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PREFACE 

When I set out to prepare this Study, my intention was to show that the leadership of the Christian 

congregation at Jerusalem did not exert total control and it did not decide the Christian sacred 

Scriptures. 

The objectives I set out to reach are significant: the Governing Body of Jehovah’s Witnesses [GB] 

says it is the sole heir to the appointment received by the leadership of the united, structured, 

organised community of first century Christians located at Jerusalem.  

I knew it would not be difficult to prove my objectives, in view of the fact that: 

 Paul acted independently. Many times, he clearly distanced himself from the Jerusalem 

community; 

 The Christian sacred Scriptures (“New Testament”) were produced by followers of Paul, not 

by followers of the Jerusalem group; 

 Major Christian teachings come from Paul and his followers, not from the leadership at 

Jerusalem. 

There were many competing factions within the early church, falling along a continuum from 

conservative “Judaisers” to liberal Hellenistic Christians. Given its objectives, this Study focuses on 

only two groups: one at Antioch (Paul) and the other at Jerusalem (James and Cephas). 

This recognition of the spectrum of competing Christianities from the outset puts paid to the GB’s 

claims of a single, united, structured organisation administered by a “Governing Body” at Jerusalem. 

Recognising the range of competing Christianities opens windows that lead to a better understanding 

of the Christian Scriptures. 

Since the sacred Scriptures were decided on by the followers of Paul, not by the followers of the 

Jerusalem leadership, the Governing Body is in a bind. Although the Governing Body aligns itself 

with the Jerusalem leadership, it willingly accepts and publishes the canon (list) of Scriptures 

considered as sacred by the Trinitarians who gave their allegiance to Paul – not to Jerusalem. 

As always, a straightforward exercise took me by the hand and led me to so many related significant 

avenues. Each avenue deserves deeply contemplative research, which is impossible to canvass in 

detail in this Study. Supportive information is readily available, including the resources provided in 

the form of Readings and a Bibliography. 

Although my initial intention was to focus on the self-centred claims made by the Governing Body, 

the consequences of this Study developed further. Some consequences impact on the core of Christian 

belief. 

 

Doug 

Melbourne July 2013 
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SUMMARY OF THIS STUDY 

The Governing Body of Jehovah’s Witnesses [GB] says that in 1919 Jehovah God and his Son Jesus 

Christ appointed to its predecessors the control of Jehovah’s people on Earth. The GB also says that 

the structure of its organisation is the same as that set up under the leadership of James and Peter at 

Jerusalem. Building on this foundation, the GB claims that obedience to Jehovah requires total loyalty 

to the GB. 

Whether Jehovah and Jesus Christ actually made an appointment of a person in 1919, and if so who 

was selected, and whether that appointment has been passed on to the successors, is pure conjecture. It 

is a foundation that could rightly be seen as based on self-seeking speculation. 

It is possible, however, to determine whether the GB’s depiction of James’ and Peter’s leadership is 

correct or not. Did they form part of a “Governing Body”? Did they govern Paul? 

The GB’s model of a New Testament “Governing Body” 

The GB says that 

1. Jesus appointed his disciples; 

2. They received holy spirit at Pentecost; 

3. They formed the Governing Body based at Jerusalem; 

4. James and Peter led the Governing Body; 

5. Paul was a travelling minister working on behalf of and representing the Governing Body. He 

might have joined it later. 

The record provided by the New Testament 

1. Paul said that he received his good news message directly from the Lord; 

2. He said that his teachings did not come from any human; 

3. Paul said that the only true gospel message was the death and resurrection of Jesus Christ; 

4. For years, Paul had no communication with Jerusalem; 

5. Paul was based at Antioch in Syria; 

6. Antioch sent Paul on his missionary journeys. Jerusalem was not involved; 

7. Paul spoke sarcastically of Jerusalem; 

8. Paul confronted them and strongly condemned people who were followers of James; 

9. If there was a Council as described at Acts 15 – and opinion is divided on the authenticity of 

Luke’s account – Paul did not record it. Under oath, Paul said that he had two private 

meetings with James and Peter, who seemed to be pillars, and that he took nothing from them 

other than that he was to “remember the poor” in Jerusalem. 

10. Teachings contained in Paul’s writings were created by him; 

11. Paul was the earliest writer of the current New Testament Scriptures. Other writers took his 

lead; 

12. Paul issued instruction, guidance, and beliefs on his own behalf; 

13. Some of Paul’s teachings contradict those held by Jerusalem; 

14. The writings of Paul and of his followers make up almost all of the Christian’s sacred 

Scriptures; the first Gospel and James, with possibly Hebrews, being the major exceptions; 

15. Although he was the leader at Jerusalem, James made little written contribution to the 

Christian sacred Scriptures, probably none directly. 
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16. Although a leader at Jerusalem, Peter made no written contribution to the Christian sacred 

Scriptures. 

The record provided by history 

1. Initially, they were movements within Judaism; 

2. From the outset, there was a diverse range; 

3. The Jerusalem group was very closely allied to Judaism; 

4. Initially the Gnostics dominated; others of influence included the Marcionites and Montanists; 

5. Each group had its own teachings and its own writings; 

6. Each group had its own beliefs about the nature of Jesus Christ (Christology); 

7. The Jerusalem (Jesus-name) group evolved into the Ebionites or the Nazarenes; 

8. The followers of Paul (Christians) opposed the group that met at Jerusalem; 

9. In the 4th century, Paul’s followers, not Jerusalem’s followers, decided the Christians’ Sacred 

Scriptures; naturally they selected their writings and those that supported their views; 

10. In the 4th century, Paul’s followers, not Jerusalem’s followers, formulated orthodox doctrine 

and practice. (Because of this, the earlier followers of Paul – Paulines – are now referred to as 

“proto-orthodox”.) 

11. The Pauline’s major orthodox doctrines include, but are not limited to: their Christology, 

which evolved into the Trinity; the Eucharist; substitutionary death; future Coming of Christ; 

baptism as a symbol of death; and rejection of the need to observe the Jews’ Law. 

Conclusions 

The Watchtower Society’s “Governing Body” model of the original Christian ekklesia does not 

withstand scrutiny. 

 Paul was not subject to Jerusalem; indeed, Paul opposed them; 

 Paul’s writings dominate the New Testament; his writings contradict those held by Jerusalem; 

 Paul’s 4th century successors, who had evolved into Trinitarians, determined which twenty-

seven writings would constitute the sacred Scriptures. The writings of Jerusalem’s followers 

did not play any significant role; 

 Several key doctrines promoted by the Governing Body come from Paul, not from Jerusalem. 
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OUTLINE OF EACH CHAPTER 

Each Chapter of this Study is painted with broad brush strokes. Each picture is a large arrow pointing 

to places where further contemplative, enjoyably revealing, provocative thoughts wait to be 

unearthed. A Bibliography has been provided to further assist that search. 

Do not feel limited by this Study, but reach out with courage and determination to discover the picture 

that satisfies and gives real meaning. Make it your own, which of course must be different to the 

picture painted by anyone else. Be prepared to keep repainting and touching up, without feeling 

accountable to anyone else for your own thoughts. 

The following Outline provides a rough sketch of the picture painted by each Chapter. This helps to 

show the direction and purpose of this Study. Agree where you wish to agree and disagree where you 

wish to disagree. This is not only your right, it is your responsibility. 

SECTION A: THEY CLAIM TO COPY THE JERUSALEM LEADERSHIP 

“What right does the Watchtower Society have?” (page 2) 

 The Watchtower’s position that a controlling “Governing Body” operated at Jerusalem was 

demolished in a speech given by the Watchtower Society’s Vice President Frederick Franz. 

Claims made by the Governing Body of Jehovah’s Witnesses (page 7) 

 The GB employs the following reasoning to make its claim: 

o The original Christian congregation of apostolic times was united, organised, and 

structured. 

o The Apostles and elders at Jerusalem were appointed as the congregation’s 

“Governing Body”. They settled doctrinal disputes and had oversight of the preaching 

and teaching work. 

o This structured organisation lost its appointment when the last Apostle died, with the 

result that apostasy immediately set in. 

o This apostate condition ended when Jesus and his Father appointed the leadership of 

The Watchtower Bible and Tract Society to represent them as their only visible 

channel of communication on Earth. 

o The authority of that appointment is being passed on to a small group of men now 

known as The Governing Body of Jehovah’s Witnesses. 

 The Watch Tower Society was instituted as a democracy by Charles Russell. Hence there was 

no need for the Watch Tower Society [WTS] to have a Governing Body exercising top-down 

control. 

 The congregations were operating, independently and democratically. This was not 

compatible with Theocratic rule. 

 In 1938, Rutherford turned the organisation on its head, saying that it was now a Theocracy. 

 Rutherford died in 1942 and was succeeded by Nathan Knorr, who was a business manager, 

interested in organisational matters. 

 In 1944, two years after Rutherford’s death, Knorr instituted sweeping organisational 

changes, including the formation of the Governing Body. 

 It was necessary to get the approval of the State court so as to make the amendments to the 

Society’s Charter legal. 

 The GB asserts that anointed brothers were appointed as the “slave class” but not as a 

Governing Body. Today, it says this took place in 1919, whereas Rutherford said it took place 

in 1918. 

 Franklin Rutherford wrote that the “Faithful and wise servant” was made up of Jesus Christ 

and all the spirit-anointed. 

 Rutherford wrote that the Slave was selected at Jesus’ Coming (erchetai) to the temple in 

1918. 

 Whereas Rutherford saw the Coming as a past event, the current WTS leadership says the 

Coming refers to a future event. 
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 Rutherford associated the creation of the “Slave” class with the Coming, but the GB cannot 

make that association since it says the Coming lies in the future. 

 The GB was seen as closely identified with the “Slave”, being the Slave’s representative, as 

part of the Slave class. 

o From October 2012, and as announced in the July 15, 2013 Watchtower, the GB 

expressly stated that it had confined the “Slave” position exclusively to itself. 

SECTION B: THE ORIGINAL CHRISTIAN MESSENGERS 

Paul the persecutor (page 15) 

 Paul was persecuting God’s people in Damascus when God called him; 

 The persecution has to be seen in a totally Jewish context; 

 “Persecution”, literally ‘pursuing’, denotes the result of physical or verbal harassment; 

 Flogging and imprisonment were two methods of disciplinary action used by Jews; 

 The message of Jesus as the crucified and risen Messiah caused Paul to persecute. 

Paul the Apostle (page 18) 

 Paul received his call directly from the Lord. He saw Jesus; 

 Paul received his good news message directly from the Lord, through visions; 

 Paul did not receive his good news message from any human source. 

James and Cephas seemed to be pillars (page 21) 

 James was a brother of Jesus; 

 James was firmly committed to his Jewish roots and heritage; 

 Paul mentioned James four times; 

 Paul mentioned Cephas eight times, four of these are not relevant; 

 Paul sarcastically referred to James and Cephas as seeming to be pillars; 

 James and Cephas imparted nothing new to Paul; 

 Paul openly condemned Cephas and in turn, the men who came from James. 

For years, Paul stayed away from Jerusalem (page 24) 

 Following his call from God, Paul did not confer with any person, but went to Arabia; 

 Paul then returned to Damascus in Syria; 

 After three years, Paul stayed with Cephas in Jerusalem for fifteen days. He also saw Jesus’ 

brother, James; 

 Using Antioch in Syria as his base, Paul spread his good news message; 

 For fourteen years, Paul kept himself apart from Jerusalem; 

 Paul went there as the result of a vision he had received; 

 Again, Paul had a private meeting; 

 He wanted to check that he had not been wasting his time. 

Separate missions (page 26) 

 Paul was based at Syrian Antioch, while James and Peter were based at Jerusalem; 

 They had separate missions, different agendas: Paul to the Gentiles, James and Peter to the 

Jews; 

 The only request made of Paul was to remember the poor followers in Jerusalem; 

 Peace did not last and in a vitriolic attack, Paul identified “false brothers”, and he addressed 

the Jerusalem leadership with sarcasm; 

 The visit to Antioch by Cephas provided an example of their differences; 

Wide diversity of ancient Christianities (page 29) 

 Numerous forms of belief in Jesus Christ existed from the outset and during the early 

centuries of the Christian faith; 

 The doctrinal differences between these Christian groups were immense; 

 Each group had its own writings. 
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The Pauline Christians triumphed and they defined orthodoxy (page 31) 

 In the 4th century CE, the Christian sect that gave allegiance to Paul became the dominant, 

formally recognised, state-sanctioned religion; 

 Had another group gained that ascendant position, this would have resulted in a very different 

Christianity. 

 If another form of Christianity had won the early struggles for dominance, the familiar 

doctrines of Christianity might never have become the “standard” belief of millions of people; 

 The doctrine of the Trinity might never have developed; the creeds might never have been 

devised; the New Testament might never have come into being. 

 The victory of one form of Christianity was a significant event for the internal workings of 

the religion and for the history of civilization. 

Jerusalem body morphed into the Ebionites and Nazarenes (page 33) 

 The Ebionites were a group of Christians who were converted Jews who insisted on 

maintaining their Jewishness and on following the laws God had given Moses; 

 Some scholars have thought that the Ebionites may have held views very much like those of 

James or Peter, leaders of the church in Jerusalem in the years after Jesus’ death; 

 They took the label ‘of Cephas’, the Petrines; 

 They did not think that Jesus was divine; 

 They did not believe that Jesus was born of a virgin; 

 They practised circumcision, persevered with customs set out by the Law, and were so Judaic 

in their style of life that they even adored Jerusalem; 

 They repudiated the epistles of Paul, because he argued against observing the Law in its 

entirety; 

 They used the Gospel of Matthew; Matthew was (christology apart) a Petrine; 

 They held to the now lost Aramaic Gospel according to the Hebrews as authentic; 

 The Jerusalem Christians lost the great battle with the Paulines. 

 The GB is not unique in its claim to being the true modern copy of the original Jewish 

believers in Jesus. 

Paul’s followers decided the Christians’ Sacred Scriptures (page 34) 

 Neither the Jerusalem leadership, their followers, nor their Ebionite or Nazarene descendants 

had any involvement in selecting the writings that constitute the Christian’s sacred Scriptures; 

 The canon (the Greek word for “measure” or “standard”) represents an attempt on the part of 

one branch of the second- through fourth-century church to produce order, to authorize only 

some of the growing quantity of Christian writings for its members.; 

 The debate over which books to include in the Bible was long and hard fought; 

 There has never been a final decision on the canon of Christian Scripture accepted by every 

church in the world; 

 The canon was formed through a process of a long series of debates and conflicts; 

 Each group of Christians insisted it was right, and each had sacred books that authorised its 

points of view; 

 It is impossible to ignore the colossal difference between the Christ concept of Nicaea and the 

Christology that preceded the council; 

 The GB says that after end of the 1st century, the Church could no longer dispense “spiritual 

food”; 

 The GB accepts as Scripture the list of books that the majority 4th century state Church and 

their supporters decided on; 

 The GB accepts the evidences provided by the proto-orthodox Church Fathers of the 2nd to 

4th centuries. 
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SECTION C: THEIR CHRISTIAN MESSAGES 

The Antioch-Jerusalem split impacted the Scriptures (page 48) 

 The victorious Christian group decided which of its writings would be considered to be its 

sacred texts; 

 The beliefs of the writers coloured how they wrote; 

 The bulk of the New Testament is made up of writings by Paul and by his followers; 

 Paul’s letters were written before the other parts of the Christian Scriptures; 

 Isolating Paul and deliberately attempting not to read him through the eyes and stories of the 

later gospels produces some fascinating insights; 

 There is wide consensus on a core group of authentic Pauline epistles: Romans, 1 and 2 

Corinthians, Galatians, Philippians, 1 Thessalonians, and Philemon; 

 Several additional letters bearing Paul’s name lack academic consensus of authenticity: 

Ephesians, Colossians, 2 Thessalonians, 1 & 2 Timothy, and Titus; 

 Matthew’s gospel shows allegiance to the Jerusalem leadership; Mark’s gospel shows 

allegiance to Paul; 

 The allegiance of a writer affected how Peter was portrayed; 

 Luke tried to paper over the cracks between Paul and Jerusalem; 

 James might have been the author of the letter bearing that name, but this is open to dispute; 

 There are solid reasons for thinking that Peter did not write either letter bearing his name; 

 Paul focused on personal conscience, not Law; 

 Matthew subtly reshaped the stories by Mark. 

Paul’s Christianity did not come from Jerusalem (page 61) 

 Many ask whether modern Christianity is the product of Jesus Christ or of Paul’s mind. The 

answers range across the full spectrum; 

 None appears to ask whether modern Christianity is the product of the Jerusalem 

communities; it is widely accepted that their views were at odds with the views held by 

orthodox Christianity; 

 The GB aligns itself with Paul’s opponents, James and Cephas at Jerusalem; 

 The Church produced its Scriptures and it then uses its Scriptures to claim its authority. This 

amounts to circular reasoning. 

The core of Paul’s message (page 64) 

 The total focus of Paul’s message centred on the last three days of Jesus’ life. Paul’s good 

news message plumbed the consequences of Jesus’ death and resurrection. Paul wanted to 

know nothing else. 

 Paul presented Jesus as the pre-existent and risen Anointed (Christ), who had descended to 

earth in order to save people from the effect of sin as introduced through Adam; 

 The Jesus of the Gospels is a teacher divinely appointed to deliver a message, whereas Paul’s 

Christ is the very object of this message. 

 Paul was driven by his absolute conviction that the Coming (“parousia”) of Jesus Christ was 

imminent. 

Explanation: Chiasmus (page 66) 

 Bible writers, including Paul, employed the system of chiasmus, in which parallel thoughts 

are presented, whether as expansions or contrasts; 

 When lines are drawn that join these parallels, these form one or more letter “X”. The Greek 

name of this letter is “Chi”, hence the term chiasmus; 

 They emphasize, organize, and clarify thoughts; 

 The repetition and emphasis in parallelism are especially helpful in text intended to be heard 

rather than read. They help listeners to remember and retain the main points of a text they 

hear read to them. 
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Explanation: Tanakh (page 67) 

 Jews consider their Scriptures as three elements: Law, Prophets, Writings. From the Hebrew 

initials of each element, they form the name, TANAKH; 

 At times, Paul employed the term (Greek: nomos; English: “Law”) in other ways and more 

broadly, including the total scripture revealed to the Hebrew people; 

 At Matt 5, Jesus spoke about the totality of written Hebrew inspiration: “Law and the 

Prophets”. 

Paul’s position on the Law (page 68) 

 Paul’s message was totally absorbed in the death and resurrection of Jesus Christ. Nothing 

else mattered; 

 He could not accept the demands laid down by those coming from James who were saying 

that to be saved, a gentile had to become a Jew; 

 Paul decided that the true good news said there was no need to obey the Torah (Law), that it 

was not required for salvation; everything was now centred on the risen Christ. 

Paul’s applications of the Law (page 70) 

 Paul’s message on circumcision: “Neither circumcision is of any value, nor is uncircumcision, 

but faith, a new creation, operating through love is”; 

 Paul’s message on time-based observances: “You are scrupulously observing days and 

months and seasons and years. I fear for you, that somehow I have toiled to no purpose”; 

 Paul message on the eating of meat: “Food will not commend us to God; if we do not eat, we 

do not fall short, and if we eat, we have no credit to ourselves”. “Proceed to eat everything that 

is set before you making no inquiry”; 

 Paul introduced the idea of drinking Jesus’ blood and eating his flesh; a practice totally 

abhorrent to Jewish morality and practice. 
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DID A “GOVERNING BODY” GOVERN PAUL? 

