then this city 

will  bring me renown, joy, praise and honor before all nations on 

earth that hear of all the good things I do for it; and they will be in 

awe and will tremble at the abundant prosperity and peace I provide 

for it.ô 110 

Scholars believe Jeremiah added the following to Psalm 69, originally written by David. 

Let heaven and earth praise him, the seas and all that move in them, 

for God will save Zion and rebuild (B*/> ) the cities of Judah. Then 

people will settle there and possess it; the children of his servants will 

inherit it, and those who love his name will dwell there.111 

Verse 13 indicates that it was written at the time of the Babylonian Captivity, with its reference to the 

rebuilding of Zion. While in exile, the writer knew that the Lord will rebuild, as he had promised. 

For the LORD will rebuild (B*/> ) Zion and appear in his glory. He 

will respond to the prayer of the destitute; he will not despise their 

plea.112 

The following verses from Isaiah were written during or following the Babylonian Captivity. 

I will raise up Cyrus113 in my righteousness: I will make all his ways 

straight. He will rebuild (B*/> ) my city and set my exiles free, but 

not for a price or reward, says the LORD Almighty.ò114 

Your people will rebuild (B*/> ) the ancient ruins and will raise up 

the age-old foundations; you will be called Repairer of Broken Walls, 

Restorer of Streets with Dwellings.115 

Foreigners will rebuild (B*/> ) your walls, and their kings will serve 

you. Though in anger I struck you, in favor I will show you 

compassion.116 

They will rebuild (B*/> ) the ancient ruins and restore (qWm) the 

places long devastated (v*m@m); they will renew (j*D~v ) the ruined 

cities that have been devastated (v*m@m) for generations.117 

                                                 
108

 Daniel 9:25 
109

 Jer. 33:7 
110

 Jer. 33:8-9 
111

 Psa. 69:34-36 
112

 Psa. 102:16-17 
113

 The Hebrew renders this with ñhimò. 
114

 Isa. 45:13 
115

 Isa. 58:12 
116
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KEY WORD: ñMESSIAH/ANOINTED ONEò ï WHAT? 

(Transliterated Hebrew:  <*v'^j  ) 

For its example of prophetic fulfilment, GM says that the predictions made at Daniel 9 were fulfilled 

in the ministry of Jesus Christ during the early years of the first century CE. 

 
GM, page 130 

Since the book of Daniel was clearly written centuries before that ministry, such a fulfilment would 

demonstrate the predictive ability of this chapter from the Bible. 

 
GM, page 131 

Daniel 9:25 

NWT Amplified Bible 

And you should know and have the insight [that] 

from the going forth of [the] word to restore and 

to rebuild Jerusalem until Mes-siôah [the] Leader, 

there will be seven weeks, also sixty-two weeks. 

She will return and be actually rebuilt, with a 

public square and moat, but in the straits of the 

times. 

Know therefore and understand that from the 

going forth of the commandment to restore and to 

build Jerusalem until [the coming of] the 

Anointed One, a Prince, shall be seven weeks [of 

years] and sixty-two weeks [of years]; it shall be 

built again with [city] square and moat, but in 

troublous times. 

Literal meaning of the word ñMessiahò (Greek: Khristos] 

The term ñMessiahò literally means ñanointed one.ò It was used of 

various figures in the Old Testament for example, priests and kingsð

who were ceremonially anointed with oil as a symbol of divine 

favor.118 

------ 

Christos means ñMessiah, anointed one, Christ.ò Its root is the verb 

chrio, which in Greek meant ñto smear, rub, spread.ò119 

------ 

óChristô is the Eng[lish] form of the G[ree]k. verbal adj[ective] 

Christos, ANOINTED.120 

Hebrew understanding of ñMessiahò 

The Hebrew understanding of ñMessiahò is the only understanding that the writer of Daniel had. The 

meaning given later by ñChristiansò to the term does not explain the original intent. The ceremony of 

anointing with oil initially was used at the appointment of the High Priest. This anointing was later 

extended to its use at the appointment of the king. 