Did a “Governing Body” at Jerusalem teach or train Paul? How did he receive the messages that he 

gave? Where did Paul get his good news message? 

Did a “Governing Body” at Jerusalem check Paul’s letters before they were sent? 

What authority did Paul have? Was he a member of a “Governing Body” at Jerusalem? 

Did Paul serve a “Governing Body” at Jerusalem? Or was he in constant conflict with Jerusalem? 

Did a “Governing Body” manage Paul’s missionary journeys? Did Jerusalem determine where he 

went or what he was saying? 

Did he receive support from Jerusalem when he was imprisoned or when he was receiving lashes 

from the Jewish authorities? 

What happened to the followers of Paul and to the leadership at Jerusalem following the deaths of the 

Apostles? Did their followers fall into an abyss of deceit and deception? 

Who decided which writings would make up the Christian sacred Scriptures? Was this managed by 

Paul’s followers or by the followers of a “Governing Body” at Jerusalem? 

When did the Church decide on the list of writings that would constitute the Christian sacred 

Scriptures? Did they select writings produced by Paul and his followers or did they rely on the 

writings produced by a “Governing Body” at Jerusalem and their followers? 

Did a “Governing Body” govern Paul? Are there any modern-day consequences? 

 

o-o-o-o-o-o-o-o-o-o 

 

If some other form of Christianity had won the early struggles for dominance, the 

familiar doctrines of Christianity might never have become the “standard” belief of 

millions of people, including the belief that there is only one God, that he is the 

creator, that Christ his son is both human and divine. The doctrine of the Trinity 

might never have developed. The creeds still spoken in churches today might 

never have been devised. The New Testament as a collection of sacred books 

might never have come into being. Or it might have come into being with an 

entirely different set of books, including, for example, the Gospel of Thomas 

instead of the Gospel of Matthew, or the Epistle of Barnabas instead of the Epistle 

of James, or the Apocalypse of Peter instead of the Apocalypse of John. If some 

other group had won these struggles, Christians might never have had an Old 

Testament; if yet a different group had won, Christians might have had only the 

Old Testament (which would not have been called the “Old” Testament, since 

there would have been no “New” Testament). … 

As vital as the outcome of these early Christian struggles was for the internal 

character of the religion, it was even more significant for the effect and impact that 

this religion had externally, on the history of civilization itself. (Lost 

Christianities, page 6. Bart Ehrman) 
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“WHAT RIGHT DOES THE WATCHTOWER SOCIETY HAVE?” 

Frederick W. Franz, Vice President of the Watchtower Bible and Tract Society, gave the speech at the 

graduation of the 59th Gilead School on 7 September 1975. 

Context of the speech by Fred Franz 

His talk was designed to forestall the change-over from control of the Organization 

from its Presidency to the Governing Body - a change which occurred anyway just 

a short time later. 

The talk is significant, however, because of the scriptural evidence presented 

against the concept of a first century Governing Body or central authority structure 

based in Jerusalem. This scriptural presentation made by the Society's foremost 

Bible scholar is also embarrassingly contrary to the existing teaching of the 

organization that such was, and is the basis for the present day Governing Body of 

Jehovah's Witnesses which operates as the ruling authority in New York and 

directs the work of the religion worldwide.
1
 

Report by his nephew, Ray Franz 

Describing the inner workings of the Governing Body of Jehovah’s Witnesses, Ray Franz
2
 wrote: 

The history of Paul, the converted Saul, was now related [by the Watchtower 

Society’s vice president, Fred Franz]: that after [Paul’s] conversion when he went 

to Jerusalem he saw only two of the apostles, not the whole body of them; how he 

eventually came to Antioch in Syria. In relating the holy spirit’s calling of Paul 

and Barnabas to missionary activity, the vice president continually emphasized 

that all this was done through the Antioch congregation (hence not through 

Jerusalem where the apostolic body was located). He said: 

“And then, all of a sudden as he [Paul] was serving in Antioch, in Syria, not 

in Israel but in Syria, why God’s spirit spoke to that congregation there in 

Antioch and said, ‘Now of all things, you set aside, you, this congregation in 

Antioch, you set aside these two men, namely Barnabas and Saul for the 

work for which I have commissioned them.’ And so the Antioch 

congregation did that and they laid their hands upon Paul (or Saul) and 

Barnabas and sent them forth … and they went forth by the holy spirit 

operating through the Antioch congregation and they went out on their first 

missionary assignment. 

“So, you see the Lord Jesus Christ was acting as the Head of the 

congregation and taking action directly, without consulting anybody here on 

earth what he could do and what he could not do. And he acted in that way 

in regard to Saul and Barnabas and they were both apostles of the Antioch 

congregation.” 

At this point of the talk I [Ray Franz] recall sitting there and saying to myself, 

“Does the man realize what he is saying? … Does he realize the implication of 

what he is saying? … He is undermining the whole teaching and claim about the 

existence of a centralized, first-century governing body operating out of Jerusalem 

with earthwide authority.” … 

But the vice president had by no means finished and he drove the idea home with 

even greater force. Describing the completion of Paul and Barnabas’ first 

missionary tour, he continued with growing intensity and dramatization: 

                                                      
1
 Comment accompanying the audio and transcript of the speech at: http://youtu.be/Ah6TJ5Aa2xg 

2
 A former member of The Governing Body of Jehovah’s Witnesses and nephew of vice president Fred Franz. 
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“And where did they go, where did they report? There’s the record, you read 

it for yourself in the closing verses of the fourteenth chapter of Acts. They 

went back to Antioch, to the congregation there, and the account says that 

they related things in detail to them, to this congregation that had committed 

them to the undeserved kindness of God for the work they had performed. 

So there’s where they reported. 

“So the record also says they stayed in Antioch not a little time. Now, what 

happened? All of a sudden something occurred and Paul and Barnabas, they 

go up to Jerusalem. Well, what’s the matter? What brings them up to 

Jerusalem? 

“Well, is it the body of apostles and of other elders of the Jerusalem 

congregation that summoned them up there and say, ‘Look here! We have 

heard that you two men have gone out on a missionary tour and finished it 

and you haven’t come up here to Jerusalem to report to us. D’YOU KNOW 

WHO WE ARE? We are the council of Jerusalem. DON’T YOU 

RECOGNIZE THE HEADSHIP OF THE LORD JESUS CHRIST? If you 

don’t come up here in a hurry, we’re going to take disciplinary action 

against you!’ 

“Is that what the account says? Well, if they had acted that way toward Paul 

and Barnabas because they reported to the congregation by means of which 

the holy spirit had sent them out, then this council of apostles at Jerusalem 

and other elders of the Jewish congregation would have put themselves 

above the headship of the Lord Jesus Christ.” 

His points were completely valid. They were also completely contrary to the view 

presented in the Society’s publications, which present a picture of Jerusalem as the 

seat of a governing body exercising full authority and direction over all Christians 

as Christ’s agency, acting with divine authority. That is doubtless why, unlike 

other talks the vice president has given, this one was never used as the basis for 

articles in the Watchtower magazine. For any individual Witness to present such 

an argument today would be counted as heretical, rebellious speech. If actually 

applied as stated, his words would mean that any congregation on earth could send 

out its own missionaries if they believed Christ Jesus and holy spirit so directed, 

doing so without consulting anyone else, whether in Brooklyn or in a Branch 

Office. … All that he said in the talk was true, perfectly true. … 

The talk went on to show that the real reason Paul and Barnabas went to 

Jerusalem, as recorded in Acts, chapter fifteen, was because Jerusalem itself had 

been the source of a serious problem for the Antioch congregation, men coming 

down from Jerusalem and stirring up trouble over the issue of lawkeeping and 

circumcision. Hence the trip to Jerusalem was to overturn the effect of the teaching 

of these Jerusalem troublemakers. 

Continuing the argument, he dealt with the second missionary tour of Paul and his 

new partner Silas and emphasized again that it was from the Antioch congregation 

that they went forth, so that 

“again, the Antioch congregation was being used to send out missionaries of 

great eminence in Bible history.” … That they returned to Antioch and that 

from Antioch Paul embarked on his third tour.
3
  

                                                      
3
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Unedited transcript of the speech by Vice President Fred Franz 

The completely unedited transcript of the speech by Fed Franz is available at the Readings Paper 

associated with this Study. Access details to the Readings file are provided at the Preface to this 

Study.  

Edited transcript of the speech by Vice President Franz4 

Who authorized the Watchtower Bible and Tract Society of Pennsylvania to send missionaries all 

around the globe? 

I began to think about the first century, when this Christian evangelistic work or missionary work was 

first started. The word evangelizer, or evangelizers, is a rare word in the Bible, it occurs only three 

times — twice evangelizer and once evangelizers. 

Jesus gave evangelizers 

Ephesians 4, verse 11 tells us how the Lord Jesus Christ ascended on high and led a body of captives 

and how he gave gifts in the form of men. Verse 11 says he gave … some as evangelizers. The Lord 

Jesus Christ, the Head of the Congregation, he gave … evangelizers. 

Philip 

There is a man who is the only one who is directly called an evangelizer. That’s his personal title. We 

find it in Acts chapter 21 verse 8, and that is Philip of Caesarea. When Paul visited Philip on his 

stopover at Caesarea, he was called Philip the evangelizer. He’s the only one.  

Who made him an evangelizer or missionary? That’s the point to observe. 

You know how he came on the scene. Trouble arose in the Jerusalem congregation. There was some 

sort of prejudice against foreign language talkers among the disciples. They weren’t receiving their 

allowance of food, so what did the Apostles of Jesus Christ do? 

They told the whole congregation to recommend seven men, and the apostles appointed them over 

this business. The first two were Stephen and this Philip 

The work that the Apostles assigned to these seven men is called a semi-secular work. The Apostles 

didn’t want that semi-secular work. They unloaded it off on to these seven men and said “you take 

care of that. We’re going to specialize on prayers and teaching”. 

By unloading this responsibility for taking care of tables, these twelve Apostles of the Lord Jesus 

Christ were not making themselves figureheads because they specialized on spiritual things. They 

were more active at the spiritual end of the matter than at the semi-secular end of the matter. 

So things prospered when they did that, when they rendered the things to which they had not been 

appointed by Jesus Christ as Apostles to take care of as his witnesses to all the congregation. They 

specialized on preaching, and the Lord God blessed them 

No centralised appointment of Philip 

Philip left his job of taking care of tables at Jerusalem and he went to Samaria. When he was there he 

did a preaching work and performed many signs and wonders. And because of the work that he did 

there and afterwards that he became an evangelist. Now who made Philip an evangelist, or 

evangelizer? 

Oh, you say, “The Apostles! The body of Apostles! Of course; it couldn’t be any other way”. 

But was it? Let the Bible speak for itself. Because of persecution, all the disciples and members of the 

Jewish congregation were scattered from the scene, except for the twelve apostles. So Philip went 

down to Samaria and he preached just as the Bible says all the others who were scattered went 

preaching. And Jehovah was especially with Philip and he established a congregation there. 

                                                      
4
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It was only later when the Apostles heard about what was going on there that they dispatched two 

members of the Apostolic body to go down there and see that they had the holy spirit of God imparted 

to them.  

Philip tasked by the angel 

After that, Jehovah’s angel talks to Philip and says now you go, this is the assignment to you from 

Jehovah’s angel. And Philip went down there on that assignment from Jehovah’s angel! 

Then he had the encounter with the Ethiopian Eunuch and he baptized him. After the baptism, Philip 

was quickly led away by God’s spirit, and he went to the Philistine seacoast and up the coast of 

Caesarea where he settled down and they had four daughters. Philip was there as an evangelist when 

the apostle Paul came on that boat trip back to the Holy land. 

So that’s what happened with Philip; how he became an evangelizer. Now these are things to note! 

On the road to Damascus 

Then something happened right after that and the Lord Jesus Christ took action, and he took direct 

action without consulting any man or body of men on earth! 

And that’s when Jesus, the head of the congregation, met Saul of Tarsus the persecutor there in the 

road leading to Damascus. He stopped Paul and he said, “Now this is a chosen vessel under me. I’m 

choosing him as the head of the church without consulting any people on earth.” And He chose Saul 

to be an evangelizer to carry the message, not only to the Jews but also to all the Gentile nations. 

Paul visited two Apostles 

Later on, the account tells us that Barnabas took Paul down to Jerusalem but they were all afraid of 

him. Paul tells us that when they went up there to Jerusalem he saw none of the Apostles, except Peter 

with whom he spent 15 days, and also the apostle James. Those are the only two! Then he went back 

to Tarsus and he continued on in his labors. 

Later on, Barnabas was sent to Antioch, where he ended up. Paul brought him there, and they taught 

in Antioch for quite a while. Paul became a member of the Antioch congregation, and he was one of 

the prophets there in that congregation. 

Decision made by Antioch 

While Saul was serving in Antioch – in Syria – not in Israel, but in Syria, God’s spirit spoke to that 

congregation in Antioch and said, YOU set aside Barnabas and Saul for the work for which I have 

commissioned them. 

The Antioch congregation did that, and they laid their hands upon Paul, or Saul, and Barnabas and 

sent them forth. 

First missionary journey 

They went forth by the holy spirit operating through the Antioch congregation and they went out on 

their first missionary assignment. 

The Lord Jesus Christ was acting as the Head of the congregation and taking action directly; without 

consulting anybody, without anyone here on earth telling him what he could do or what he could not 

do! 

And he acted in that way with regard to Saul and Barnabas, and they were both Apostles of the 

Antioch congregation, and so they went out on the work and had great success. 

Success reported to Antioch 

In the course of time they completed their first missionary tour, and where did they go? WHERE DID 

THEY REPORT? 

Read it for yourself in the closing verses of the 14th Chapter of Acts. THEY WENT BACK TO 

ANTIOCH, to the congregation there and the account says, “They related things in detail to them, to 

this congregation that had committed them to the undeserved kindness of God for the work that they 

had performed”. 
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There’s where they reported! The record also says they stayed in Antioch “not a little time”. 

They went to Jerusalem 

Something occurs and Paul and Barnabas go to Jerusalem. What brings them up to Jerusalem? 

Is it the body of the Apostles and the other elders of the Jerusalem congregation that have summoned 

them up there and said, look here! We have heard that you two men have gone out on a missionary 

tour and you’ve finished it and you haven’t come up here to Jerusalem to report to us! 

DO YOU KNOW WHO WE ARE? We’re the council of Jerusalem! 

Don’t you recognize the headship of the Lord Jesus Christ? If you don’t come on up here in a hurry 

we’re going to take disciplinary action against you! 

Is that what the account says? 

If they had acted that way toward Paul and Barnabas because they reported to the congregation by 

means of which the holy spirit had sent them out, then this council of Jerusalem of apostles and other 

elders of the Jewish Congregation WOULD HAVE PUT THEMSELVES ABOVE THE HEADSHIP 

OF THE LORD JESUS CHRIST! 

But that isn’t what occurred. You know what happened; how Jews came down from Jerusalem and 

stirred up the matter of circumcision and it troubled the congregation there in Antioch so much that 

the ANTIOCH CONGREGATION SENT PAUL AND BARNABAS UP TO JERUSALEM to have 

the council settle the issue. 

When they were arguing in favor of Christians from the gentiles not having to be circumcised like 

Jews, THEN Paul and Barnabas told what God had done by means of them in the Gentile world. 

THEN the council got the report. 

Of course, being sent by the congregation of Antioch, Paul and Barnabas had to return to Antioch to 

report and advise the congregation of the decision made by the council at Jerusalem. And there was 

great rejoicing among the Gentile believers. 

They made their own decisions 

Time passes, and Paul and Barnabas are at Antioch. What occurs now? Do they receive an assignment 

from somewhere on their next move? The account says that Paul said to Barnabas, “Of all things let 

us go and visit the congregations that we have established”. And they were agreed on this matter. 

Second and third missionary journeys made from Antioch 

And here’s one thing we must note again – this happened in Antioch towards the close of the fifteenth 

chapter of Acts. It says that after Paul and Barnabas had been commended by the brothers of the 

Antioch congregation to the underserved Kindness of God that they went forth on the second 

missionary tour of the apostle Paul. 

So again, the Antioch congregation is being used to send out missionaries of great eminence in Bible 

history. 

After completing the second missionary tour, the apostle Paul finally returns to Antioch,  

Acts 18 verse 23 tells us that after he had spent some time in Antioch in Syria, then he started out on 

his third missionary tour. 

Conclusion: Jesus acts directly, without any other organisations in view 

As we examine this account of these two most outstanding missionaries, we find that they were sent 

by the Lord Jesus Christ — the Head of the Church. A fact which the Watchtower Bible and Tract 

Society has upheld and accepted ever since the Society was formed. 

So we see how the Lord Jesus Christ as the Head of the Church has the right to act direct without any 

other organizations in view no matter who we are 

He is the Head of the Church, and we can’t challenge what HE does. 
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CLAIMS MADE BY THE GOVERNING BODY OF JEHOVAH’S WITNESSES 

The Governing Body of Jehovah’s Witnesses [GB] is a group of men in USA. The group claims that 

today it alone represents the true voice of Jehovah God. To disobey the Governing Body is to disobey 

Jehovah’s will. The GB employs the following reasoning to make its claim: 

1. The original Christian congregation of apostolic times was united, organised, and structured. 

2. The Apostles and elders at Jerusalem were appointed as the congregation’s “Governing 

Body”. They settled doctrinal disputes and had oversight of the preaching and teaching work. 

3. This structured organisation lost its appointment when the last Apostle died, with the result 

that apostasy immediately set in. 

4. This apostate condition ended when Jesus and his Father appointed the leadership of The 

Watchtower Bible and Tract Society to represent them as their only visible channel of 

communication on Earth. 

5. The authority of that appointment is being passed on to a small group of men now known as 

The Governing Body of Jehovah’s Witnesses. 

 
In 2009, these men claimed to be 

the modern equivalent of the Apostles at Acts 155
 

The death or defection of a member of the GB results in a replacement, as in an Apostolic Succession. 

 
In 2013, these men claimed to be 

the modern equivalent of the Apostles at Acts 156
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The pattern revived after 1900 years 

The Governing Body [GB] says that the original Christian congregation operated under a Governing 

Body but this organised structure, along with its authority, was lost when the last Apostle died. 

However, according to the GB, all has not been lost, because after 1900 years, Jesus has followed the 

pattern he set with his original Apostolic congregation. This means that once again Jehovah and Jesus 

have their single channel of communication and instruction working on their behalf on Earth. 

True to the pattern he set in the first century, Jesus would once again feed many 

through the hands of a few.
7
 

You will be amazed at the number of parallels that exist between God’s servants of 

the first century and his people today. You will see that these parallels involve not 

only the work we do but also the way we are organized to do that work. Reflecting 

on these similarities will no doubt fortify your belief that Jehovah God is 

continuing to direct the earthly part of his organization.
8
 

Like the first-century Christians, Jehovah’s Witnesses today are directed by a 

Governing Body of dedicated, spirit-anointed men.
9
 

The WTS was instituted with independent, local, democratic rule 

The Watch Tower Society was instituted as a democracy by Charles Russell. Hence there was no need 

for the Watch Tower Society [WTS] to have a Governing Body exercising top-down control. 

In December, 1884, there was organized and incorporated in accord with the laws of 

the State of Pennsylvania, U. S. A., what was then called “Zion’s Watch Tower Tract 

Society” but was from and after 1896 called “Watch Tower Bible and Tract Society”. 

… However, the Theocratic principle of rule and organization was not clearly 

discerned back there, and a more or less democratic organization and operation of 

companies of consecrated Christians was permitted and practiced.
10

 

Congregations were operating independent, local democratic rule 

The congregations were operating, independently and democratically. This was not compatible with 

Theocratic rule. 

The guiding counsel as to overseers and other servants was not written to any 

congregation of Christians. It was addressed to Titus and Timothy. Both these men 

represented and acted for the apostle Paul, and the apostle was one of the 

governing body. 

Because congregations have overlooked this fact, they have fallen to the idea of 

independent local democratic rule of a congregation over its own affairs and have 

elected so-called “elders”, “deacons,” “bishops,” etc., to office by vote of all 

members of the congregation. This is contrary to Theocratic rule. Such rule takes 

note of a visible governing body. … The Theocratic organization is not ruled from 

any or all congregations upward as the source of power and authority
 11

 

From democracy to theocracy 

In 1938, Rutherford turned the organisation on its head, saying that it was now a Theocracy. 

In the June 1 and 15, 1938, issues of The Watchtower appeared a serial article on 

“Organization”. Therein the Lord flashed forth the compelling truth that the 

organization of Jehovah’s anointed servants is Theocratic and is ruled in contrary 

fashion to either plutocracy or democracy. It is not ruled upward from the people, 

                                                      
7
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8
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9
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rich or poor, but is ruled from the top down; and Jehovah God is at the top. Not 

democratic voting by congregations, but God makes the appointments of his 

servants within his Theocratic organization; and this he does by Christ Jesus the 

Head and through his visible governing body.
12

 

Theocratic structure, including the Governing Body, created in 1944 

Rutherford died in 1942 and was succeeded by Nathan Knorr. He was interested in organisational 

matters. Knorr was a business manager and he left Frederick Franz to explain the organisation’s 

changes in terms of Scripture. 

Within two years of Rutherford’s death, Knorr instituted sweeping organisational changes, including 

the formation of the Governing Body. These structural changes are described in the 15 October 1944 

and 1 November 1944 issues of The Watchtower magazine. 

Baptized Christians known today as Jehovah’s witnesses have a governing body, 

as specifically noted from the year 1944 onward.
13

 

It is of note that when Charles Taze Russell, co-founder of the Watch Tower Society and its second 

President, wrote of the meeting described in Acts 15, he employed the term commonly used by other 

Christian churches: “Apostolic Council”
14

, and not “Governing Body”. 

“Organized”, “Organization”, “Theocratic”, and “Governing Body” 

The WTS introduced Knorr’s theocratic structure in the October and November 1944 issues of its 

Watchtower magazine. One page of the 15 October 1944 Watch Tower magazine and eleven pages of 

the 1 November 1944 issue use the words “organize” and “organization” 73 times; the words 

“theocratic” and “theocracy” 91 times; and the expression “governing body” 47 times. 

Theocratic means organized, administered and ruled by God.
15

 

To be organized for the final work in these latter days there must likewise be a 

governing body under Christ.
16

 

Legal charter revised 

The changes resulting from democracy to autocracy required changes to the Society’s Charter. 

Now it is fully appreciated that the Theocratic principle must apply to all 

instruments that the anointed remnant or “faithful and wise servant” class uses. 

That includes the legal instrumentality, the Watch Tower Bible and Tract Society, 

which is so closely connected with the visible governing body of Jehovah’s 

Theocratic people. …  

This fact was not perceived clearly when the Watch Tower Society’s charter was 

framed according to the law of the land in 1884. … 

Hence, at a legally called business meeting of all shareholder-voters of the Society 

on October 2, 1944, it was unanimously voted that the Society’s charter be revised 

and be brought into full harmony with Theocratic rule and truth. This action was 

and could be taken within the limitations of the laws of the country. … 

Hence on October 1, 1945, seven years after Jehovah’s brilliant flashes of 

Theocratic truth and their practical application, a revised charter of the WATCH 

TOWER BIBLE AND TRACT SOCIETY should go into effect, wisely and obediently 

amended according to his Theocratic rule.
17

 

                                                      
12

 The Watchtower, 1 November 1944, page 332, “The Theocratic Alignment Today”  
13

 The Watchtower, 15 December 1971, page 757 
14

 Zion’s Watch Tower, 15 November 1892, pages 349-350 
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 The Watchtower, 1 November 1944, page 323, “Organized for Final Work”. 
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 The Watchtower, 15 October 1944, page 315, “Theocratic Organization in Action”. 
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On September 30 through October 2, 1944, a special Service and business 

Assembly was held at Pittsburgh, Pennsylvania, U.S.A., where the registered 

offices of the Watch Tower Bible & Tract Society are located. … 

Consideration was directed to six amendments that were proposed for the Charter 

of the Society, which was a Pennsylvania corporation incorporated sixty years 

earlier, in the year 1884. … The first amendment resolution that was adopted 

proposed the enlarging of the purposes of the Society. … Also, this amendment 

put God’s name, Jehovah, into the Charter. Amendment Three did away with the 

original charter’s provision that fixed one’s membership in the Society on the basis 

of one’s money contributions to the Society. … As the Watchtower issue of 

November 1, 1944, said in its report: “This amendment will have the effect of 

bringing the charter as near to Theocratic arrangement as the law of the land 

permits.” 

It was necessary to get the approval of the State court so as to make all these 

amendments legal. The following year (1945) the Amendments were duly 

recorded and thus became part of the Charter. With such an amended Charter the 

Watch Tower Society has served as a legal instrument of the anointed remnant. …  

In the November 1 [1944] issue came the leading article announcing “Theocratic 

Organization in Action.” Under appropriate subheadings this article discussed 

“President,” “Diakonos, Servant,” “Qualifications,” “Governing Body,” and 

“Theocratic Conduct.” …  

Under the subheading “Governing Body” paragraphs 33, 34 said: “In the first 

century it was the group of the apostles in particular, together with the body of 

elders that they associated with them at Jerusalem, that made up the visible ruling 

body of Jehovah’s Theocratic organization on earth. … That governing body was 

not made up of perfect men.”
18

 

“A theocracy requires a Governing Body” 

The GB continues to argue that the theocratic arrangement required a Governing Body: 

According to the theocratic arrangement today there must be a governing body for 

the congregation of Jehovah’s witnesses throughout the earth. The facts show 

these to be associated with the Watch Tower Bible & Tract Society.
19

 

Anointed brothers appointed as the “Slave” 

The GB asserts that anointed brothers were appointed as the “slave class” but, quite correctly, the GB 

does not say this was as a Governing Body. Today, it says this took place in 1919. 

“In 1919, … Jesus selected capable anointed brothers from among them to be the 

faithful and discreet slave.”
20

 

In 1919, Jesus appointed the faithful slave “over all his belongings” – all his 

earthly Kingdom interests.
21

 

Whereas the GB writes of “capable anointed brothers” being “appointed” from “among them” in 

1919, President Joseph Franklin Rutherford wrote that the “Faithful and wise servant” was made up of 

Jesus Christ and all the spirit-anointed, not from among them. The “Servant” class was composed of 

Jesus as its head and all the spirit-anointed as the body/feet; although the Servant could also refer to 

Christ alone, or to the body/feet alone. 
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Joseph Franklin Rutherford, Watch Tower Society President 1917 - 1942 

He wrote that they were selected at Jesus’ Coming (erchetai)
22

 in the parables of the “Talents” and of 

the “Faithful and wise servant”. This “Coming” took place when Jesus came into the temple in 1918.  

Let us read this scripture and answer the question: “Who then is a faithful and wise 

servant, whom his lord hath made ruler over his household, to give them meat in 

due season?” (Matthew 24:45) The answer to this is, Those found faithful when 

the Lord comes to his temple.
23

 

Seeing then that The Servant of Jehovah is The Christ, and that The Christ is 

composed of Jesus and the faithful members of his body, we find it proper to apply 

the term “Servant” to Jesus Child alone or to Jesus Christ and the members of his 

body collectively as one; and sometimes it is applied only to the members of the 

body of Christ yet on earth.
24

 

Proof has heretofore been submitted in THE WATCH TOWER which it is believed 

conclusively shows that the Lord came to his temple in 1918. That also 

synchronizes with the time when the Lord began the fulfilment of the parable of 

the talents. 

The important question now under consideration is, Who is the faithful and wise 

servant here mentioned? The wise servant is that servant who uses the knowledge 

he has derived from the Lord according to God’s will. 

The faithful servant is one who is diligent in using all the faculties with which he 

is endowed, and all of the opportunities he has, to safeguard and mind the interests 

of the kingdom of heaven committed unto him.
25

 

Neither Rutherford nor the WTS suggested that this “appointing” or this “anointing” referred to a 

“Governing Body”. 

                                                      
22

 As against the “Parousia” (presence) which, until 1930 at least, Rutherford confidently fixed at 1874. 
23

 The Watch Tower, February 15, 1927, page 57 
24

 The Watch Tower, February 15, 1927, page 53 
25

 The Watch Tower, February 15, 1927, page 54 



Claims made by The Governing Body of Jehovah’s Witnesses 

12 

 
Joseph Rutherford with his Cadillac 

 
Joseph Rutherford lived in the house 

prepared for the saints who would be resurrected in 192526 

Ongoing evolution of the Governing Body 

Discussions continue over the Governing Body’s rights and its roles. The GB was seen as closely 

identified with the “Slave”, being the Slave’s representative, as part of the Slave class. 

In recent decades, that slave has been closely identified with the Governing Body 

of Jehovah’s Witnesses.
27

 

The governing body of the “faithful and discreet slave” class.
28

 

This “faithful and discreet slave” class of today has a visible governing body.
29 
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No links with Rutherford’s ideas 

Whereas Rutherford saw the Coming as a past event, the current WTS leadership says the Coming 

refers to a future event associated with the Great Time of Trouble and Armageddon. Rutherford 

associated the creation of the “Slave” class with the Coming. The GB cannot associate the “Coming” 

with the setting up of the FDS, since it now says the Coming lies in the future. 

Rutherford’s “Coming” took place as an invisible, having taken place in the heavenly temple, whereas 

the current WTS teaching is that it has yet to take place, and that it will be visible and violent. 

In 2012, the Governing Body fully absorbed the “Slave” 

From October 2012, and as announced in the July 15, 2013 Watchtower, the GB expressly stated that 

it had confined the “Slave” position exclusively to itself. 

In the past, our publications have said the following: … The slave represents
30

 all 

anointed Christians
31

 on earth as a group at any one time since then. …  

However … our understanding of Jesus’ words about the faithful and discreet 

slave needs to be clarified. … That slave is made up of a small group of anointed 

brothers who are directly involved in preparing and dispensing spiritual food 

during Christ’s presence.
32

 

Do all anointed ones on earth make up the faithful slave? No.
33

 

In keeping with Jesus’ pattern of feeding many through the hands of a few, that 

slave is made up of a small group of anointed brothers who are directly involved in 

preparing and dispensing spiritual food during Christ’s presence. Throughout the 

last days, the anointed brothers who make up the faithful slave have served 

together at headquarters. In recent decades, that slave has been closely identified 

with the Govern ing Body of Jehovah’s Witnesses.
34

 

The following is from Wikipedia: 

Until late 2012, the Governing Body described itself as the representative and 

“spokesman” for God’s “faithful and discreet slave class” (the approximately 

11,800 remaining anointed Jehovah’s Witnesses) who are collectively said to be 

God’s “prophet” and “channel for new spiritual light”. At the 2012 Annual 

Meeting of the Watch Tower Society, the “faithful and discreet slave” was defined 

as referring to the Governing Body only and the terms are now synonymous.
35

 

Self-declared divine appointment 

The GB continues to claim that it operates under an appointment as Jehovah’s sole representative on 

Earth. 

The anointed and their other sheep companions recognize that by following the 

lead of the modern-day Governing Body, they are in fact following their leader 

Christ.
36
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PAUL THE PERSECUTOR 

In Paul’s account of his conversion, he recorded that 

a) While he was persecuting God’s people with great zeal, God selected him, calling him to 

reveal God’s Son in him. 

b) When he received God’s call, Paul did not go to Jerusalem, nor did he see any of those 

Apostles. Instead, Paul went to Arabia, and then he returned to Damascus. 

 
Galatians 1:13-17

37
 

Paul was thus persecuting God’s people in Damascus when God called him to reveal God’s Son in 

him. For this reason, Paul wrote that he returned to Damascus after going to Arabia. He did not go to 

Jerusalem. 

Intensity of Paul’s zeal 

The verse reads, “I persecuted the church of God to the utmost,’ indicating that 

Paul’s zeal in persecuting the church was incomparable to that of most others of 

his time, as was his advancement in Judaism too (1:14). The phrase, in short, 

should be translated and interpreted to connote Paul’s intensity of zeal (cf. Phil 

3:6, “as to zeal a persecutor of the church”), not the alleged intensity of his 

violence. 

[Footnote: The verse (1:13) goes on to say that Paul “tried to destroy” the 

church. The Greek verb portheō is translated “to destroy” in both the RSV 

and NEB and perhaps there is no way to improve that translation. But it 

should be understood that the term has no violent connotation in its context. 

                                                      
37
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What the term means is that Paul tried to put an end to the church, and 

nothing is implied by the word concerning his means. The verb appears 

again in 1:23, in which it is said that he tried to destroy the faith, i.e., bring 

the Christian faith to an end.] 
38

 

Gal 1:13 should be translated and interpreted in terms of a Pauline — not Lucan -- 

understanding of the nature of persecution, i.e., that he persecuted the church with 

an intensity of zeal (not an intensity of violence), which was beyond compare, and 

tried to hinder its progress.
39

 

“Persecution” 

diōgmos is usually rendered “persecution” in the NT, denoting the result of 

physical or verbal harassment and is associated with the noun thlipsis 

(“oppression, affliction”). The term … literally refers to the result of pursuing, thus 

“persecution.” The context of this persecution can be physical, socioeconomic, or 

emotional.
40

 

Christianity was part of Judaism 

Paul’s persecution of the believers at Damascus has to be seen in a totally Jewish context. He is 

writing of a time shortly after the murder of Jesus (actually Yeshua, Joshua), when the movement was 

no more than one of many messianic Jewish movements. 

In the 30s and 40s CE, the believers in the murdered Leader were Jews. They were one of several 

Jewish offshoots that had their own Messiah. Paul, a devout Jew, sought to get rid o them, using the 

laws and practices as permitted under Jewish law. Those practices are not reflected in the late first 

century writing of Acts. 

It is not likely, however, that Paul the persecutor would have opposed Christianity 

because he saw it as a religion outside of Judaism, a competitor. The Christian 

movement would have been seen by him and others as subject yet to Jewish 

authority.
41

 

Christianity was not an independent religion at all, but a sub-division of Judaism. 

In Paul’s lifetime almost all Christians were Jews; the leadership was in Jerusalem; 

the accepted authority was the Jewish scriptures, our Old Testament.
42

 

The internal discipline practiced by Jews 

There are at least two disciplinary methods known which could be used in such a 

situation. The first is flogging … Paul had received the disciplinary flogging (the 

39 Lashes) five times (2 Cor 11:24). …. Flogging was a common means of 

discipline. … A second means of disciplinary punishment which could be used is 

imprisonment.
43

 

Nature of persecutions practiced by Paul 

Perhaps Paul used his intellect as part of his armoury of persecution. His change of direction might 

have been triggered through the outcome of heated discussions with Jews who had accepted Jesus as 

the Messiah. 

Drawing on the stock of ideas available to him, Luke portrayed Paul the persecutor 

as zealously “breathing threats and murder against the disciples of the Lord’ (Acts 

9:1). But Paul’s understanding of the verb ‘persecute” must be seen within the 
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context of his own uses of it. … In Luke’s writings the term “persecute” has a 

severe connotation. … [Paul] does not speak of imprisonments, forced 

blasphemies, bondage, or death penalties. … The fundamental notions of 

persecution in Acts and in Paul’s letters are quite different.
44

 

[Paul] lists persecution in connection with being reviled and slandered (1 Cor 

4:12); with being afflicted, perplexed, and struck down (2 Cor 4:9); and with 

weaknesses, insults, hardships, and calamities (2 Cor 12:10). It appears that for 

Paul the term carries with it the idea of both oral and physical abuse.
45

 

Acts and the letters lead to the conclusion that the nature of persecution as seen by 

Luke and Paul is quite different. Luke thinks of Paul as a persecutor in what may 

be called a classic sense, based on understandings closer to his own day, and 

thereby thinks of him as “breathing threats and murder” (9:l) and casting his vote 

in favor of the death of Christians (26:10). But in Paul’s letters we get a different 

view, which is undoubtedly a more accurate account of the facts. Paul sought to 

put an end to “the faith” and “the church” by refutation and by disciplining its 

members, especially its leadership, under the Jewish system of discipline 

prevailing at the time, i.e., the judicial flogging and imprisonment, both of which 

were designed to bring the offender back into line. And he went about this task 

with incomparable zeal.
46

 

Reason for the persecution 

Luke did not consciously or otherwise portray Paul as opposed to Hellenists over 

the law as an issue. Rather, he persecutes Christians because they belong to “the 

Way” (9:2; 22:4); he is involved in “opposing the name of Jesus of Nazareth” 

(26:9); and he tries “to make them blaspheme” (26:11).
47

 

Gal 1:23 affirms that Paul did not engage in persecutions against the church 

merely because the latter taught salvation apart from the law. Rather it was ‘the 

faith,” the positive Christian proclamation of the church, the message of Jesus as 

Messiah crucified and risen, which evoked Paul’s response as a persecutor.
48

 

The messianic movement which centered around the figure of Jesus must be 

considered to have been different from others previously known. It was different 

for several reasons: It proclaimed as Messiah one who had been crucified — a 

form of death considered to bear the divine curse (Deut 21:23) — a Messiah who 

was now said to be seated at the right hand of God; it proclaimed that a new age 

had been inaugurated, and that fidelity to the God of Israel and the Torah was 

tested positively or negatively in terms of belief in Jesus; and it pronounced 

judgment on contemporary Judaism for its apostasy (from the Christian point of 

view). Furthermore, the Sanhedrin had given Jesus a hearing and had delivered 

him to Pilate for trial.
49
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PAUL THE APOSTLE 

Called directly by God 

Paul opens his letter to the Galatians with: Paul, an apostle. This is his authority: he was not called by 

any man to become an apostle. He received his call from God the Father through Jesus Christ. 

Paul, an apostle, 

neither from men nor through a man, 

but through Jesus Christ and God the Father.
50

 

God, who separated me from my mother’s womb and 

called me through his undeserved kindness.
51

 

Paul’s call as an Apostle did not come from or through any human. It came directly from the Lord. 

Paul the visionary had seen Jesus 

Paul was a visionary in the true sense: he saw visions and he lived by them. His transformation from 

intense persecutor of Jesus’ followers to the intense prosecutor of his new-found religion resulted 

from a vision in which he had seen his Lord. 

Am I not an apostle? 

Have I not seen Jesus our Lord? 

Are not you my work in the Lord? 

If I am not an apostle to others, 

I most certainly am to you, for 

you are the seal confirming 

my apostleship in relation to the Lord.
52

 

 

I did not prove to be inferior 

to your superfine apostles in a single thing, 

even if I am nothing. 