                                                 
118

 Jesus Interrupted, page 229, Bart Ehrman 
119

 Mounceôs Complete Expository Dictionary of Old and New Testament Words, page 109, William Mounce, 
General Editor 
120

 A Theological Word Book of the Bible, page 44, (article ñChristò by J. Y. Campbell), edited by Alan 
Richardson D.D. 
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In the LXX, because of the connection with ñrubbing or smearing 

oil,ò the term was associated with ñone who had been anointed, or set 

apart, for a special task.ò In the Hebrew Bible, the ñanointed onesò 

were the king and the high priest, occasionally a prophet.121 

------ 

The specific figure of the Messiah, as one who is anointed by God, 

Christos in Greek, runs far back in Jewish history. From early times, 

the Messiah was identified with kingship and a royal investiture 

marked by anointing with oil. ... Some of the Qumran scrolls also talk 

of two messiahs: one a king and one a priest. Messiahs were expected 

to bring some form of political and military triumph.122 

------ 

What a Messiah must accomplish is formidable. He must help 

overthrow foreign authority, establish an independent Jewish state, be 

the Davidic king and, with Godôs help, usher in an era of universal 

peace, establishing the universal rule of God, the Kingdom of God. ... 

In Jewish terms, a Messiah is a leader anointed by God to act as an 

agent or political catalyst, to assist in bringing about Godôs rule. Most 

messianic expectations were that the Messiah would be human: he 

would be born and he would die. He would not have a special birth, 

and, while a righteous individual, he would not be a divine being. He 

would have to be a political leader, as a descendant of David, who 

would help establish the supremacy of Israel. ... Anyone living at the 

time would be able to detect tremendous changes in the political and 

religious structures of the world after the Messiah appeared.123 

New Testament applications 

The GM book claims this passage is referring to Jesus as the Messiah, the ñAnointed Oneò. But Jesus 

never received an ñanointingò with oil, either as King or as High Priest. While Jesus might have 

received an ñanointingò by God, it does not follow that this was the anointing that the writers of 

Daniel intended or anticipated. 

In the Gospels of Mark, Matthew, and Luke the title Christ occurs 

much less often than might be expected. Jesus never openly claims to 

be the Messiah. ... And when Peter declared him to be the Christ, 

Jesusô response was to charge his disciples to tell no one about him 

(Mark8.29f.; cf. Luke9.20f.). Matthew records that he first called 

Peter blessed, because this knowledge could have come to him only 

by revelation from God himself (Matt. 16.13-20). It is difficult to 

understand how Mark and Luke could omit this part of the story if 

they knew it, or how they could have failed to know of it if Jesus 

really did reply in this way. But as they stand, Jesusô words to Peter 

indicate that he himself had not yet given any indication even to his 

most intimate disciples that he was in fact the Christ. 

Mark tells us that at his ótrialô before the Sanhedrin Jesus frankly 

admitted that he was the Christ (Mark 14.61f.), but according to both 

Matthew and Luke he refused to give a direct answer to the high 

priestôs question (Matt. 26.63f., Luke 22.67f.). In any case, his reply 

                                                 
121

 Mounceôs Complete Expository Dictionary of Old and New Testament Words, page 109, William Mounce, 
General Editor 
122

 A New History of Early Christianity, page 16, Charles Freeman 
123

 How Jesus Became a Christian, pages 59, 60, Barrie Wilson 
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was taken as an admission that he was the Christ, and it was as a 

pretended Messiah, óKing of the Jewsô, that he was sent to the cross 

(cf. Mark 15.26,32). Yet it is clear that his enemies could produce no 

other evidence that he had ever made this claim for himself. 

In the Gospel of John, on the other hand, Jesus is acknowledged to be 

the Christ from the very beginning of his public ministry ... Here there 

is a clear contradiction between John and the other Gospels, and there 

can be no doubt that the evidence of the earlier gospels is the more 

trustworthy. 

Unfortunately, this means that there is no sufficient evidence to show 

whether or not Jesus in fact believed himself to be the Messiah. ... 

It is, however, clear that in Christian usage the word first acquired a 

new and different meaning, and then lost all real meaning, and 

became simply a proper name like óJesusô itself. The latter 

development was all but inevitable among G[ree]k-speaking Gentile 

Christians, who were not interested in a óChristô who should restore 

the kingdom to Israel, and who did not understand the literal meaning 

of the wordð they probably often took it to be an adj[ective] 

meaning ógoodô, ókindô (chrestos), which was pronounced in the same 

way though spelled differently. 