Indeed, the signs of an apostle 

were produced among you by all endurance, 

and by signs and portents and powerful works.
53

 

Paul’s message came through visions, directly from the Lord 

His good news message, which not even angels were permitted to gainsay, did not come from a 

human source. His decision to visit Jerusalem after fourteen years of preaching his message, was the 

result of from a vision. 

No human provided Paul with his good news message. It was delivered directly and personally 

through visions. Jesus Christ was the only one who taught him. 

The good news 

which was declared by me 

as good news 

is not something human; 

for neither did I receive it 

from man, 

nor was I taught it, 

except through revelation by Jesus Christ.
54
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The source of his Gospel (by which he means “message”), as distinct from theirs, 

was neither the earthly Jesus nor a human tradition passed from man to man, but 

the Risen Christ, who had been revealed to him through a special act of God 

(Gal.1:11-17; but cf. 1 Cor.11:23; 15:3a).
55

 

Paul’s paranormal experiences included an out-of-body experience [OBE] in the “third heaven”, the 

“paradise” that is the abode of God. 

I know a man in union with Christ who, fourteen years ago— 

whether in the body I do not know, or out of the body I do not know; 

God knows— 

was caught away as such to the third heaven. 

Yes, I know such a man— 

whether in the body or apart from the body, I do not know, God knows— 

that he was caught away into paradise 

and heard unutterable words which 

it is not lawful for a man to speak. 

Over such a man I will boast, 

but I will not boast over myself,except as respects my weaknesses. 

For if I ever do want to boast, 

I shall not be unreasonable, 

for I shall say the truth. 

 

But I abstain, 

in order that no one should put to my credit 

more than what he sees I am or he hears from me, 

just because of the excess of the revelations.
56

 

Paul was received as an angel, like Christ Jesus 

You received me 

like an angel of God, 

like Christ Jesus.
57

 

Paul asserted his calling with vigour 

Whatever position Paul took, whether he was against the followers of Yeshua (“Jesus”) or whether he 

was for his followers, Paul had no respect for the views of his opponents. 

Paul firmly asserted that the message he gave to the Galatians
58

 was the only true good news. He 

cursed anyone, even an angel from heaven, who wanted to add anything to the good news he had 

given them. 

Following his successful visit to Galatia, Judaizers had come from the community at Jerusalem, 

seeking to undermine Paul. . Others had followed in his footsteps, bringing a perverted good news that 

troubled the Galatians and caused them to reject his message. Paul was angry and frustrated. With an 

outburst of raw emotion, Paul defended his authority and his message. 
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I marvel that you are being so quickly removed from the One who called 

you with Christ’s undeserved kindness 

over to another sort of 

good news. 

But it is not another; 

only there are certain ones who are causing you trouble and wanting to 

pervert the good news about the Christ. 

However, even if we or an angel out of heaven 

were to declare to you as good news 

something beyond what we declared to you as good news, 

let him be accursed. 

As we have said above, I also now say again, 

Whoever it is 

that is declaring to you as good news 

something beyond what you accepted, 

let him be accursed. 

Is it, in fact, men I am now trying to persuade or God? 

Or am I seeking to please men? 

If I were yet pleasing men, 

I would not be Christ’s slave.
59
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JAMES AND CEPHAS SEEMED TO BE PILLARS 

James, the brother of Jesus 

James was known throughout the history of the early church to have been firmly 

committed to his Jewish roots and heritage, even as a follower of Jesus. According 

to the New Testament he was not a disciple of Jesus during his lifetime (see John 

7:5), but he was one of the first to see the resurrected Jesus after his death (1 Cor. 

15:7), and because of that, presumably, he came to believe in him. No doubt it was 

his filial connection that elevated him to a position of authority in the church. 

The apostle Paul, who personally knew James (Gal. 1:19), indicates that he was 

committed to keeping the Jewish law and appears to have insisted that the other 

Jewish followers of Jesus do so as well (2:12).
60

 

Paul mentioned James four times 

(1) The post-resurrection Jesus appeared to James 

That he has been raised up the third day according to the Scriptures; 

and that he appeared to Cephas, 

then to the twelve. 

After that he appeared to upward of five hundred brothers at one time, 

the most of whom remain to the present, but some have fallen asleep in death. 

After that he appeared to James, 

then to all the apostles; 

but last of all he appeared also to me as if to one born prematurely.
61

 

(2) Paul’s first visit 

On his first visit to Jerusalem, Paul stayed with Cephas for fifteen days. He also met James, but not 

necessarily at the same time; Paul does not indicate that he spent much time with James. 

Then three years later I went up to Jerusalem 

to visit Cephas, 

and I stayed with him for fifteen days. 

But I saw no one else of the apostles, 

only James the brother of the Lord.
62

 

(3) Paul’s second visit 

With sarcasm, Paul described James as one who seemed to be something, and who seemed to be a 

pillar. 

It is quite obvious that Paul harbors some resentment toward the apostles in 

Jerusalem, for his tone is nothing short of sarcastic: And from those who were 

supposed to be acknowledged leaders (what they actually were makes no difference to 
me.

63
 

But on the part of those who seemed to be something — 

whatever sort of men they formerly were makes no difference to me— 

God does not go by a man’s outward appearance— 

to me, in fact, those outstanding men imparted nothing new.
64

 

When they came to know the undeserved kindness that was given me, 

James and Cephas and John, the ones who seemed to be pillars, 

                                                      
60

 Forged, page 193. 
61

 1 Cor.15:4-8. 
62

 Gal. 1:19. 
63

 The Brother of Jesus, page 69. Jeffrey Bütz 
64

 Gal. 2:6 (italics supplied). 



James and Cephas seemed to be pillars 

22 

gave me and Barnabas the right hand of sharing together, 

that we should go to the nations, but they to those who are circumcised. 

Only we should keep the poor in mind.
65

 

[Paul] saw James (Jesus’ brother), Peter and John, and he speaks of them in a 

rather sarcastic tone: ‘those who are reputed to be something (what they are makes 

no difference to me; God shows no impartiality) . . . those who seemed to be 

pillars’ (2.6, 9). 

The ill temper with which he speaks of them is a clear indication that he saw them 

behind the further, extensive trouble which the letter to the Galatians was written 

to counter. The Jerusalem meeting was in fact friendly, and the cracks were 

papered over; but the underlying tension soon reappeared (Gal 2:11-14 cited).
66

 

Paul does not tell us what he said to the Pillars at Jerusalem; only that ‘they 

imposed nothing on me’ (Gal. 2.6).
67

 

(4) Paul’s displeasure with the men from James 

For before the arrival of certain men from James, 

[Cephas] used to eat with people of the nations; 

but when they arrived, 

he went withdrawing and separating himself, 

in fear of those of the circumcised class.
68

 

Cephas 

Cephas was another supposed pillar at Jerusalem, possibly a missionary. It is possible that Cephas was 

the same Cephas who was renamed as Simon Peter by Jesus, but that is open to serious doubt. Cephas 

was a common name. 

From the outset, Christian historians, exegetes and apologists have argued on whether the “James, 

Cephas, and John” were Jesus’ disciples or whether Paul was referring to others bearing the same 

names.
69

 This is of little consequence to this present Study. If Paul meant the Apostle (Simon) Peter, 

then Paul reported that he had to sternly rebuke him. If this Cephas is not the said Apostle, then Paul 

completely ignored Peter; which is the sternest rebuke possible. 

Paul mentioned Cephas eight times 

Of the eight occasions that Paul mentioned Cephas, four of these occasions appear to have no bearing 

on this Study (1 Cor. 1:12; 3:22; 9:5; and 15:5) 

(1) Paul stayed with Cephas during his first visit 

On his first visit to Jerusalem, Paul stayed with Cephas for fifteen days. 

Then three years later I went up to Jerusalem 

to visit Cephas, 

and I stayed with him for fifteen days.
70

 

(2) Cephas was a supposed pillar 

With sarcasm, Paul described Cephas as one who seemed to be something, and who seemed to be a 

pillar. 

James and Cephas and John, the ones who seemed to be pillars.
71
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(3) and (4) Paul openly condemned Cephas 

THE INCIDENT AT ANTIOCH: We know of the incident at Antioch solely from 

Paul. Luke may not have wished to include this account in his history of the 

church because serious conflict between church leaders disrupted his intent to 

portray a harmonious community. Paul’s brutally honest account in Galatians 2, 

therefore, belies Luke’s idealized picture all the more.
72

 

However, when Cephas came to Antioch, 

I resisted him face to face, 

because he stood condemned.
73

 

But when I saw they were not walking straight 

according to the truth of the good news, 

I said to Cephas before them all: 

“If you, though you are a Jew, 

live as the nations do, and not as Jews do, 

how is it that you are compelling people of the nations 

to live according to Jewish practice?
74

 

Minimal reference by Paul of either James or Cephas 

James and Cephas were described by Paul as seeming to be pillars. Yet Paul mentioned them, limiting 

each to four meaningful occasions. 

Paul declared that his authority, teachings, gospel, and messages came directly through visions from 

Jesus. And not only had these “pillars … imparted nothing new” to Paul, he was prepared to openly 

criticise and condemn them. 

While Paul acknowledges their role as pillars, and seems to defer to their 

leadership by asking their approval for his mission to the Gentiles, he betrays a 

definite note of condescension when he refers to them as, “those who were 

supposed to be acknowledged leaders (what they actually were makes no 

difference to me; God shows no partiality)—those leaders contributed nothing to 

me.” Scholars agree that here Paul is trying to impress upon the Galatians the 

independence of his mission from the Jerusalem leadership by implying that his 

mission does not require the blessing of James, Peter, and John to be valid; for, as 

Paul argues elsewhere, his mission was received as a direct commission from the 

risen Christ himself. Paul therefore believed he had full independent authority and 

need not submit to anyone, including the pillar apostles. Paul’s very first words in 

Galatians emphasize this: “Paul an apostle—sent neither by human commission 

nor from human authorities, but through Jesus Christ and God the Father.”
75
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FOR YEARS, PAUL STAYED AWAY FROM JERUSALEM 

Following his call from God
76

, Paul did not confer with any person
77

, but took himself to Arabia. 

While he was there, Paul was in the region where Moses received the Law from God. And just as 

Jesus’ disciples had received instructions directly from him, Paul received the good news directly 

from Jesus. 

[When God thought] that I might declare the good news about him to the nations, 

I did not go at once into conference with flesh and blood. 

Neither did I go up to Jerusalem to those who were apostles previous to me.
78

 

Paul then returned to Damascus in Syria. 

I went off into Arabia, and I came back again to Damascus.
79

 

 
Syrian Antioch is about 330 miles (530 kilometres) from Jerusalem

80
 

Paul stayed away from Jerusalem 

Paul stayed away from Jerusalem for three years. When he finally did go there, Paul lived with 

Cephas for fifteen days. He also saw Jesus’ brother, James. He could have seen them separately. 

Three years later I went up to Jerusalem to visit Cephas, 

and I stayed with him for fifteen days. 

But I saw no one else of the apostles, only James the brother of the Lord. 

 

As to the things I am writing you, 

look! in the sight of God 

I am not lying.
81

 

With an oath before God, Paul emphasised that he saw only Peter and James during his short personal 

stay in Jerusalem. Paul returned to Syria and Cilicia; he did not show his face in Judea. 

After that I went into the regions of Syria and of Cilicia. 

                                                      
76

 Paul makes no mention of any “Damascus Road experience” as described in Acts. 
77

 Another example where Paul contradicts the account in Acts. 
78

 Gal. 1:15-17 
79

 Gal. 1:17 
80

 Map from: http://en.wikipedia.org/wiki/File:Broad_overview_of_geography_relevant_to_paul_of_tarsus.png 

(accessed 7 June 2013) 
81

 Gal. 1:18-20 

http://en.wikipedia.org/wiki/File:Broad_overview_of_geography_relevant_to_paul_of_tarsus.png


For years, Paul stayed away from Jerusalem 

25 

But I was unknown by face to the congregations of Judea.
82

 

Paul did not depend on Jerusalem 

Paul wanted to establish in this section of Galatians[1:22] that he was in no way 

dependent on the Jerusalem apostles at any time in his own work as an apostle, He 

went directly to Syria and Cilicia; he did not serve an apprenticeship first under the 

aegis of Jerusalem.
83

 

When we read Gal 1:21, 22, and 23 together, Paul says that after his brief visit 

with Peter and James, the Lord’s brother, in Jerusalem, he went directly into the 

regions of Syria and Cilicia. He did not spend time in Judea; no one even caught a 

glimpse of his presence there. It was in this sense that he was “unknown by face” 

to the churches of Christ in Judea.
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Paul stayed away from Jerusalem for fourteen years 

Using Antioch in Syria as his base, Paul spread his good news message and set up congregations of 

believers. For fourteen years, Paul kept himself separate from Jerusalem. When Paul finally went 

there, he did so because had received a vision. Paul did not travel there because of a directive from 

any man. He was not called by those at Jerusalem. 

Then after fourteen years I again went up to Jerusalem 

with Barnabas, 

taking also Titus along with me. 

But I went up as a result of a revelation.
85

 

Paul had a private meeting with them. He wanted to check that he had not been wasting his time. 

And I laid before them the good news 

which I am preaching among the nations, 

privately, however, before those who were outstanding men, 

for fear that somehow I was running or had run in vain. 

 

Nevertheless, not even Titus, who was with me, 

was compelled to be circumcised, 

although he was a Greek.
86

 

At the same time, they did not compel him to add the need for gentiles to be circumcised. 

Luke gives a somewhat inflated account of the same incident in Acts 15: what had 

been a private meeting has become a Council approaching the size of Vatican II.
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SEPARATE MISSIONS 

Paul was based at Syrian Antioch; the Jewish followers of Jesus led by James and Peter were based at 

Jerusalem. They had separate missions, different agendas: Paul to the Gentiles, James and Peter to the 

Jews. Paul’s efforts were focused on bringing the blessings to the Gentiles, whereas the role of the 

Jerusalem community was to convince Jews that Jesus was indeed the Messiah who had been 

promised to them. 

When they saw that I had entrusted to me 

the good news for those who are uncircumcised, 

 just as Peter had it 

for those who are circumcised— 

for He who gave Peter powers necessary 

for an apostleship to those who are circumcised 

gave powers also to me 

for those who are of the nations; 

yes, when they came to know 

the undeserved kindness that was given me, 

James and Cephas and John, 

the ones who seemed to be pillars, 

gave me and Barnabas the right hand of sharing together, 

that we should go to the nations, 

but they to those who are circumcised.
88

 

Jerusalem’s only message to Paul 

Their roles differed. Paul sought and received assurance from James and Peter that they would not add 

anything to his message (gospel). 

But on the part of those 

who seemed to be something 

—whatever sort of men they formerly were makes no difference to 

me 

—God does not go by a man’s outward appearance— 

to me, in fact, those outstanding men 

imparted nothing new.
89

 

Paul wrote that the only request they made of him was to remember the poor followers in Jerusalem. 

Only we should keep the poor in mind. 

This very thing I have also earnestly endeavoured to do.
90

 

Paul identified his opponents 

The peace did not last. In a vitriolic attack, Paul identified “false brothers” who had come to Antioch, 

treating the Jerusalem leadership with sarcasm as those who “seemed to be something”. 

But because of the false brothers 

brought in quietly, 

who sneaked in to spy 

upon our freedom 

which we have in union with Christ Jesus, 

that they might completely enslave us— 

to these we did not yield by way of submission, no, not for an hour, 

in order that the truth of the good news 

might continue with you. 
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But on the part of those who seemed to be something— 

whatever sort of men they formerly were makes no difference to me— 

God does not go by a man’s outward appearance— 

to me, in fact, those outstanding men imparted nothing new.
91

 

Paul owed nothing to the leadership at Jerusalem. 

“Jerusalem … is in slavery” 

Paul wrote of Sinai, clearly identifying it with the Law (Torah) that he had rejected as relevant to his 

constituency. When he wrote that the Law produced children born into slavery, Paul said that this was 

referring to Jerusalem: 

These things stand as a symbolic drama; for these women mean two 

covenants, 

the one from Mount Sinai which brings forth children for slavery, 

and [who] is Hagar. 

Now this Hagar means Sinai a mountain in Arabia, and 

she corresponds with the Jerusalem today, for she is in slavery with her  

     children.
92

 

Paul’s opposition to certain Jews from James 

Cephas came to Antioch.
93

 . His actions and Paul’s response provided an example of their differences: 

When Cephas
94

 came to Antioch
95

, 

I resisted him face to face, 

because he stood condemned. 

For before the arrival of certain men from James, 

he used to eat with people of the nations
96

; 

but when they arrived, 

he went withdrawing and separating himself, 

in fear of those of the circumcised class. 

The rest of the Jews
97

 also joined him in putting 

on this pretense, 

so that even Barnabas was led along with them 

in their pretense. 

But when I saw they were not walking straight according to the truth of the 

good news,
98

 

I said to Cephas before them all: 

“If you, though you are a Jew, 

live as the nations do, 

and not as Jews do, 

how is it that you are compelling people of the nations 

to live according to Jewish practice?” 

We who are Jews by nature, and not sinners from the nations, 

knowing as we do that a man is declared righteous, 

not due to works of law, 
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but only through faith toward Christ Jesus, 

even we have put our faith in Christ Jesus, 

that we may be declared righteous due to faith toward Christ,  

and not due to works of law, 

because due to works of law no flesh will be declared righteous.
99

 

Paul pointed out to James and Peter that, as Jews, they knew obedience to the Law could not bring a 

declaration of righteousness. (“Knowing as we do that a man is declared righteous not due to works of 

law”). Paul wrote that the solution did exist: faith in Christ Jesus, which does bring righteousness. 

In the literature where Judaism speaks for itself, Israel’s election, embodied in the 

giving of the Torah, is viewed as God’s gracious gift. Obedience to Torah is the 

proper response to the gift of Torah, but it does not earn salvation as such.
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WIDE DIVERSITY OF ANCIENT CHRISTIANITIES 

First-century writings show that from the outset there have been numerous forms of belief in Jesus 

Christ. Writings that were later incorporated into the NT were produced because of the perceived need 

to confront positions being held by other Christian movements. Paul had messages and beliefs that 

were markedly different to those held at Jerusalem by James and Peter. Other forms of Christianities 

confronted in the NT included those who were preaching the need for baptism over the dead and those 

who denied that Jesus was a real human with real flesh but he was a spirit which took a human form at 

times when it was needed. 

Second- and Third-century schisms 

From the outset, a range of groups claimed to follow to Jesus. These included but were not limited to: 

Montanists, Marcionites, Ebionites, Nazarenes, and iterations of Gnosticism. Some obtained a strong 

following, and at one stage the Gnostics in many cities and regions at one stage outnumbered the 

followers of Paul. 

The differences between these Christian groups were irreconcilable, and the ensuing physical and 

vocal battles reflected this. One group believed Jesus was only an apparition, another said he was 

nothing more than a human, yet another said he was divine and hence could not have been human. 

One group said there were two gods, an angry god of the Hebrews and a loving god of the Christians. 

Yet another group of Christians said there were 365 gods. As The Watchtower magazine explains: 

During the first two centuries there was considerable opposition to the doctrine of 

incarnation. The Ebionites, a Jewish Christian sect that began in the first century, 

maintained that Jesus had a natural birth, that he was not God incarnate. Arius, a 

presbyter of Alexandria, who lived toward the beginning of the fourth century, 

taught that Jesus was neither coeternal nor coequal with God, that he was the head 

of all creation, but not “of one substance with the Father.” Docetists, a sect of 

Jewish Christians that flourished in the second century, believed that Jesus’ body 

was merely apparent, a vision, a delusion, not material. Gnosticism was a fusion of 

independent “Christian” beliefs. Its contention was that evil is inherent in matter 

and that for that reason Jesus’ body could not have been material. Valentinus, the 

most prominent leader of the Gnostic movement, taught that Jesus’ ethereal body 

passed through Mary but was not born of her. Others said Jesus had two wills, one 

human, the other divine, and so forth.
101

 

A presentation under the heading of The Wild Diversity of the Early Christian Church is provided in 

the “Readings” that associated with this Study. Further resources are listed in the Bibliography at the 

end of this Study. 

During the ensuing centuries, the followers of Paul (proto-orthodox, also known as Paulines) 

accepted that Jesus was both human and divine, thus providing themselves with the means to 

differentiate themselves from the other groups. At the start of the 5th century CE, their ideas evolved 

into the Trinitarian formula. 

Varieties of Ancient Christianity 

The wide diversity of early Christianity may be seen above all in the theological 

beliefs embraced by people who understood themselves to be followers of Jesus. 

In the second and third centuries there were, of course, Christians who believed in 

one God. But there were others who insisted that there were two. Some said there 

were thirty. Others claimed there were 365. 

In the second and third centuries there were Christians who believed that God had 

created the world. But others believed that this world had been created by a 

subordinate, ignorant divinity. (Why else would the world be filled with such 
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misery and hardship?) Yet other Christians thought it was worse than that, that this 

world was a cosmic mistake created by a malevolent divinity as a place of 

imprisonment, to trap humans and subject them to pain and suffering. 

In the second and third centuries there were Christians who believed that the 

Jewish Scripture (the Christian “Old Testament”) was inspired by the one true 

God. Others believed it was inspired by the God of the Jews, who was not the one 

true God. Others believed it was inspired by an evil deity. Others believed it was 

not inspired. 

In the second and third centuries there were Christians who believed that Jesus was 

both divine and human, God and man. There were other Christians who argued 

that he was completely divine and not human at all. (For them, divinity and 

humanity were incommensurate entities: God can no more be a man than a man 

can be a rock.) There were others who insisted that Jesus was a full flesh-and-

blood human, adopted by God to be his son but not himself divine. There were yet 

other Christians who claimed that Jesus Christ was two things: a full flesh-and-

blood human, Jesus, and a fully divine being, Christ, who had temporarily 

inhabited Jesus’ body during his ministry and left him prior to his death, inspiring 

his teachings and miracles but avoiding the suffering in its aftermath. 

In the second and third centuries there were Christians who believed that Jesus’ 

death brought about the salvation of the world. There were other Christians who 

thought that Jesus’ death had nothing to do with the salvation of the world. There 

were yet other Christians who said that Jesus never died. 

How could some of these views even be considered Christian? Or to put the 

question differently, how could people who considered themselves Christian hold 

such views? Why did they not consult their Scriptures to see that there were not 

365 gods, or that the true God had created the world, or that Jesus had died? Why 

didn’t they just read the New Testament? It is because there was no New 

Testament. To be sure, the books that were eventually collected into the New 

Testament had been written by the second century. But they had not yet been 

gathered into a widely recognized and authoritative canon of Scripture.’ And there 

were other books written as well, with equally impressive pedigrees—other 

Gospels, Acts, Epistles, and Apocalypses claiming to be written by the earthly 

apostles of Jesus.
102

 

Each group had its own writings 

Not only did each group have its own beliefs and theologies, each group had its own writings. The 

group that said Jesus was not divine accepted only part of Matthew’s Gospel, eliminating the birth 

narratives. Some groups rejected Paul’s writings; another rejected the Hebrew writings. 
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THE PAULINE CHRISTIANS TRIUMPHED AND THEY DEFINED ORTHODOXY 

Understanding some of the major sects of early Christianity is pertinent to understanding the 

development and outcome of the Christianity. One sect became the dominant, formally recognised 

state-sanctioned religion. As a result, that group determined what Christians should believe and which 

writings would be accepted as the sacred texts. 

The one successful sect was the group that claimed allegiance to Paul. The reason for the ultimate 

success of Paul’s followers is not fully understood, but their location at Rome would not have 

hindered their acceptance by the Roman emperors in the 4th century as the State’s official religion. 

The group is designated by modern scholars as Paulines and as the “proto-Orthodox” (right-thinking). 

In the late 4th and 5th centuries, this group formulated the Trinitarian belief and they decided which 

of their writings would be recognised as the sacred Scriptures. Had another group gained the 

ascendancy, the result would have produced Christianity with a different theology, different 

Christology, and a very different list of Christian sacred Scripture. 

Their list of 27 writings, first proposed in 367 CE by Trinitarian Athanasius, forms the modern “New 

Testament”.
103

 The Jerusalem body, represented by the Ebionites and the Nazarenes, had no 

involvement in creating that list nor in the decisions arrived at in the Councils, such as at Nicea. 

The Proto-Orthodox Christians 

Ultimately, only one group of Christians won in the struggle to gain converts. 

Their victory was probably sealed sometime in the third century. When the Roman 

emperor Constantine converted to Christianity in the early fourth century, he 

converted to this victorious form of the faith. When Christianity later became the 

official religion of the empire, about fifty years after Constantine, it was this form 

that was accepted by nearly everyone—with lots of variation of course. Alternative 

views have always been around. 

Once it won the battles, this form of Christianity declared not only that it was 

right, but that it had been right all along. The technical term for “correct belief” is 

“orthodoxy” (in Greek, orthos means “right”; doxa means “opinion”). The 

“orthodox” Christians, that is, the ones who won the struggle, labeled all the 

competing perspectives heresies, from the Greek word for “choice.” Heretics are 

people who choose to believe the wrong belief, a nonorthodox belief. 

What should we call the group of Christians who held to the views that eventually 

won out, before the victory was sealed? I usually call them the “proto-orthodox,” 

the spiritual ancestors of those whose views later became orthodox. 

The proto-orthodox are the second- and third-century Christians we are best 

informed about, since it was their writings, not the writings of their opponents, that 

were preserved for posterity. This would include such writers as Justin Martyr, 

Irenaeus, Tertullian, Hippolytus, Clement of Alexandria, and Origen—figures well 

known to students of early Christianity. These authors were responsible for 

shaping the views that eventually became orthodox. They did so in no small part 

by arguing against all contrary sides at once, leading to certain kinds of 

paradoxical affirmations. For example, they agreed with the Ebionites that Jesus 

was fully human, but disagreed when they denied he was God. They agreed with 

the Marcionites that Jesus was fully divine, but disagreed when they denied he was 

human. How could the proto-orthodox have it both ways? By saying that Jesus 

was both things at once, God and man. This became the orthodox view. 

The major orthodox doctrines are the ones that eventually made it into the 

Christian creeds: there is one God, he is the creator of all there is; therefore, the 
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Creation is inherently good, even if flawed by sin. Jesus his son is both human and 

divine, and he is not two beings (as the Gnostics held), but one; he brought 

salvation not through secret knowledge but by shedding his real blood. 

Like all of their opponents, the proto-orthodox had a range of books that they 

considered sacred authorities and that they saw as authorizing their particular 

perspectives. Some of these books eventually made it into the canon. The major 

debates within proto-orthodox circles concerned which of the proto-orthodox 

books to accept, but all proto-orthodox agreed that none of the heretical books 

could possibly have been written by any of the apostles and so were not to be 

included in the canon of Scripture.
104

 

Significance of the victory 

If some other form of Christianity had won the early struggles for dominance, the 

familiar doctrines of Christianity might never have become the “standard” belief 

of millions of people, including the belief that there is only one God, that he is the 

creator, that Christ his son is both human and divine. The doctrine of the Trinity 

might never have developed. The creeds still spoken in churches today might 

never have been devised. The New Testament as a collection of sacred books 

might never have come into being. Or it might have come into being with an 

entirely different set of books, including, for example, the Gospel of Thomas 

instead of the Gospel of Matthew, or the Epistle of Barnabas instead of the Epistle 

of James, or the Apocalypse of Peter instead of the Apocalypse of John. If some 

other group had won these struggles, Christians might never have had an Old 

Testament; if yet a different group had won, Christians might have had only the 

Old Testament (which would not have been called the “Old” Testament, since 

there would have been no “New” Testament). 

Moreover, we will see that as vital as the outcome of these early Christian 

struggles was for the internal character of the religion, it was even more significant 

for the effect and impact that this religion had externally, on the history of 

civilization itself. It is conceivable that if the form of Christianity that established 

itself as dominant had not done so, Christianity would never have become a major 

world religion within the Roman Empire. Had that happened, the empire might 

never have adopted Christianity as its official religion. In that case, Christianity 

would never have become the dominant religion of the European Middle Ages, 

down to the Renaissance, the Reformation, and on to today. 

Had the conflicts been resolved differently, as odd is this may seem, people in the 

West—we ourselves—might have remained polytheists to this day, worshiping the 

ancient gods of Greece and Rome. On the other hand, the empire might have 

converted to a different form of Christianity and the development of Western 

society and culture might have developed in ways that we cannot imagine. 

However one plays such games of imagination, it is clear that the victory of one 

form of Christianity was a significant event both for the internal workings of the 

religion and for the history of civilization, especially in the West.
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JERUSALEM BODY MORPHED INTO THE EBIONITES AND NAZARENES 

When the Paulines ultimately succeeded, they termed their opponents heretics. These naturally 

included the Jerusalem group that had been led by James and Peter. The Ebionites were the sect most 

closely identified with them. 

The Ebionites claimed that they were in fact the direct descendants of the 

Jerusalem church.
106 

The Ebionites were a group of Christians who were converted Jews who insisted 

on maintaining their Jewishness and on following the laws God had given Moses, 

as found in the Hebrew Bible, all while believing that Jesus was the Messiah sent 

from God for the salvation of the world. …. The Ebionites almost certainly 

claimed to be the spiritual descendants of these first followers and like them 

understood that faith in Jesus did not entail a break with Judaism but the proper 

interpretation of it, the religion revealed to Moses by God on Mount Sinai. 

Some scholars have thought that the Ebionites may have held views very much 

like those of the first followers of Jesus, such as his brother James or his disciple 

Peter, both leaders of the church in Jerusalem in the years after Jesus’ death. James 

in particular appears to have held to the ongoing validity of the Jewish law for all 

followers of Jesus. His view, and evidently that of the Ebionites later, was that 

Jesus was the Jewish Messiah sent from the Jewish God to the Jewish people in 

fulfillment of the Jewish law. Therefore, anyone who wanted to follow Jesus had 

to be Jewish. If a gentile man converted to the faith, he had to be circumcised, 

since circumcision always had been the requirement of a male to become a 

follower of the God of Israel, as God himself demanded in the law (Genesis 17:10-

14). 

Eventually the apostle Paul came along and insisted the opposite, that the God of 

Jesus was the God of all people and that gentiles did not have to become Jewish to 

follow Jesus. For Paul, doing what the law required could not put a person into a 

right standing with God, and trying to keep the law was pointless when it came to 

salvation. 

Paul ended up winning this argument, but for centuries there were Christians who 

disagreed with him, including the Ebionites. They did not view Paul as the great 

apostle of the faith; he was the one who had gotten the fundamentals of the faith 

precisely wrong. 

The Ebionites were strict Jewish monotheists. As such, they did not think that 

Jesus was himself divine. There could be only one God. Instead, Jesus was the 

human appointed by God to be the Messiah. He was not born of a virgin: his 

parents were Joseph and Mary, and he was a very righteous man whom God had 

adopted to be his son and to whom he had given a mission of dying on the Cross to 

atone for the sins of others. 

You might wonder why the Ebionites didn’t just read their New Testaments to see 

that Jesus was born of a virgin, was himself divine, had abrogated the Jewish law, 

and was correctly proclaimed by Paul. They couldn’t read the New Testament 

because there was as yet no New Testament. The Ebionites had their own sacred 

books, along with the Hebrew Bible, that proclaimed their points of view, 

including a Gospel that looked very much like our Gospel of Matthew (the most 

“Jewish” of our Gospels), but without its first two chapters, which narrate the 

virgin birth.
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Further objective information on the early Ebionites is readily available. Two examples
108

 are: 

http://www.compassionatespirit.com/ebionites-article.htm;  

http://www.jewishencyclopedia.com/articles/5411-ebionites 

Varieties of Ebionites 

The more lenient view, expressed by the Church Fathers, states that the Ebionites-

Nazarenes were Jewish followers of Jesus who remained faithful observers of the 

Mosaic Law, but believed in the miraculous birth of the Messiah. The more 

rigorous form of Ebionism denied both the virginal conception and the divinity of 

Christ. Moreover, they all rejected the letters of Paul, whom they considered an 

apostate, and Eusebius further specifies that they held only the now lost Aramaic 

Gospel according to the Hebrews as authentic. The sarcastic explanation of the 

name Ebionites in patristic literature linking the concept of poverty to the quality 

of their understanding of Christ is totally baseless. The term, ‘the Poor’, was used 

as an honorific title in the Hebrew Old Testament, and the devout members of the 

Dead Sea Sect were also known as Ebyonim, the Poor.
109

 

[Irenaeus] wrote a large work in five books Against the Heresies. … In 1.23-31 he 

gives a brief account of the earlier (and surviving) groups which are tarred with the 

same brush. Only one of these shows clear signs of being Jewish Christian, the 

Ebionites, and this is what Irenaeus says about them: 

Those who are called Ebionites agree [with the church] that the world was 

made by God; but their opinions with respect to the Lord are similar to those 

of Cerinthus and Carpocrates. They use the gospel according to Matthew 

only, and repudiate the Apostle Paul, maintaining that he was an apostate 

from the Law. As to the prophetical writings, they endeavour to expound 

them in a somewhat singular manner: they practise circumcision, persevere 

in those customs which are enjoined by the Law, and are so Judaic in their 

style of life that they even adore Jerusalem as if it were the house of God 

(AH 1.26.2). 

The Ebionites are plainly Jewish Christians, and close to the positions which we 

have ascribed to the Jerusalem mission. They circumcise, observe the Law as 

prescribed by tradition (those customs which are enjoined, are Judaic in their style 

of life), and reverence Jerusalem. Their somewhat singular exposition of the 

prophets only means that they understood them differently from Irenaeus. As we 

should have expected for Jerusalem Christians, they repudiated the epistles of 

Paul, because he argues against observing the Law in its entirety; and they used 

the Gospel of Matthew, which is much the closest to a Jewish-Christian Gospel. 

We are not told that they used all the Gospel of Matthew, and they may well have 

dropped Matt. 1-2.
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With winners come losers 

In time, the Paulines dominated while the Ebionites declined to insignificance. 

When in church life there is an irreconcilable difference over important doctrine, 

there are winners and losers. The winning party becomes the church, and its 

opinion is orthodoxy (Greek orthe doxa, correct opinion); the losing party is driven 

out of the church and becomes a sect (Latin secta, a school under a particular 

teacher), or heresy (Greek haeresis, a party). 
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In the early Christian church the Petrines won at Antioch (Gal. 2.11-14); but Paul 

played his cards carefully, and did not split away. In the second century the 

Paulines won, and the Aramaic churches split away and became heretical sects, 

called the Ebionites and the Nazarenes.
111

 

The Paulines held the line along the coast and ultimately drove the Jerusalem 
loyalists out as heretics — Ebionites or Gnostics. I will not say that the meek 
inherited the earth, for some Paulines were arrogant men; but Paul himself was a 
humble man, a hero and a saint. Perhaps we could say that historic Christianity 
owes even more to him than to Jesus. 

We should never lose sympathy with the Jerusalem Christians; they lost the great 

battle, but not for want of devotion or energy. They took the label ‘of Cephas’, the 

Petrines, because Peter had been Jesus’ leading disciple; but the real leader of the 

Jerusalem church in the vital period from 40 to 60 was James, Jesus’ brother. He 

must have been a man of great spiritual force. He was not even a disciple in Jesus’ 

lifetime, but he established himself as the church’s leader in Jerusalem. He stood 

out for principle, where Peter was weak-kneed; the Law was God’s Law, and must 

be obeyed, however inconvenient. He was famous for his ascetic life, and he made 

good relations with the Pharisees in Judaism. … 

The Petrines were the losing side, but the Paulines could not do without Peter’s 

name; for they needed to show that they were successors to Jesus’ original 

disciples, of whom he was the best known. So Peter is a sort of stumbling hero, 

even in the Pauline Gospels of Mark and Luke and John. In the last he is always 

outshone by the Pauline hero, the Beloved Disciple, though even there he has his 

place. But Matthew was (christology apart) a Petrine, and it is in Matthew’s 

Gospel that Peter is given the keys of the kingdom.
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Another contemporary claim as the legitimate heirs of the Ebionites 

The Governing Body of Jehovah’s Witnesses [GB] loudly trumpets its claim to being the only group 

on Earth that imitates the leadership of James and Peter at Jerusalem.  

As the following shows, other contemporary movements make identical claims. The following 

“Manifesto” by a group of Ebionite Jews expressly follow the leadership of James and Peter: they 

deny the divinity of Jesus (Yeshua); they proclaim the name of Yahweh; and they are preparing for 

God’s Kingdom. Probably the GB and the modern Ebionites are as wrong as one another. 

Manifesto 

The Ebionite Community is the living continuation of the Jewish religious 

movement of Jesus. Christianity is the religion of Paul and others, and not part of 

the biblical faith and revelation of the God of Israel nor is it of Jesus. (Please note 

that we have used “Jesus” to clarify for our Christian readers. We call him Yeshua 

or Yahshua, and will use Yeshua from this point on in the site.) 

We declare the man Paul of Tarsus, the false teacher against the mark of Covenant 

and God’s Torah, to be outside of the Way taught by Yeshua, the anointed, son of 

Maria and Yoseif. The Ebionite Community is the only real “mission to the 

gentiles.” 

We call upon the gentiles to repent, to abandon paganism and the perverse 

testament, and enter into true covenant through Torah, circumcision, and 

immersion in order to submit and prepare for the Reign of God as brothers 

exhibiting good works. (How can you talk about accepting God or His “kingdom” 

at some future event or time if you reject His rules clearly given now?)  
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To follow Yeshua, may he rest in peace, you must not worship him or any man, 

but instead be what Yeshua was, a Jew. Yeshua was a man who died and was 

buried, and finding his bones does not effect the value of many of his recorded 

teachings, the core of these still buried beneath Christian additions, alterations, and 

falsifications. His value to us has nothing to do with fairy tales and miracles, 

divinity or resurrection. We already have the God of Israel so Yeshua is no 

replacement for Him nor can Yeshua’s words nullify God’s commandments.  

Yeshua is not a god, not a sacrifice for sin, or savior. Such beliefs go against God. 

God’s commandments have not been “done away with” or “nailed to the cross” but 

instead make up the single testament and Instructions for life to mankind. We ask 

you to honestly consider the fruit of other religions without explaining away their 

sins and failures to deliver a godly world; the millions of people they have 

murdered for “God” even other denominations of their own religion; and all the 

unbiblical ways in which they claim to honor their god. Deep down you know that 

neither God or the man Yeshua can truly be present in these religions. The God of 

Israel has more to give than Christianity or Islam (both of which are just altered, 

weakened versions of Israel’s faith). Biblical faith has more to offer than any other 

religion.  