What is much more surprising is that Paul, Jew though he was, hardly 

ever uses the word except as a proper name, which can be combined 

with, or substituted for, the name Jesus, without any thought of its 

special meaning.124 

A number of prophecies supposedly fulfilled in Jesus 

 
GM, pages 132-133 

Actually, it happened the other way around. Jesusô followers were totally devastated and confounded 

when their leader, whom they had believed would rescue them from the yoke of Roman oppression, 

was instead put to death by them. This caused Jesusô followers to go back to their scriptures ï which 

most likely included the expositions prepared by the communities at the Dead Sea ï to get an 

understanding of what had happened. 

                                                 
124 A Theological Word Book of the Bible, pages 44-46, (art. ñChristò by J. Y. Campbell), edited by Alan 
Richardson D.D. 
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As they did this, they reinterpreted their Hebrew Scripture and in turn wrote stories about the leader to 

make them conform to those interpretations. 

To make sense out of the fact that the one in whom they believed they 

had experienced the meaning of God had actually been executed on a 

cross. As they processed this internal debate, they found consolation 

and affirmation in their sacred writings, so that these writings began 

to shape their memory of Jesus. They fitted his life into this 

emerging scriptural portrait. Far from Jesus fulfilling the 

expectations of the people of Israel for a messiah who was to come 

in some programmed way, they simply told the story of Jesus so 

that he fitted into this scriptural pattern. ...  

The Jesus experience was real. However, the gospelsô explanation 

of that experience, even the explanation of his death, was 

anything but remembered history. The story of Jesusô death was 

told in a manner similar to that of his birth: both were filled with 

mythical characters that fired the churchôs imagination and later 

altered the churchôs memory.125 

                                                 
125

 Jesus for the Non-Religious, pages 114, John Shelby Spong 
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KEY WORD: ñMESSIAH/ANOINTED ONEò ï WHEN? 

(Transliterated Hebrew:  <*v'^j  ) 

Without any supporting evidence, the GM book asserts that Jesus became the ñMessiahò when he was 

baptised. 

 

GM, page 131 

This could not have been the understanding by the writers of Daniel 9, since no literal oil or grease 

was smeared on him, nor did this event mark him as the either the nationôs high priest or its military 

monarch. 

The application of the term ñChristò to Jesus/Yeshua was a reinterpretation made by his later 

followers, and does not reflect in any way the meaning given to ñMessiah/Khristosò by the writers of 

Daniel 9. 

The ñ7 sevensò and the ñ62 sevensò 

The angel Gabrielôs made a revelation to Daniel concerning the ñ7 sevensò and the ñ62 ñsevensò: 

From the issuing of the decree to restore and rebuild Jerusalem until 

the Anointed One, the ruler, comes, there will be seven ósevens,ô and 

sixty-two ósevens.ô126 

The author of GM asserts: 

 

GM, page 131 

The author presumes: 

 The expression ñsevensò means 7 literal years. 

 The prophesied period commenced with an event in 455 BCE. 

 The ñ62 sevensò commenced immediately at the conclusion of the earlier ñ7 sevensò. 

 The Messiah was to appear at the end of the ñ62 sevensò. 

 ñSevenôsò 

The Hebrew word rendered ñweeksò in the NWT of Daniel 9:24-27 literally means ñsevensò. 

ñSeventy ósevensô are decreed for your people and your holy city é 

There will be seven ósevens,ô and sixty-two ósevens.ô é  

After the sixty-two ósevens,ô the Anointed One will be cut off and will 

have nothing. 

                                                 
126

 Daniel 9:25 
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In the middle of the ósevenô he will put an end to sacrifice and 

offering. 

The Hebrew word is the masculine noun, v`BW^U
127, while at Daniel 9:25, the words rendered ñseven 

ósevensôò are: v\ B~U v`BW^U. 