Is your faith based on a god that hates you and wants to burn you? You need to 

keep seeking for the real God, the God of Israel, Who created you and loves you. 

Are you a Jew who has become indistinguishable from your gentile friends and 

your Synagogue reminds you of a church? Have you apostatized from God to 

Christianity? Return to God. We will help you. 

Yahwism, the faith of the Written Torah of the Bible given by the One God, 

Yahweh, is a revolutionary system of life with justice that can supersede all other 

systems of government and ideologies. The Evyonim (Ebionites) are Yahwists 

above all else. It allows for One Ruler, the God of Israel alone, with none beside 

Him. God is not man, and no man is divine. No man can make you right with God 

except yourself, and only you can atone for your sins through repentance and 

reparation to Him and your fellow man. You will never find God, Yahweh King of 

the Universe, world within worlds, worlds without end, in a church or shrine, 

kneeling before statues, sticks, stones, or men. Tear down your church. Take the 

wood and stones and build houses for the poor; take the sticks for firewood; sell 

the treasure and idols to buy food and heal the sick; bring all men in love to bend 

the knee to the God of Israel.
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PAUL’S FOLLOWERS DECIDED THE CHRISTIAN SACRED SCRIPTURES 

Neither the Jerusalem leadership, their followers, nor their Ebionite or Nazarene descendants had any 

involvement in selecting the writings that constitute the Christian’s sacred Scriptures. Naturally, the 

Christian branch that selected the Christian Canon selected their own writings and those that 

supported their point of view. 

The canon (the Greek word for “measure” or “standard”) represents an attempt on 

the part of one branch of the second- through fourth-century church to produce 

order, to authorize only some of the growing quantity of Christian writings for its 

members. The canon thus reflects the political and theological controversies of this 

later period more than it reflects either the historical situation of those 

controversies or the period that the canonical texts purportedly describe.
114

 

 

There is also the problem of knowing whether the books in our Bibles are the ones 

that God wanted to be Scripture in the first place. How do we know that only the 

right books got in? How do we know that some inspired books were not left out? 

… The debate over which books to include in the Bible was long and hard fought. 

As difficult as this is to believe, there never was a final decision accepted by every 

church in the world; historically there have always been some churches in some 

countries (Syria, Armenia, Ethiopia) that have slightly different canons of 

Scripture from the one we have. 

Even the twenty-seven-book canon with which all of us are familiar did not ever 

get ratified by a church council of any kind—until the anti-Reformation Catholic 

Council of Trent in the sixteenth century, which also ratified the Old Testament 

Apocrypha, in response to the widespread Protestant rejection of these books as 

noncanonical. In a strange way, the canon, far from being definitively decided 

upon at some point of time, emerged without anyone taking a vote. 

Not that it happened by accident. The canon was formed through a process of a 

long series of debates and conflicts over which books ought to be included. These 

debates were fuelled not only by a general sense that it would be a good thing to 

know which books are authoritative, but even more by a very real and threatening 

situation that early Christians confronted. 

In the first few centuries of the church, lots of different Christian groups espoused 

a wide range of theological and ecclesiastical views. These different groups were 

completely at odds with each other over some of the most fundamental issues: 

How many Gods are there? Was Jesus human? Was he divine? Is the material 

world inherently good or evil? Does salvation come to the human body, or does it 

come by escaping the body? Does Jesus’ death have anything to do with salvation? 

The problem in the development of the canon of Scripture was that each and every 

one of the competitive groups of Christians—each of them insisting they were 

right, each trying to win converts—had sacred books that authorized their points of 

view. And most of these books claimed to be written by apostles. Who was right? 

The canon that emerged from these debates represented the books favored by the 

group that ended up winning. It did not happen overnight. In fact, it took 

centuries.
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Many Scriptures 

Christological controversies in the second and third centuries affected the 

transmission of the New Testament, as Christian scribes modified their texts of 

Scripture so as to make them more serviceable for the theological conflicts of their 

day. One of the “heretical” views evidenced throughout the period understood 

Jesus to be the Son of God only by adoption. Advocates of this position included 

certain Jewish Christians (Ebionites) and the Roman followers of Theodotus the 

Cobbler. … 

For adoptionists, Jesus was a flesh and blood human being, born of the natural 

union of Joseph and Mary. An extraordinary man, without peer in righteousness or 

wisdom, Jesus was chosen to be the unique Son of God, the savior of the world. 

Some of the early adoptionists situated Jesus’ election at his resurrection; by the 

second century most believed it had occurred at his baptism. Advocates of both 

positions agreed that Jesus was not himself divine, but was, as their opponents put 

it, a “mere man.” 

In opposition to this kind of low Christology, proto-orthodox Christians insisted 

that Christ was far more than a man, that he was himself divine. Much of the 

controversy centered on the nature of Christ’s uniqueness, as the proto-orthodox 

claimed that he had pre-existed, that he had been virginally conceived, that he was 

God on earth. A variety of passages from the emerging New Testament could be 

used by both sides of this debate; and, significantly for this investigation, the 

wording of these passages was by no means etched in stone. To the contrary, 

scribes who transmitted the texts occasionally changed them to make them “say” 

what they were already known to “mean.” 

Because it was the victorious party of later centuries that by and large produced 

the manuscripts that have survived antiquity, we should not expect to find in them 

a large number of textual modifications that support an adoptionistic Christology. 

Indeed, such corruptions occur in only rare instances, and even these are not above 

question (e.g., Matt 1:16 in syrs). The opposition to adoptionism, on the other 

hand, did make a significant impact on the textual tradition. In several passages 

(e.g., Mark 1:1 and Luke 3:22) such corruptions virtually displaced the original 

text.
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The change that the Council of Nicea brought 

Leaders of the state-sanctioned Pauline “proto-orthodox” followers of Paul held Councils to 

determine correct beliefs. 

By the start of the fourth century the church, although not yet wholly ready, was 

pressed to make up her mind. The divine quality of Christ, the Son of God, his 

closeness to God the Father, his pre-existence and role in the creation of the 

universe were generally agreed by all the leading thinkers. They also agreed on a 

lack of equality between the Father and the Son. Even Origen was adamant: the 

Father was ‘the God’, the Son was only ‘God’; he was ‘second God’, placing 

himself below the Master of the universe. Every single mouthpiece of Christian 

tradition from Paul and John to Origen firmly held that the Father was in some 

way above the Son. The ante-Nicene church was ‘subordinationist’ and did not 

believe in the full co-equality and co-eternity of Father, Son and Holy Spirit. 

The issue came to a head with Arius and his crystal-clear formulation of early 

Christian ‘orthodoxy’ in regard to Christ’s relation to God, a theological orthodoxy 

which echoed the New Testament. In Arius’ creed, the eternal and unbegotten 

Father stands above all and exists without origin. The first-begotten Son has an 
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origin. He was generated by a decision of the Father, not out of necessity, and 

before that decision he did not exist. He is not truly eternal. He is God in name 

only and not in full reality. 

Theologians have often vilified Arius. His doctrine has been characterized as ‘a 

mess of presumptuous theorizing . .. a lifeless system of unspiritual pride and hard 

unlovingness’ (H. M. Gwatkin, Studies in Arianism, 1900, p. 2.74). It is therefore 

refreshing to discover that the late Canon Maurice Wiles, former Oxford Regius 

Professor of Divinity, had the courage to publish an article, ‘In Defence of Arius’ 

(1962), in which he endeavoured to rehabilitate to a certain extent the despised 

heresiarch. He called Arius’ teaching ‘an inadequate account of the fullness of 

Christian truth’, but, he added, the same conclusion ‘is true to some degree of 

every Christian theologian, ancient or modern’. 

All the evidence we possess of nearly three centuries of theological thinking on the 

subject would suggest that, after some give and take, a creed quietly voicing Arius’ 

ideas would have commanded a substantial majority among the bishops assembled 

at Nicaea. Yet the dogma of consubstantiality (homoousia) triumphed, no doubt 

thanks to the clever politicking of the party led by Bishop Alexander and 

Athanasius, which succeeded in winning over to their side the all-powerful 

emperor. After some ebbing and flowing, belief in the consubstantiality of the Son 

with the Father ultimately prevailed in the fourth-century church, and the 

profession of this belief became the authenticating stamp of post-Nicene 

Christianity. 

Yet it is impossible to ignore the colossal difference between the Christ concept of 

Nicaea and the Christology that preceded the council. The idea of consubstantiality 

never occurred to any of the leading representatives of Christianity prior to 325; it 

would have indeed sounded anathema. By contrast, after 325 the claim of 

inequality between Father and Son amounted to heresy. After that surprising 

doctrinal volte-face, membership of the church primarily depended on adherence 

to the Nicene Creed. Intellectual assent to dogma gained precedence over the 

heart’s openness to charisma urged by the historical Jesus. … 

In the sixteenth century the rediscovery by Renaissance scholars of the ancient 

sources of classical civilization forced Christians to return to the Bible for a 

revitalization and purification of their faith. This revolution first created 

Protestantism, but subsequently spread over the whole spectrum of the churches. It 

would seem that by now it has reached, or will soon reach, a stage when a fresh 

revival will be called for, a new ‘reformation’, zealous to reach back to the pure 

religious vision and enthusiasm of Jesus, the Jewish charismatic messenger of 

God, and not to the deifying message Paul, John and the church attributed to 

him.
117

 

The same Athanasius also introduced the list of their 27 books that were accepted as the Christian 

sacred Scriptures. The list was voted on by the Roman Catholic Church at the Council of Trent in the 

mid-16th century. All others, including Protestant and Orthodox, have accepted the list on the basis of 

tradition. For detailed descriptions of the period, read: 

 A New History of Early Christianity by Charles Freeman; 

 AD 381, also by Charles Freeman; and 

 Jesus Wars by Philip Jenkins. 

Details on these publications are provided in the Bibliography at the end of this Study. 
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The Governing Body of Jehovah’s Witnesses rejects the early Church Fathers 

The Governing Body of Jehovah’s Witnesses [GB] says “weeds appeared” as early as 101 CE
118

. The 

influence of the “weeds” grew to the stage where they were in the majority. 

At the dawn of the second century C.E., “the weeds appeared” when imitation 

Chritians became visible in the world field. (Matt. 13:26) By the fourth century, 

weedlike Christians had greatly outnumbered anointed Christians.
119

 

This meant, says the GB, that the Church could no longer dispense “spiritual food”. 

The apostasy made some inroads in the first century, but Jesus’ faithful apostles 

acted “as a restraint,” holding back the contamination and influence of false 

teachings. (2 Thess. 2:3, 6, 7) 

However, once the last of the apostles died, the apostasy took root and flourished 

during a long growing season that lasted for many centuries. Additionally, during 

that time, the weeds became many and the blades of wheat were few. There was no 

consistent, organized channel for dispensing spiritual food. That would eventually 

change. But the question is, When?
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The list of New Testament books was decided on by the Church Fathers 

However, the Governing Body accepts as Scripture the list of books that the majority state Church and 

their supporters decided on.  

The decisions on which writings would make up the Christian Scriptures were not agreed upon until 

the 4th century CE. The decisions were made by the majority of Fathers of the dominant sector of the 

Church.
121

 The dominant 4th century Church and supporters made their selections from a wide range 

of documents. Naturally they selected those documents that supported their views. 

The Governing Body of Jehovah’s Witnesses relies on the Church Fathers 

The following citations are from the 1990 edition of All Scripture is Inspired of God and Beneficial
122

 

published by the Watchtower Bible and Tract Society. These confirm that the Governing Body relied 

on the authority provided by the early Church Fathers that it rejects as apostates. Many of these 

Church Fathers also supported writings that were ultimately not accepted in 367 CE as sacred 

Scripture. 

Church Fathers on Matthew 

While the Gospel credited to Matthew does not name him as the writer, the 

overwhelming testimony of early church historians stamps him as such. … From 

as far back as Papias of Heirapolis (early second century C.E.) onward, we have a 

line of early witnesses to the fact that Matthew wrote this Gospel and that it is an 

authentic part of the Word of God. McClintock and Strong’s Cyclopedia states: 

“Passages from Matthew are quoted by Justin Martyr, by the author of the letter of 

Diognetus (see in Otto’s Justin Martyr, vol. ii), by Hegesippus, Irenaeus, Tatian, 

Athenagoras, Theophilus, Clement, Tertullian, and Origen. It is not merely from 

the matter, but the manner of the quotations, from the calm appeal as to a settled 

authority, from the absence of all hints of doubt, that we regard it as proved that 

the book we possess had not been the subject of any sudden change”.
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Church Fathers on John 

Christians of the early second century accepted John as the writer of this account 

and also treated this writing as an unquestioned part of the canon of the inspired 

Scriptures. Clement of Alexandria, Ireneaus, Tertullian, and Origen, all of whom 

were of the late second and early third centuries testify to John’s writership.
124

 

Church Fathers on Romans 

The letter’s authenticity is firmly established. … Romans was clearly regarded as a 

part of Paul’s writings and was cited as such by Clement of Rome, Polycarp of 

Smyrna, and Ignatius of Antioch, all of whom lived in the late first and second 

centuries C.E.
125

 

Church Fathers on First and Second Corinthians 

The authenticity of first Corinthians, and also Second Corinthians, is 

unquestionable. These letters were ascribed to Paul and accepted as canonical by 

the early Christians, who included them in their collections. In fact, it is said that 

First Corinthians is alluded to and quoted at least six times in a letter from Rome 

to Corinth dated about 95 C.E. and called First Clement. With apparent reference 

to First Corinthians, the writer urged the recipients of this letter to “take up the 

epistle of the blessed Paul the apostle.” First Corinthians is also directly quoted by 

Justin Martyr, Athenagoras, Irenaeus, and Tertullian.
126

 

Church Fathers on Galatians 

What facts argue for the authenticity and canonicity of Galatians? It is referred to 

by name in the writings of Ireneaus, Clement of Alexandria, Tertullian, and 

Origen.
127

 

Church Fathers on Ephesians 

Early ecclesiastical writers confirm that Paul wrote the letter and that it was “To 

the Ephesians.” For example, Ireneaus, of the second century C.E., quoted 

Ephesians 5:30 as follows: “As blessed Paul says in the epistle to the Ephesians, 

that we are members of his body.” Clement of Alexandria, of the same period, 

quoted Ephesians 5:21 in reporting: “Wherefore, also, in the epistle to the 

Ephesians he writes, Be subject one to another in the fear of God.”… Eusebius, 

another authority on early Christian history (c. 260-342 C.E.) includes Ephesians 

in the bible canon, and most other early ecclesiastical writers make references to 

Ephesians as part of the inspired Scriptures.
128

 

Church Fathers on Philippians 

That Paul did write the letter, as stated in its first verse, is generally accepted by 

Bible commentators, and with good reason. Polycarp (69?-155? C.E.) in his own 

letter to the Philippians mentions that Paul had written to them. The letter is quoted 

from Paul by such early Bible commentators as Ignatius, Ireneaus, Tertullian, and 

Clement of Alexandria.
129

 

Church Fathers on Colossians 

There are no grounds for doubting the authenticity of the letter to the Colossians. 

Its presence with other Pauline epistles in the Chester Beatty Papyurs No. 2 (P48) 

of about 200 C.E. shows that it was accepted by the early Christians as one of 
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Paul’s letters. Its genuineness is testified to by the same early authorities who 

testified to the authenticity of Paul’s other letters.
130

 

Church Fathers on 1 Thessalonians 

The evidence supporting the authenticity and integrity of the letter is 

overwhelming...First Thessalonians is either quoted or alluded to by many of the 

early ecclesiastical writers, including Irenaeus (second century C.E.) who 

mentions it by name.
131

 

Church Fathers on 2 Thessalonians 

The letter’s authenticity is just as well attested as the authenticity of First 

Thessalonians. It also is quoted by Irenaeus (second century C.E.) as well as by 

other early writers, including Justin Martyr (also of the second century), who 

apparently refers to 2 Thessalonians 2:3 when writing of “the man of lawlessness 

[sin]”.
132

 

Church Fathers on 1 Timothy 

Pg. 234 “The two letters of Timothy have been accepted from the earliest times as 

written by Paul and as being part of the inspired Scriptures. The early Christian 

writers, including Polycarp, Ignatius, and Clement of Rome, all agree on this, and 

the letters are included in the catalogs of the first few centuries as Paul’s 

writings.
133

 

Church Fathers on Titus 

Irenaeus and Origen both quote from Titus, and many other ancient authorities also 

testify to the book’s canonicity.
134

 

The GB relied on the proto-orthodox Church Fathers 

The proto-orthodox are the second- and third-century Christians we are best 

informed about, since it was their writings, not the writings of their opponents, that 

were preserved for posterity. This would include such writers as Justin Martyr, 

Irenaeus, Tertullian, Hippolytus, Clement of Alexandria, and Origen—figures well 

known to students of early Christianity. These authors were responsible for 

shaping the views that eventually became orthodox. They did so in no small part 

by arguing against all contrary sides at once, leading to certain kinds of 

paradoxical affirmations. For example, they agreed with the Ebionites that Jesus 

was fully human, but disagreed when they denied he was God. They agreed with 

the Marcionites that Jesus was fully divine, but disagreed when they denied he was 

human. How could the proto-orthodox have it both ways? By saying that Jesus 

was both things at once, God and man. This became the orthodox view. 

The major orthodox doctrines are the ones that eventually made it into the 

Christian creeds: there is one God, he is the creator of all there is; therefore, the 

Creation is inherently good, even if flawed by sin. Jesus his son is both human and 

divine, and he is not two beings (as the Gnostics held), but one; he brought 

salvation not through secret knowledge but by shedding his real blood. 

Like all of their opponents, the proto-orthodox had a range of books that they 

considered sacred authorities and that they saw as authorizing their particular 

perspectives. Some of these books eventually made it into the canon. The major 

debates within proto-orthodox circles concerned which of the proto-orthodox 

books to accept, but all proto-orthodox agreed that none of the heretical books 
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could possibly have been written by any of the apostles and so were not to be 

included in the canon of Scripture.
135

 

The writings that these Trinitarian proto-orthodox Church Fathers finally agreed on is the list of books 

that make up the current New Testament. That is the list presented by Athanasius in 367 CE.
136

 A 

most comprehensive Table and associated information is provided at  

http://www.ntcanon.org/table.shtml 
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That site also provides excellent information on the formation of the New Testament Canon, including 

information on each of the Church Fathers: http://www.ntcanon.org/index.shtml  

The following pen-pictures are derived from Wikipedia. 

Athenagoras (133 – 190 CE) 

Athenagoras was a Father of the Church, an Ante-Nicene Christian apologist who lived during the 

second half of the 2nd century of whom little is known for certain, besides that he was Athenian, a 

philosopher, and a convert to Christianity. For his ideas on the Trinity see: 

http://www.piney.com/HsTrinityAthen.html  

http://ianhughclary.wordpress.com/2011/03/11/athenagoras-and-the-trinity/  

Clement of Alexandria (150-215 CE) 

Titus Flavius Clemens, known as Clement of Alexandria, was a Christian theologian who taught at the 

Catechetical School of Alexandria. A convert to Christianity, he was an educated man who was 

familiar with classical Greek philosophy and literature 

Clement of Rome (died about 99 CE) 

Pope Clement I, also known as Saint Clement of Rome, was the head of the Catholic Church from 92 

to his death in 99. Listed as Bishop of Rome from an early date, he is considered the first Apostolic 

Father of the Church. 