To arrive at its desired outcome, GM assumes that v`BW^U [ósevensô] at Daniel means ñone weekò; and 

that ñweekò means ñseven daysò; and that, in turn, ñseven daysò means ñseven yearsò in accord with 

the Julian calendar and then the Gregorian calendar. In this way, ñ7 ósevensôò is taken to mean 49 

years, with each lasting 365¼ days. Tenuous links traversing tortuous paths. 

If by a tortuous route, GM says that ñ7 sevensò really means 49 literal years, then the author of GM 
should, by using the common theme of the ñabomination that causes desolationò at the 9th, 11th 

and 12th chapters of Daniel, be able to confirm this by linking the ñsevensò at Daniel 9 with the 

fulfilments of the 1290 days (=> 1290 years) and the 1335 days (=> 1335 years). 

Daniel 9 

He will confirm a covenant with many for one óseven.ô In the middle 

of the ósevenô he will put an end to sacrifice and offering. And on a 

wing of the temple he will set up an abomination that causes 

desolation, until the end that is decreed is poured out on him.128 

Daniel 11 

The king of the North will return to his own country with great 

wealth, but his heart will be set against the holy covenant. He will 

take action against it and then return to his own country.  

At the appointed time he will invade the South again, but this time the 

outcome will be different from what it was before. Ships of the 

western coastlands will oppose him, and he will lose heart. Then he 

will turn back and vent his fury against the holy covenant. He will 

return and show favor to those who forsake the holy covenant. His 

armed forces will rise up to desecrate the temple fortress and will 

abolish the daily sacrifice. Then they will set up the abomination that 

causes desolation.129 

Daniel 12 

From the time that the daily sacrifice is abolished and the 

abomination that causes desolation is set up, there will be 1,290 days. 

Blessed is the one who waits for and reaches the end of the 1,335 

days.130 

                                                 
127

 The following is from The Strongest NIV Concordance, page 1496, Goodrick and Kohlenberger: 

GK 8651: [Wbv   v̀ BW^U, noun masculine. [20 times]: 

 week (a time period of seven); 

 Feast of Weeks, a festival celebrating the first produce of the harvest; 

 a unit of time used in the book of Daniel, possibly a ñweekò of seven years: 

Weeks (7) Exodus 34:22; Lev 12:5; Deut 16:9; 10, 16; 2 Chron 8:13; Jer 5:24 
Sevens (4) Dan 9:24, 25, 25, 26 
Seven (3) Eze 5:21; Dan 9:27, 27 
Weeks (2 + 3427) Dan 10:2, 3 
Bridal week (1) Gen 29:27 

Feast of Weeks (1): Num 28:26 
Untranslated (1) 

128
 Daniel 9:27 

129
 Daniel 11:28-31 

130
 Daniel 12:11-12 
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Hebrew and OG interpretations of ñheptadsò 

The Hebrew and Old Greek (OG=>LXX) versions show that the earliest translators interpreted the 

ñsevens / week / day / yearò differently. 

An early attempt to update the chronology of the 70 year-weeks in the 

light of the subsequent events of Hasmonean history appears in the 

Old Greek (OG) translation of Daniel. ...  

In the Hebrew version of the passage, óheptadsô uniformly refer to 

year-weeks. By contrast, the Greek translators use the corresponding 

Greek term (  ) only sporadically. Where they do employ 

this word, they appear to understand an actual seven-day week.131 

Elsewhere, the translators have abandoned the idea of óyear-weeksô in 

favor of straightforward reckoning in years, which they render either 

by the Greek word    or   . 

Thus, the OG version of the relevant portion of vv 26 and 27 is the 

following: ó(26a): And after seven and 70 and 62 ..., an anointing will 

be taken away and it will not be ... (27) And at the completion of 

times (  ), and after seven and 70 periods  

( ɠ ) and 62 years (  ) up to the time of the completion of 

the war, the desolation will be taken away in the strengthening of the 

covenant for many weeks ( ɠ ɠ.) In this highly 

paraphrastic rendering of the 70 heptads, only 139 years have been 

assigned to the duration of the city and sanctuary. 132 

With such variance in these verses at Daniel 9 from its early days, it cannot be claimed with 

confidence that the original intent of the prophecy has ever been clear, or that God took steps to 

prevent its meaning being lost. 

ñ7 sevensò and ñ62 sevensò were not continuous 

Significantly, the Hebrew text of the ñ7 sevensò and the ñ62 sevensò indicates that they are not taken 

as being continuous, that they are not to be taken as one following immediately from the other. 

Further, and even more significantly, some early Hebrew renderings expected the Messiah/Khristos to 

appear at the end of the ñ7 sevensò. It is not insignificant that the people living under the yoke of neo-

Babylonian bondage saw Cyrus as the king who had been anointed by God.133 

As it stands, the Hebrew text does not allow for a primary fulfillment 

of the prophecy during the earthly ministry of our Lord in the Roman 

era. Instead, the passage translates literally as follows: 

And you are to know and understand 

from the going forth of a word to restore and to build Jerusalem 

until an anointed one who is a ruler, [zaqeph qaton] 

there shall be seven weeks; [óathnach] 

é and for sixty-two weeks [rebia] 

it shall be restored and built street and moat, [zaqeph qaton] 

even in distressful times.134 

                                                 
131

 Footnote, Adler, page 206 ï That the translators understood the term as an actual week is implied by their 

version of [Daniel] 9:27, where they render the Hebrew with the Greek ó ɠ ɠ ô. The translator 

here has rendered the Hebrew as ómany weeksô, because as elsewhere he imagines the weeks as seven-day 
intervals. 
132

 Adler, page 206 
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 Isaiah 45:1ff 
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The careful reader will observe that the óathnach, the strongest 

disjunctive Masoretic accent mark between verse dividers, separates 

the ñseven weeksò from the ñsixty-two weeks,ò rather than joining 

them into a corporate entity equaling ñsixty-nine,ò again, as many 

English translations imply.135 Thus the larger period of ñseventy 

weeksò is divided into three smaller ones, consisting of ñseven 

weeksò (forty-nine yrs.), ñsixty-two weeksò (434 yrs.), and ñone 

weekò (seven yrs.). The most significant break comes between the 

ñsevenò and the ñsixty-two.ò The first prophetic period measures 

forty-nine years which extend ñfrom the going forth of a word to 

restore and build Jerusalem until an anointed ruler.ò 

In contrast, the second period is associated with the 434 years of 

rebuilding ñstreet and moat, even in distressful times.ò If these 

numbers are read separately, as the Masoretic punctuation indicates, it 

is impossible for the phrase ñan anointed rulerò to be applied to ñThe 

Messiah the Prince,ò regardless of where the terminus a quo is 

located. In other words, in order to obtain a Christological 

interpretation of this passage, the received text must be emended. 

Regarding this phenomenon, it is instructive to notice that the earliest 

editions of the King James Version (1611ï1785) follow the Masoretic 

punctuation and place a semi-colon after the ñseven weeks,ò thus 

separating the numerals. However, in 1785 an annotated edition 

appeared which retained the Masoretic punctuation in its text, but 

added an explanatory note suggesting that ña colon should be placed 

at the end of this sentence,ò that is, after the ñseven weeks and sixty-

two weeks,ò which in the opinion of the editor was, ñwrong placed in 

the middle of it in our English Bibles.ò136 No objective basis is given 

for this emendation apart from the telling assertion that the prophecy 

is then ñjustly allowed to be one of the noblest é in the Old 

Testament, as it is one of the strongest proofs against the Jews, in 

favour of Christianity é since it determines the very time Christ was 

to come into the world, enter into his ministry, and be cut off for the 

sins of the people.ò137 Thirteen years later in 1798 the suggested 

emendation began to appear in the text of the KJV,138 although no 

longer with an explanatory note. 