Eusebius (263-339 CE) 

Eusebius was a Roman historian, exegete and Christian polemicist. He became the Bishop of 

Caesarea in Palestine about the year 314. 

Hegesippus (110 -180 CE)  

Saint Hegesippus, was a Christian chronicler of the early Church who may have been a Jewish 

convert and certainly wrote against heresies of the Gnostics and of Marcion 

Ignatius 

Ignatius of Antioch was among the Apostolic Fathers, was the third Bishop of Antioch, and was a 

student of John the Apostle. 

Irenaeus (130-202 CE) 

Irenaeus, referred to by some as Saint Irenaeus, was Bishop of Lugdunum in Gaul, then a part of the 

Roman Empire. He was an early Church Father and apologist, and his writings were formative in the 

early development of Christian theology. 

Regarding the New Testament canon, one finds in Adversus Haereses [by 

Irenaeus] quotations from all the books of the New Testament with the exception 

of Philemon, II Peter, III John, and Jude. He also considered these writings, not in 

the present New Testament, of value: 1 Clement, and Shepherd of Hermas.
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Justin Martyr (100 – 160 CE) 

Justin Martyr, also known as Saint Justin, was an early Christian apologist, and is regarded as the 

foremost interpreter of the theory of the Logos in the 2nd century. Most of his works are lost, but two 

apologies and a dialogue did survive. 

Origen (182 – 254 CE) 

Origen, or Origen Adamantius, was a scholar, early Christian theologian and Church Father, who was 

born and spent the first half of his career in Alexandria. 

Papias of Heirapolis (early second century C.E.) 

Papias was a bishop of the early Church. Eusebius of Caesarea calls him “Bishop of Hierapolis”, 

which is 22 km from Laodicea and near Colossae, in the Lycus river valley in Phrygia, Asia Minor 

Polycarp of Smyrna (69 – 155 CE) 

Polycarp was a 2nd-century Christian bishop of Smyrna. According to the Martyrdom of Polycarp he 

died a martyr, bound and burned at the stake, then stabbed when the fire failed to touch him 

Tatian (120 – 180 CE) 

Tatian the Assyrian was an Assyrian early Christian writer and theologian of the 2nd century. Tatian’s 

most influential work is the Diatessaron, a Biblical paraphrase, or “harmony”, of the four gospels 

Tertullian (160 – 220 CE) 

Quintus Septimius Florens Tertullianus, anglicised as Tertullian, was a prolific early Christian author 

from Carthage in the Roman province of Africa. He is the first Christian author to produce an 

extensive corpus of Latin Christian literature 

Theophilus (died about 185 CE) 

Theophilus, Patriarch of Antioch, succeeded Eros c. 169, and was succeeded by Maximus I c. 183, 

according to Henry Fynes Clinton, but these dates are only approximations. 

For his trinitarian position, see: http://www.piney.com/HsTheopTrinity.html  
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Early Christian Authorities 
(http://www.ntcanon.org/authorities.shtml - accessed 5 July 2013) 
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THE ANTIOCH-JERUSALEM SPLIT IMPACTED THE SCRIPTURES 

The victorious Christian group decided which of its writings would be considered to be its sacred 

texts. The beliefs of the writers coloured how they wrote. That is only natural. 

Knowledge of the true circumstances of the period is coloured by Paul’s victorious successors 

deliberately destroying the writings of their opponents, taking advantage of the opportunity to rewrite 

the history. 

Paul dominates the Christian scriptures 

Apart from the first Gospel of the canon (known by tradition as “The Gospel according to Matthew”) 

and the Epistle (letter) of James, the bulk of the remainder of the New Testament is made up of 

writings by Paul and by his followers. It is possible that the writer of Hebrews could be more closely 

aligned with Jerusalem than with Paul. 

Although Paul’s writings in the current Christian Scriptures (“New Testament”) appear after the 

Gospels and Acts of the Apostles, his were written first. Further, Paul’s writings do not appear in their 

chronological sequence but in order of their size. Since Paul’s genuine writings were produced first, 

he is responsible for introducing key beliefs. 

The first of the writers of the canonical texts of the New Testament was Paul. 

Although it is commonplace in the world of scholarship to acknowledge the 

primacy in time of Paul, that insight has not widely permeated the minds of the 

people who sit in the pews of our churches. This probably is because the New 

Testament begins with the gospels, then moves to Acts before coming to the 

writings of Paul. Paul describes life after the time of Jesus, while the gospels 

purport to record the things that Jesus actually said and did. As a result, people 

tend, often unconsciously, to read Paul through the eyes of the gospels. 

Yet the facts are that Paul was converted and baptized, became a missionary, 

engaged in the controversial task of defining the Christian faith against powerful 

opponents such as Peter and James whom he called “the Lord’s brother”, 

completed all of his journeys, wrote all of his epistles, and was imprisoned and 

executed in Rome before any of the four canonical gospels was written. There is 

no evidence that Paul ever had access to a gospel, even a sayings gospel, if any 

had in fact been written. Paul’s epistles are dated generally between 50 and 64 

C.E. The earliest gospel, Mark, is generally dated in the 65-75 C.E. range. I tend to 

date Mark on the high side of that scale, around 72 C.E. … In Paul we have the 

earliest extant undisputed witness to the Jesus-story. 

Isolating Paul and deliberately attempting not to read him through the eyes and 

stories of the later gospels produces some fascinating insights. There is, for 

example, in Paul no reference to a miraculous birth. He says that Jesus was “born 

of a woman, born under the law” (Gal. 4:4). There is no hint of the concept of 

virginity in Paul’s use of the word woman. He seems to be referring to a normal 

birth, one no different from that which happens to any other person. He later says 

that Jesus was “descended from David according to the flesh” (Rom. 1:3). That 

hardly sounds miraculous. Furthermore, there are no miracle stories anywhere in 

the writings of Paul. 

There is also no sense in Paul’s writing that the apostle understands the 

resurrection of Jesus to be a physical resuscitation. Yet resurrection is certainly 

real for Paul. He argues that apart from the resurrection of Jesus, one’s faith is in 

vain (1 Cor. 15:14)—but it has nothing to do with flesh and blood: Paul has a 

profound sense of Jesus as alive, as a continuing divine presence.
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Authorship of the Pauline Epistles 

Writings produced after Paul’s death but attributed to him include, at least: 2 Thessalonians; 

Ephesians; Colossians; the Pastoral Epistles; Hebrews. 

There is wide consensus, in modern New Testament scholarship, on a core group 

of authentic Pauline epistles whose authorship is rarely contested: Romans, 1 and 2 

Corinthians, Galatians, Philippians, 1 Thessalonians, and Philemon. 

Several additional letters bearing Paul’s name lack academic consensus: 

Ephesians, Colossians, 2 Thessalonians, 1 & 2 Timothy, and Titus. Scholarly 

opinion is sharply divided on whether the former two epistles [Ephesians and 

Colossians] are the letters of Paul; however, the latter four - 2 Thessalonians as 

well as the three known as the “Pastoral Epistles” - are widely regarded to be 

pseudepigraphical
141

 works, though a very small minority of scholars do consider 

Paul to be the author.
142

 

Matthew’s gospel shows allegiance to the Jerusalem leadership 

Even though James and Cephas held responsible positions, they made no direct contribution to the 

content of the Christian sacred Scriptures. However, one group with allegiance to the Jerusalem 

leadership managed to have their Gospel accepted into the sacred Scriptures. 

We do not have any biographical evidence about Matthew: he is certainly not the 

apostle Matthew, because his versions of the stories about Jesus are just Mark’s 

versions with some improvements of style and theology — sometimes word for 

word, and even in the story of the Call of Matthew! But we can learn a lot from the 

changes he makes to Mark; and one of his motives in writing is likely to be his 

feeling that Mark had not been fair to the Jerusalem leadership. We shall often find 

that where Mark is a radical, Matthew is a conservative.
143

 

Although the Gospel according to Matthew is a Petrine document, it probably was included in the 

Pauline canon since they deemed its Christology acceptable. Other sects did not have the same view 

of Matthew and the version they accepted had the deleted the first two chapters removed. 

Mark’s gospel shows allegiance to Paul 

A growing trend among scholars (that has practically reached a consensus) 

understands Mark as a gospel with a hidden agenda. Two of today’s leading 

historical Jesus scholars, John Dominic Crossan and Burton Mack, see Mark as 

writing polemically against the leadership of the mother church in Jerusalem, 

specifically, the role played in the Jerusalem church by Jesus’ apostles and his 

family. This rather startling idea goes back to a theory first promulgated in the 

early 1970s by Theodore Weeden in his book Mark—Traditions in Conflict. 

Weeden was one of the first to notice a pattern in Mark which scholars up to that 

point had failed to see—that Mark portrays the disciples, without exception, 

negatively: 

What … scholars have refused to consider is the possibility that these Markan 

episodes in which the disciples are placed in such an unfavorable light may be 

more than just the result of the passing on of tradition or the consequence of 

the development of a theological motif. … They have failed to consider 

seriously the possibility that the evangelist might be attacking the disciples 

intentionally, for whatever reason. [Weedon, page 25] 
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Weeden noted that the groundwork for this revolutionary theory was laid in the 

early 1960s by two scholars named Johannes Schreiber and Joseph Tyson, both of 

whom argued that: 

Mark’s portrayal of the disciples must be seen as a literary device in the 

service of a polemic against a conservative Jewish Christian group in Palestine 

which placed no positive meaning in Jesus death, held to the long-established 

Jewish practices, and rejected the necessity of the gentile mission. [Weedon, 

page 25] 

The “conservative Jewish Christian group” that Weeden refers to as being the 

object of Mark’s polemic is the same group that Paul rails against in many of his 

letters. … This Jewish Christian group against whom Mark was contending (in the 

late 60s C.E.) was actually the second generation leadership of the Jerusalem church, 

and claimed the support of James and the apostles for their teachings and practices. 

Scholars today realize that early Christianity was by no means homogeneous; there 

were many competing factions within the early church, each holding different 

interpretations of Jesus. Tensions and disagreements, especially over the nature of 

Jesus (i.e., whether he was human or divine) built up over the years and were 

eventually resolved (certainly not to everyone’s satisfaction) at the Council of 

Nicaea in 325 C.E. Those who disagreed with the majority vote at Nicaea were 

forever afterward declared to be heretics. 

These disagreements between the various Christian communities in the fourth 

century had their roots already among the earliest Christian communities of the 

first century, especially in the rival interpretations of Jesus held by the earliest 

Jewish Christian and Gentile Christian communities. 

As noted earlier, the German scholar F. C. Baur was the first to recognize that all 

was not peaceful between Paul and the Jerusalem church. After Baur, many 

scholars began to reread the New Testament in the light of this friction, and after 

falling out of favor for more than a century, there is a strong resurgence of Baur’s 

ideas today. 

British scholar Michael Goulder, for example, in his recent book St. Paull versus 

St. Peter; A Tale of Two Missions, examines the tendencies of the gospel writers in 

light of the friction between the Jewish Christian community centered in Jerusalem 

and the Gentile Christian communities centered on Paul’s teachings. Goulder 

summarizes: 

Mark looks like a Pauline, hostile toward Jesus’ family who ran the Jerusalem 

mission in his time, ambivalent about [the disciples], but down on their 

followers if they started talking about authority. Matthew steadily exonerates 

both groups, and seems if anything sympathetic to the Jerusalem leadership. 

Luke is an irenic character, friendly to both .sides. As for John, he is an ultra-

Pauline.... He tells us that Jesus’ brothers did not believe in him (the 

fundamental sin in the Fourth Gospel); they tried to hustle Jesus to go to 

Jerusalem before his time. [Goulder, pages 14-15] 

Goulder notes that Matthew and Luke remove the animosity toward the family that is present 

in Mark’s gospel,
144

 

Illuminating Gospel passages about Peter 

While Paul’s writings dominated the list of sacred Scripture, some Petrine documents were included 

in the canon: the Gospel according to Matthew, Epistle of James, and Hebrews. Each has a Jewish 
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origin and an intended Jewish audience. Professor George Howard postulated that Matthew’s Gospel 

was originally written in Hebrew.
145

 

The allegiance of a writer affected how Peter was portrayed, which in turn reveals much about the 

writer. Comparisons of the Gospel of Matthew with the Gospel of Mark show that the former is 

Petrine while the latter is Pauline. 

There are two passages which are about Peter on his own, and these are 

instructive. 

Peter’s Confession 

Mark’s account of ‘Peter’s Confession’ 
(Mark 8.29-33) 

Matthew’s account of the same incident 
(16.15-23): (Matthew’s 

additions are highlighted) 

And he asked them, But who do you say 

that I am? Peter answered him, You are 

the Christ. And he charged them to tell no 

one about him. And he began to teach 

them that the Son of Man must suffer 

many things . . . And he said this plainly. 

And Peter took him, and began to rebuke 

him. But turning and seeing his disciples, 

he rebuked Peter and said, Get behind me, 

Satan! For you are not on the side of God 

but of men. 

He said to them, But who do you say that 

I am? Simon Peter replied, You are the 

Christ, the Son of the living God. And 

Jesus answered him, Blessed are you, 

Simon Bar- Jona! For flesh and blood has 

not revealed this to you, but my Father 

who is in heaven. And I tell you, You are 

Peter, and on this rock (Greek petra) I 

will build my church, and the gates of 

Hades shall not prevail against it. I will 

give you the keys of the kingdom of 

heaven, and whatever you bind on earth 

shall be bound in heaven, and whatever 

you loose on earth shall be loosed in 

heaven. Then he commanded them to tell 

no one that he was the Christ. From that 

time Jesus began to show his disciples that 

he must go to Jerusalem and suffer many 

things . . . And Peter took, and began to 

rebuke him, saying, God forbid, Lord! 

This shall never happen to you. But he 

turned and said to Peter, Get behind me, 

Satan. You are a stumbling-block to me; 

for you are not on the side of God but of 

men. 

It is clear that Peter was the first to hail Jesus as ‘the Christ’ … a comparison of 

the two texts above shows how enthusiastic Matthew is about it, and how grudging 

is Mark. 

(1) In Mark, Peter gives Jesus the merely human title ‘Christ’. But Mark 

thought that the real significance of Jesus was that he was divine, ‘the Son 

of God’ (ch. 14); it is Matthew who adds ‘the Son of the living God’. 

(2) In Mark, Peter gets absolutely no credit for his great moment of insight; 

the response is chilling, like a schoolchild who feels he has written a 

marvellous essay and the teacher makes no comment at all. Contrast 

Matthew: Blessed . . . revealed . . . Peter . . . this rock . . . the gates of 
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Hades . . . the keys of the kingdom. We begin to see reasons for thinking 

that Matthew is a Petrine. 

(3) Mark makes it clear that Peter has only begun on the road to 

understanding. He has not taken in that Jesus has to suffer, die and rise 

again, which are crucial to a true understanding. Matthew has this too, but 

he separates it from Peter’s scene of triumph with ‘From that time … ’ 

(4) Mark seems even to take the offensive against Peter. Although Jesus 

explained things plainly, Mark says Peter had the gall to rebuke him — to 

rebuke the Son of God! Matthew makes the rebuke ever so gentle — ‘God 

forbid, Lord!’ — so gentle that it is hardly a rebuke at all. 

(5) This causes Jesus to rebuke Peter, calling him Satan, which is a pretty 

stinging remark; and he does it publicly, ‘turning and seeing his disciples’. 

Matthew drops the latter; he retains the famous ‘Satan’ saying, but lets it 

down to mean that Peter is not only the rock on which the church is built, 

but also a rock which has nearly tripped Jesus up. 

(6) There is a worse matter, which is often not noticed. Jesus goes on 

immediately in Mark: ‘If any man would come after me, let him deny 

himself and take up his cross and follow me. For whoever would save his 

life shall lose it . . .’ Can you think of anyone in the Gospel story who 

wanted to save his life, who refused to come after Jesus and take up his 

cross, who did not deny himself but denied Jesus? Well, so could St Mark. 

It would be an exaggeration to say that Mark was hostile to Peter in the way that 

he is to Jesus’ family; but he is unenthusiastic, and he is determined not to allow 

Jerusalem Christians of his day to glorify Peter as a plaster saint over against his 

own hero Paul.
146

 

On Passover night 

We may see this again by contrasting [Mark’s] merciless treatment of Peter on 

Passover night with the whitewashing given by the kindly Luke (Mark 14/Luke 

22). 

Peter said to him, Even though they all 

fall away, I will not … he said, 

vehemently, If I must die with you, I will 

not deny you (Mark 14.30f.). 

Simon, Simon, behold, Satan demanded 

to have you all that he might shift you all 

as wheat, but I have prayed for you that 

your faith may not fail; and when you 

have turned again, strengthen your 

brethren. And he said to him, Lord, I am 

ready to go with you to prison and to 

death (Luke 22.31ff.). 

Luke brings in the whole supernatural dimension. It was not just a human Peter 

boasting and then failing: he was up against the devil, who asked God to have him 

to test, as in the book of Job — which of us can withstand him? But through Jesus’ 

prayer Peter’s faith did not fail (well, it only failed for a few minutes); and later, in 

Acts 1-5 he strengthened his brethren in a heroic manner. 

Notice too the change in Peter’s boast: he said he was ready to go with Jesus to 

prison, and he did in Acts 12 — and to death, and in the end he was martyred. It 

shows what you can do with an uncomfortable tradition if you try.
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In Gesthemane 

In Gethsemane, similarly, Mark has Jesus take Peter, James and John, and asks 

them to watch with him. He is very distressed, and when he comes back he says to 

Peter, Simon, are you asleep?; and three times he comes and they are sleeping (`for 

their eyes were very heavy’) (Mark 14.33-42). 

In Luke Jesus merely tells ‘the disciples’ to pray, and he comes only once to find 

them asleep. When he does, they were asleep ‘for sorrow’; isn’t that touching? 

Peter, James and John receive an honourable non-mention; ‘Simon’ is not 

addressed. 

Or again, in the High Priest’s courtyard, Mark has Peter deny Jesus three times, the 

third time with a curse on himself and an oath: Luke drops anything more than ‘he 

said’. Mark has the cock crow twice, Luke (and Matthew) only once. Mark ends 

the story with the brief comment, ‘and as he realized, he began to weep’. Luke 

means to bring out Peter’s penitence: ‘And the Lord turned and looked at Peter, 

And Peter remembered . . . and he went out and wept bitterly.’ … 

The topics which divided the two missions, [illustrate] Mark’s unsympathetic 

attitude to Peter and the other pillars, and to ‘the disciples’ in general.
148

 

Peter’s call 

Here is John’s account of Peter’s Call: 

One of the two [who were Jesus’ first disciples] was Andrew, Simon Peter’s 

brother. He first found his brother Simon, and said to him, We have found 

the Messiah (which means Christ). He brought him to Jesus. Jesus looked at 

him, and said, So you are Simon the son of John? You shall be called 

Cephas (which means Peter) (John 1.40-42). 

The reader feels disappointed, especially the reader of Matthew. Surely Peter was 

the first to be called, with Andrew; but here he is down to no. 3, and furthermore 

not even called by Jesus, just brought by Andrew to the Lord. 

Then in Matthew it was Peter who realized that Jesus was the Messiah, and Jesus 

said that flesh and blood had not revealed this to him; but here [in John] it seems 

that his own flesh and blood revealed it to him, his own brother! 