Admittedly, this is not an emendation of the consonantal text, but 

only of the Masoretic pointing, which all agree is neither inspired nor 

infallible. Nevertheless, the careful work of these Jewish scholars 

from the sixth to ninth centuries AD is usually recognized as a 

starting point for examining a passage unless there is good reason for 

an emendation. Even then, such changes are normally based on 

objective evidence rather than theological bias. This well accepted 

practice is supported by the so-called ñscholarôs dictum,ò which 

maintains that ñthe more the difficulties in understanding an 
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 In order to give the reader a more direct sense of the Hebrew text, a wooden-literal translation is provided, 
avoiding lower/upper case distinctions. Disjunctive accents weaker than the rebia are represented only by a 
carriage return. (Spiritual Failure, Postponement, And Daniel 9, footnote 9, page 213, Ronald W. Pierce.) 
135

 Again, the RSV renders the text more accurately than do the KJV, NKJV, NASV, and NIV. (Pierce, footnote 

10, page 213) 
136

 Ostervald, et al., The Holy Bibleéwith Annotations (London: Harrison, 1785) ad loc. (Pierce, footnote 11, 
page 214) 
137

 Ostervald, Holy Bible, ad loc Dan 9:24. (Pierce, footnote 12, page 214) 
138

 The Holy Bible (Massachusetts: Thomas, 1798) ad loc. (Pierce, footnote 13, page 214) 
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important passageé accumulate, the less we are permitted to make an 

attempt at overcoming them by mere alteration of the text. In such 

cases the text has been transmitted with especial care.ò139 

Surprisingly, such ñalteration of this textò is done most often by those 

who otherwise demonstrate a high regard for the Masoretic pointing 

and punctuation. For example, in their respective commentaries on 

the Book of Daniel, such conservative writers as Baldwin,140 

Feinberg,141 Walvoord,142 Wood,143 and Archer144 all gloss over this 

difficulty with scarcely a comment. Similarly, Young asserts without 

support that the pointing ñmay be é in errorò (as he thinks it is in this 

case). He continues, ñif the Masoretic pointing be retained, it may be 

regarded merely as serving to indicate, not the principal division of 

the sentence, but simply that the two phrases are not to be 

connected.ò145 However, he then goes on to connect the two phrases, 

again giving no explanation. Likewise, Hoehner attempts to overcome 

the difficulty by arguing on the subjective basis that an óathnach 

sometimes occurs ñwhere normally one would not expect it.ò Further, 

he expresses the opinion that in Dan 9:25 it is ñforeign to the context 

and makes no sense.ò146 

In short, no well-supported objective argument has been presented in 

favor of emending the MT so as to combine the numerals.147 Instead, 

the only basis seems to remain a theological bias not unlike that 

which brought about the change in the KJV over two hundred years 

ago. In contrast to this unsatisfactory methodology, the present study 

maintains on the basis of the context that the received reading is not 

only at home, but indeed makes better sense than the suggested 

change.148 

OG compared with Hebrew 

In the Hebrew version of the passage, óheptadsô uniformly refer to 

year-weeks. By contrast, the Greek translators use the corresponding 

Greek term (  ) only sporadically. Where they do employ 

this word, they appear to understand an actual seven-day week.149 
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 Montgomery, page 377. (Pierce, footnote 14, page 214) 
140

 J. G. Baldwin (Daniel [TOTC; Downers Grove: Inter-Varsity, 1978] 170) only points out that the 
punctuation is not part of the original text. (Pierce, footnote 15, page 215) 
141

 C. L. Feinberg, Daniel, the Man and His Visions (Chappaqua: Christian Herald, 1981) 115-35. (Pierce, 

footnote 16, page 214) 
142

 J. F. Walvoord (Daniel, the Key to Prophetic Revelation [Chicago: Moody, 1971] 229) comes closest to 
mentioning it when he charges Montgomery with ñstraining to prove a non-Christological interpretation.ò 
(Pierce, footnote 17, page 214) 
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 L. Wood, A Commentary on Daniel (Grand Rapids: Zondervan, 1973). (Pierce, footnote 18, page 214) 
144

 Archer, ñDaniel,ò 111-21. (Pierce, footnote 19, page 214) 
145

 E. J. Young, The Prophecy of Daniel (Grand Rapids: Eerdmans, 1949) 205. (Pierce, footnote 20, page 214) 
146

 Hoehner, Chronological Aspects, 130-31. (Pierce, footnote 21, page 214) 
147

 R. T. Beckwith comes close, but does not deal with the Masoretic pointing at 9:25 as much as he does the 
scope of the seventy sevens (ñDaniel 9 and the Date of Messiahôs Coming in Essene, Hellenistic, Pharisaic, 
Zealot and Early Christian Computation,ò RevQ 10 [1981] 521). Beyond this, his conclusions are answered well 
by T. E. McComiskey (ñThe Seventy óWeeksô of Daniel against the Background of Ancient Near Eastern 

Literature,ò WTJ 47 [1985] 1825), whose study treats thoroughly the Hebrew syntax as well as the early 
versions. (Pierce, footnote 22, page 214) 
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 Spiritual Failure, Postponement, And Daniel 9, pages 213ï215, Ronald W. Pierce, Trinity Journal 10.2 (Fall 
1989) 
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 Adler, page 206 
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In the Hebrew version, the vision foretells that during the last half of 

this year-week, there would come an end to Antiochusô sacrilege 

against the temple. ... But the wording of the OG implies that in the 

eyes of the translators, the final week had already been realized in the 

temple reforms instituted by Judas - reforms apparently still fresh in 

their minds.150 

One of the notable features of the Hebrew text of Danielôs apocalypse 

of 70 weeks is its absence of a messianic expectation. The ótwo 

anointed onesô in Dan 9:25-26 are simply historical figures in the 

succession of Jewish high priests, Jeshua and Onias III. The OG 

translation also takes the minimalist view, perhaps even more so than 

the Hebrew. ... 

At v24, ... the expression   is a literal rendering of the 

Hebrew and could refer either to an individual or the sanctuary. At 

v25, where the MT has óan anointed one, a princeô, the OG gives 

simply óto the Lordô. This contrasts with the later translators, who 

consistently speak of some future anointed individual.151 

The OG translation of v26 reveals the same ónon-messianicô 

tendency. Whereas the Hebrew and some of the later versions refer to 

the cutting off of an óanointed oneô, the OG speaks instead only of the 

removal of óanointingô. .... Verse 27 contains the only clear allusion to 

the removal of an óanointed oneô.152 

THEODOTIONIC RENDERING OF DAN 9:25 

In the Masoretic version of Dan 9:25, the events predicted to occur at 

the end of the first seven weeks were clearly distinguished from the 

ócutting off of the anointed oneô after 62 weeks (v26). By delimiting 

the first seven weeks from the subsequent 62, the Masoretic version 

thereby discouraged a single messianic interpretation of the verses. 

By contrast, Theodotionôs translation, the one almost universally used 

in the Greek-speaking Church, encouraged a rather different 

understanding: óFrom the going forth of the commandment until 

Christ the prince, there shall be seven weeks and 62 weeks.ô In 

blurring the chronological demarcation between the first seven weeks 

and the ensuing 62 weeks, his translation enabled the seven weeks of 

v25 to be construed together with the subsequent 62. 

The impact of this rendering on Christian exegesis was profound. It 

offered chronographers an additional 49 years to fill up the interim 

period between the ógoing forth of the wordô and Christôs advent. At 

the same time, it allowed interpreters to impose a single messianic 

interpretation on the ɠ ɠ of v25 and the events of 

v26.153 

EXAMPLES WHERE THE MT PUNCTUATION WAS PRESUPPOSED AT DANIEL 9 

There are a few exceptional cases, however, in which the exposition 

of Dan 9:25-26 by Christian expositors presupposes the version found 

in the Masoretic punctuation of the text. 
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 Adler, pages 207- 208 
152

 Adler, page 208 
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The significance of this minority tradition is that by dissociating the 

ɠ ɠ of v25 from the anointing described in v26, its 

adherents deviated from the dominant Christological interpretation of 

Dan 9:25-26. 

Moreover, the periodization154 into seven and 62 heptads produced a 

chronology falling far short of the chronology required by their own 

Christological interpretation of this passage. 

What is equally notable is that the earliest and best-known exponents 

of this interpretation - Clement, Hippolytus and Eusebius - had at 

most a superficial familiarity with Hebrew and do not reveal any 

direct familiarity with the Hebrew version of Daniel reflected in the 

Masoretic tradition. Like the majority of early Christian 

commentaries, they continue to cite the popularly used Theodotionic 

form of Daniel, even though their interpretation departs from it.155 

In the following respected RSV and NRSV translations, the ñseven sevensò and the ñsixty-two 

sevensò are indicated as being separate and not continuous. This reading indicates that an Anointed 

One would appear at the end of ñseven weeksò. 

Daniel 9: 24-27 

RSV NRSV 

24 ñSeventy weeks of years are decreed 

concerning your people and your holy city, to 

finish the transgression, to put an end to sin, and 

to atone for iniquity, to bring in everlasting 

righteousness, to seal both vision and prophet, 

and to anoint a most holy place. 

24 ñSeventy weeks are decreed for your people 

and your holy city: to finish the transgression, to 

put an end to sin, and to atone for iniquity, to 

bring in everlasting righteousness, to seal both 

vision and prophet, and to anoint a most holy 

place. 

25 Know therefore and understand that from the 

going forth of the word to restore and build 

Jerusalem to the coming of an anointed one, a 

prince, there shall be seven weeks. Then for 

sixty-two weeks it shall be built again with 

squares and moat, but in a troubled time. 

25 Know therefore and understand: from the time 

that the word went out to restore and rebuild 

Jerusalem until the time of an anointed prince, 

there shall be seven weeks; and for sixty-two 

weeks it shall be built again with streets and 

moat, but in a troubled time. 

26 And after the sixty-two weeks, an anointed 

one shall be cut off, and shall have nothing; and 

the people of the prince who is to come shall 

destroy the city and the sanctuary. Its end shall 

come with a flood, and to the end there shall be 

war; desolations are decreed. 

26 After the sixty-two weeks, an anointed one 

shall be cut off and shall have nothing, and the 

troops of the prince who is to come shall destroy 

the city and the sanctuary. Its end shall come with 

a flood, and to the end there shall be war. 

Desolations are decreed. 

27 And he shall make a strong covenant with 

many for one week; and for half of the week he 

shall cause sacrifice and offering to cease; and 

upon the wing of abominations shall come one 

who makes desolate, until the decreed end is 

poured out on the desolator.ò 

27 He shall make a strong covenant with many 

for one week, and for half of the week he shall 

make sacrifice and offering cease; and in their 

place shall be an abomination that desolates, until 

the decreed end is poured out upon the 

desolator.ò 
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JESUSô THREE AND A HALF YEARS OF PREACHING 

 

 

GM, pages 131-132 

No one knows the length of Jesusô ministry. The author assumes it lasted 3½ years, whereas estimates 

of its length range from 12 months to 16 years. The Gospels do not provide the data needed. 

In the application of this last Week to the history of Jesus Christ there 

has always been embarrassment. In the elder interpretation of the 

Gospels the Saviourôs ministry lasted but one year; the subsequent 

extension of it to three years entailed comparison with the Half-Week 

of Daniel = 3½ years.156 

ASSUMPTIONS ON THE LENGTH OF JESUSô MINISTRY 

It is very difficult to come up with a clear length of the ministry from 
the data in the NT and Josephus, as there are many different 

conflicting facts (such as the year when Jesus was born or the age at 

which Jesus was when he died). 

If I were to follow just the data found in Luke and Josephus, there 

could only be a year in Jesusô ministry. Luke dates Jesus birth to the 

census of Quirinius in AD 6 (2:1-2, that this census occurred in AD 6 

is confirmed by the second mention of it in Acts 5:37), and he dates 

the start of John the Baptistôs ministry to the 15th year of Tiberius 
Caesar (3:1-2), i.e. AD 29. The Society and many others take this to 

be the date of Jesusô baptism, but that is not what the text says. 

Since Luke has John the Baptist born around the time when Jesus was 

born, this means that John was about 23 when he started his ministry. 

We know that John had a very large movement by the time he died, 
considering what Josephus said about him. We later learn in v. 23 

that ñJesus himself was almost thirty years old when he began his 

ministryò, i.e. 29, and since John was about the same age, this means 

that John had about 6 years to build his ministry. 

Then Jesus was baptised and Jesus started his ministry when the latter 

was 29, i.e. in AD 35. Although the other gospels say that John 
baptised Jesus, this is not what Luke says: it doesnôt state who the 

baptiser was and it says that John was already imprisoned by Herod 
(3:19-22). 
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