Finally, where is the thrill, the moment of triumph in Jesus’ voice which rings out 

so clearly in the Matthew account above [by John]? It is dissolved into the flat, 

unexcited, unexplained naming as John describes it. 

This disappointment is a harbinger of things to come. In the Synoptics, Peter was 

the spokesman for the Twelve; in John he is hardly mentioned through the ministry 

(John 1-12), and the spokesmen are Philip, Andrew and Thomas. 

In place of Peter’s high insight, ‘You are the Christ’, all he can rise to in John is 

‘we have believed, and have come to know, that you are the Holy One of God’ 

(6.69).
149

 

At the Last Supper 

At the Last Supper Peter makes a goat of himself (13.2-11). At first he will not let 

Jesus wash his feet — ‘Lord, do you wash my feet? . . . You shall never wash my 

feet’. Jesus has to explain that what he is doing is a profound mystery — ‘What I 

am doing you do not know now, but afterward you will understand . . . If I do not 

wash you you have no part with me’. In other words the washing is the equivalent 

of baptism. But Peter gets hold of the wrong end of the stick, and now wants ‘not 
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my feet only but also my hands and head’! A little later the disciple who cuts off 

the High priest’s servant’s ear, who has been anonymous in the other Gospels, 

becomes Peter in John (18.10f.).
150

 

The ‘beloved disciple’ 

An important novel feature in John is the appearance of a new character, ‘the 

disciple whom Jesus loved’ (i.e. Jesus’ favourite disciple), who first appears at the 

Last Supper. He is never named, and has been a puzzle to many; it used to be 

thought that he was St John the apostle, but this idea has now been virtually given 

up. We may think of him as the founder of John’s church, for he is in every way a 

hero, and he constantly puts Peter in the shade. 

It is he who is lying in Jesus’ bosom at the Supper, and Peter has to ask through 

him whom Jesus means as the traitor (13.23-26). He knows the High Priest 

personally, and gets Peter past the checkpoint into the courtyard (18.15). He stands 

faithfully by the cross when Peter is away nursing a sore conscience (19.26f.). He 

outruns Peter to the tomb, and is the first to believe in the resurrection (20.2-10). 

He recognizes Jesus from the boat, and tells Peter it is the Lord (21.7). Peter is 

humbled by Jesus’ triple questioning whether he loves him, and is promised the 

high calling of martyrdom; but the Beloved Disciple is to be Jesus’ permanent 

witness, until he comes. Peter asks, ‘Lord, what about this man?’, and is told, ‘If it 

is my will that he remain until I come, what is it to you? Follow me’: mind your 

own business, Peter.
151

 

Who was the first person to witness about the resurrection? Who had greater insight than Peter? Who 

appeared late on the scene? Were the Pauline writers of John’s Gospel giving a strong hint that Paul 

was Jesus’ “beloved disciple”? This does not imply that Paul was actually and personally at the 

described events; rather, that the authors might have been writing allegorically, showing their 

perceived superiority of their hero, Paul. 

Luke tried to paper over the cracks between Paul and Jerusalem 

Several books of Acts were written. These included: Acts of Thomas; Acts of Andrew; Acts of 

Matthew; Acts of John; Acts of Peter; Acts of Paul and Thecla
152

 

Luke’s Acts of the Apostles was written some 30 to 60 years after Paul died in 64 CE. Luke clearly 

stated that his accounts result from research, not from personal experiences. At the beginning of his 

Gospel, the first of his pair of books, Luke wrote: 

Whereas many have undertaken to compile a statement of the facts that are given 

full credence among us, just as those who from the beginning became 

eyewitnesses and attendants of the message delivered these to us, I resolved also, 

because I have traced all things from the start with accuracy, to write them in 

logical order to you, most excellent Theophilus.
153

 

Many scholars describe Luke as writing a late attempt to paper over the stark differences between the 

Pauline faction and the Jerusalem faction under James and Peter/Cephas 

Acts is in fact a doubtful asset, for it was Luke who invented the united virginal 

church theory, and Acts is his steady and skilful attempt to paper over all the 

cracks.
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Paul’s argument is heated, and his personal agenda will, of course, have to be 

taken into consideration when analyzing his text for its historical accuracy. As is 

well known, however, Luke had his own agenda, which affected his portrayal of 

the development of the early church.
155

 

Luke’s concern with Jerusalem is wont to override his concern for historical 

accuracy. It is telling that Luke is the only gospel that places Jesus’ resurrection 

appearances in Jerusalem rather than Galilee!
156

 

At several places, Luke’s Acts contradicts the accounts of Paul and it runs counter to the history of the 

times being portrayed. Whereas Paul describes his two visits to the pillars at Jerusalem as private 

affairs, Luke’s Acts turns it into a massive Council meeting.  

Luke gives a somewhat inflated account of the same incident in Acts 15: what had 

been a private meeting has become a Council approaching the size of Vatican II.
157

 

Whereas Paul indicates that his conversion occurred while he was persecuting Christian Jews in 

Damascus, Luke’s Acts turns it into a dramatic event on the road leading to the city. Whereas Paul 

clearly states that he saw no one after his conversion, Luke’s Acts has him being in immediate 

communication with Christians. Pauls wrote that he went to Arabia and then returned to Damascus, 

whereas Luke’s Acts contradicts his account. For these and many more reasons, for the past 200 years 

Bible scholars have treated Luke’s Acts with caution, some totally reject it as a genuine record. 

Following is a brief outline of Paul’s career, based only on the autobiographical 

sections of his letters: 

1. A circumcised Jew and member of the Pharisees (Phil 3:5). 

2. Persecuted the Anointed’s people (Phil 3:6a). 

3. Called to be an envoy to the nations while in Damascus (Gal 1:15-17). 

4. Three years of work in eastern Syria and Arabia (Gal 1:17-18a). 

5. Two-week visit to Jerusalem: introduced to Cephas and James (Gal 1:18-19). 

6. Travels in the province of Syria and Cilicia (Gal 1:21). 

7. Eleven to fourteen years of missionary work (Gal 2:1a). 

8. Second visit to Jerusalem to meet with the “reputed leaders” (Gal 2:1-10). 

9. Return to his mission field to collect an offering for the Anointed’s people in 

Jerusalem (1 Cor 16:1-4; 2 Cor 8 and 9; cp. Gal 1:10). 

10. Third visit to Jerusalem with the offering (Rom 15:25-32). 

In contrast, Luke has altered Paul’s outline in significant ways: 

A. Luke turns Paul’s commission to become an envoy to the nations (#3) 
into a religious conversion (Acts 9:17b-19). 

B. Luke divides Paul’s missionary work (#7) into three periods (Acts 13-

14; 15:36-18:21; and 18:23-21:14), punctuated with reports to the 

leaders in Jerusalem. 

C. Luke relocates the offering to the Jerusalem assembly from the time 

after Paul’s missionary work (#10) to a date before Paul’s “first” 

missionary journey (Acts 11:27-30), and changes its purpose by linking 

it to the famine that occurred during the reign of the Emperor Claudius 

between 46 and 48 CE; 
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D. Luke transforms the voluntary meeting between Paul and the Jerusalem 

leaders (#8) into a formal hearing (Acts 15); 

E. Luke presents Peter as the first missionary to the nations (Acts 10:1-

11:18), contrary to Paul’s claim that he was commissioned to be the 

envoy to the nations and Peter to the Jews (Gal 2:7); 

F. Luke portrays Paul as still an observant Jew (Acts 21:23-26), despite 

Paul’s assertion that ethnic religious practices no longer are important 

(Phil 3:7). 

Recognising the nature of Luke’s Acts places the claims of the Governing Body of Jehovah’s 

Witnesses [GB] in a dire position. The GB depends on Luke’s Acts for its authority and for its stance 

on the refusal to accept some medical uses of blood. If these are the outcome of Luke’s creative 

imagination, based on his religious needs, then the GB’s foundation crumbles. 

Some of the most famous sayings of Jesus are in the New Testament but [they] are 

not in the Gospels! Consider the following well-known quotation of Jesus cited in 

the Book of Acts but unknown in the four Gospels: 

In everything I did, I showed you that by this kind of hard work we must help 

the weak, remembering the words the Lord Jesus himself said: “It is more 

blessed to give than to receive.” —Acts 20:35
158 

The epistle of James 

[James] might have been the author of the letter under the name of “James” in the 

New Testament, but this is open to dispute.
159

 

The book of James may seem to be contradicting Paul, but it is not really 

contradicting him. … 

This author has written a very fluent and rhetorically effective composition in 

Greek. He is intimately familiar with the Greek version of the Old Testament. The 

historical James, on the other hand, was an Aramaic-speaking peasant from Galilee 

who almost certainly never learned to read. Or if he did learn to read, it was to read 

Hebrew. If he ever learned Greek, it would have been as a second language in 

order to speak it, haltingly no doubt. He never would have gone to school. He 

never would have become proficient in Greek. He never would have learned how 

to write, even in his native language, let alone a second tongue. He never would 

have studied the Greek Old Testament. He never would have taken Greek 

composition classes. He never would have become skilled in Greek rhetoric. 

This book was not written by an illiterate Aramaic-speaking Jew. Whoever wrote 

it claimed to be James, because that would best accomplish his objective: to stress 

that followers of Jesus need to manifest their faith in their lives, doing good deeds 

that show forth their faith, since without works faith is dead.
160

 

[The epistle of] James is, in many ways, a counterpoint to the main thrust of the 

New Testament, particularly to Paul, and was traditionally thought to be the work 

of James, the brother of the Lord, though that assertion is widely dismissed today. 

This book does, however, emerge out of the community of Jewish Christians with 

which James was identified. At one point, James, the Lord’s brother, seemed to 

have represented a strong option regarding what it meant to be Christian. The 

epistle of James seeks to present a later form of that early argument and it serves 

today to balance Paul’s overwhelming theology of grace. … 
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Like the epistle to the Hebrews, the epistle of James is more a treatise or a sermon 

than it is a letter, arising out of the earliest Jewish Christian strand of pre-Pauline 

Christianity. 

For [James’] epistle, “ethics” means the demands of the law or the Torah, while 

for Paul “ethics” means the fruit of the Spirit. Therein are set the battle lines for 

the oldest fight in Christian history. … 

This epistle is generally dated in the last decade of the first century, between 90 

and 100 CE. While James, the Lord’s brother, is clearly not its author, the epistle 

does support the point of view that James appears to have held. Even that, 

however, is not certain, for most of what we know about James comes from Paul 

in Galatians or from Luke in the book of Acts, and neither source would be 

anywhere near objective.
161

 

1 Peter and 2 Peter 

Peter was an uneducated, illiterate Jewish fisherman: 

Now when they beheld the outspokenness of Peter and John, 

and perceived that they were men unlettered and ordinary, 

they got to wondering. 

And they began to recognize about them 

that they used to be with Jesus.
162

 

1 Peter and 2 Peter were written – some 60 years after Peter’s death – in highly polished Greek, using 

Greek philosophical reasoning. 

Two books [in the New Testament] bear Pater’s name, … the letters of 1 Peter and 

2 Peter. Both claim to be written by Peter, but there are solid reasons for thinking 

that Peter did not write either one.
163

 

1 Peter 

I Peter was written probably late in the first century. Its message is conveyed in 

elegant Greek that Simon Peter, the fisherman from Galilee, could never have 

mastered. It is clearly not written by the head of the apostles. … The text seems to 

oppose the physicality of the bodily resurrection and to identify Jesus’ resurrection 

with what later came to be called “the ascension,” rather than with a resuscitated 

body. This would line the author of this book up with Paul and place him in 

opposition to Luke. This fact causes me to date I Peter prior to Luke, or at least 

prior to the time when Luke’s gospel gained ascendancy in the mid-90s.
164

 

2 Peter 

2 Peter is a commentary on the letter of Jude. 

II Peter … was probably the last-written book to be included in the New 

Testament. It is generally dated in the first half of the second century, perhaps 

around 135 CE. This book was not written by Peter either. None of the author 

claims made for any of these books will stand up to any real scrutiny, a fact that 

has been known in Christian academic circles for at least two hundred years. II 

Peter actually quotes from the epistle of Jude, which we know was not written 

until well after the turn of the first century. It also refers to Paul’s letters as if they 

are not only bound together in a single volume, but are already regarded as 

“scripture” equal in authority to any other part of the sacred text. These attitudes 
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once again reflect a point of view and indeed a practice that did not develop until 

the second century.
165

 

Paul focused on personal conscience 

There had been a riot in Rome in 49. … Some Jews (at least) were expelled from 

Rome, including the Jewish Christian Aquila (Acts 18.2); and very likely most 

Jewish Christians had to leave. When they came back, they found Gentile 

Christians running the church, and not keeping to Jewish ways. Paul writes: 

As for the man who is weak in the faith, welcome him, but not for disputes 

over opinions. One believes he may eat anything, while the weak man eats 

only vegetables. Let not him who eats despise him who abstains, and let not 

him who abstains pass judgment on him who eats; for God has welcomed 

him … One man esteems one day as better than another, while another man 

esteems all days alike. Let everyone be fully convinced in his own mind. He 

who observes the day, observes it in honour of the Lord. He also who eats, 

eats in honour of the Lord, since he gives thanks to God; while he who 

abstains, abstains in honour of the Lord and gives thanks to God. None of us 

lives to himself, and none of us dies to himself (Rom. 14.1-8). 

The established members of the church are to welcome those weak in the faith, that 

is the Jewish Christians; but not for disputes over opinions — the Jewish Christian 

incomers are not to wreck the peace of the church by insisting on their views. The 

Gentile Christians have been eating non-kosher meat, and the Jewish Christians 

will not touch this and eat only vegetables. Also the Gentile Christians have to 

work on Saturdays, and are said to esteem all days alike; while the Jewish 

Christians observe the day, that is the sabbath, because they work for Jewish 

employers who give them Saturdays off. There is a bit of an ‘atmosphere’ in the 

church. The Gentiles despise the Jewish Christians for being legalistic, 

pettifogging, etc., while the Jewish Christians pass judgment on the Gentiles as 

Law-breakers and sinners. 

Paul thinks to pour oil on these troubled waters in two ways. First, in the passage 

set out above, he gives authority to personal conscience. Let everyone be fully 

convinced in his own mind. … This is then followed by some good rhetoric: None 

of us lives to himself, etc. 

So far, the Gentile Christians (Paulines) have in fact won the day; for they have 

permission to disregard the Law if their conscience tells them to, and it does. 

However, in a second move Paul insists on the duty of love, of not making one’s 

brother stumble: 

‘Everything is indeed clean, but it is wrong for anyone to make others fall 

by what he eats’ (14.20). 

He knows that in fact Jewish Christians (Petrines) will stop coming to church if 

they have to share the eucharist with a lot of ‘sinners’ eating tainted meat while 

they have to go vegetarian and are despised for it. So it is not so surprising that he 

put together sixteen chapters of complex argument in the frail hope of keeping the 

church together. He stood about as much chance as Canute did with the tide. 

The same problems recur in other churches than Rome. In Galatia we met the meat 

problem at 2.12: at 4.10 Paul says, 

‘You observe days, and months, and seasons, and years! I am afraid I have 

laboured over you in vain’ 
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— days, that is sabbaths; months, that is new moons; seasons, that is the cycle of 

festivals and fasts; years, that is the whole Jewish calendar. In Colosse it was the 

same: 

Let no one pass judgment on you in questions of food and drink, or with 

regard to a festival or a new moon or a sabbath’ (Col. 2.16). 

It is the same passing judgment that we had in Rom. 14, and the same calendar 

(now plainly Jewish with new moon and sabbath); and food and drink mean meat 

and wine as in Rom. 14 too. Jews would not drink uncertified wine, for fear that a 

cup of it had been poured out as a libation to a pagan god. But we do not hear so 

much about making brethren stumble now. These are churches in Turkey founded 

by Paulines and now being re-evangelized by a Petrine counter-mission; and there 

must be some limit to charity.
166

 

Pauline attitude to meat 

The Gospel according to Mark is a Pauline document. 

Mark tells how Jesus ate at the table of sinners, like the tax-collector Levi, and the 

Pharisees criticized him for it (Mark 2.15-17); rather as James and the others 

criticized Paul for eating non-kosher meat with Gentiles (‘Gentile sinners’, as Paul 

himself calls them, Gal. 2.15). 

Mark says Jesus’ comment was, ‘Those who are well have no need of a physician, 

but those who are sick; I came not to call the righteous, but sinners’. He comes 

back to the question of defilement in 7.14-23. 

Jesus says categorically, ‘there is nothing outside a man which by going into him 

can defile him; but the things which come out of a man are what defile him’ 

(7.15). This virtually abolishes the whole kosher system (kashrut); and that is how 

Mark understands it, for he adds, ‘Thus he declared all foods clean’ (7.19) — 

which would justify the Pauline practice at the eucharist, with non-kosher meat 

provided by a Gentile host. 

So it would appear from Mark that, so far as meat was concerned, Jesus was a 

Pauline; only it did not worry Mark if the Petrine brethren did stumble — more 

fools them.
167

 

Contrast in attitudes to the Sabbath 

The attitude of the Pauline Gospel according to Mark 

Jesus was a Pauline in the Marcan sabbath stories too. In Mark 2.23-28 the 

disciples are plucking corn on the sabbath, and the Pharisees again start criticizing. 

Jesus appeals to the example of David who overrode ceremonial rules about the 

shewbread when he was hungry; and concludes, ‘The sabbath was made for man, 

not man for the sabbath; so the Son of Man is lord even of the sabbath’ (2.27f.). 

In other words, Jesus has authority to repeal the Fourth Commandment, according 

to Mark; and Christians do not have to observe it unless it is convenient. What a 

happy saying for a Pauline! 

In the following story Jesus heals a man with a withered hand on the sabbath, and 

the Pharisees first criticize and then plot Jesus’ death (3.1-6). This time Jesus’ 

punch-line is, ‘Is it lawful on the sabbath to do good or to do harm, to save life or 

to kill?’ 
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The hearer is left in no doubt of the moral. Pharisees observe sabbath and plot 

murder on it; (Pauline) Christians observe it in spirit by doing good on it. The 

issue of whether one should actually work on it is left conveniently vague.
 168

 

The attitude of the Petrine Gospel according to Matthew 

When we turn to Matthew, we can see a Petrine revising these dangerous 

comments. The most perilous is Mark 2.27, ‘The sabbath was made for man . . .’, 

because that is an open invitation to sabbath-breaking, and Matthew cannot 

countenance that. 

So he leaves it out (Matt. 12.1-8); and so does Luke (Luke 6.1-5). Of course 

Jewish tradition always ruled that human need took priority over sabbath, so 

Matthew stresses that the disciples were hungry — poor chaps, they had not eaten 

for a fortnight. 

Actually Matthew was very keen on the sabbath. Mark tells the Christians to pray 

that when they flee to the mountains it may not be in the winter; Matthew adds ‘or 

on a sabbath’ (24.20), for a good Matthaean Christian will not go more than a 

sabbath day’s journey even with the Great Tribulation advancing behind him. 

Similarly, Matthew leaves out Mark’s comment ‘Thus he declared all food clean’, 

and turns the discussion about defilement into a contrast between various evil 

thoughts and hand-washing: ‘These are what defile a man; but to eat with 

unwashed hands does not defile a man’ (15.20).
169

 

Matthew subtly reshaped stories by Mark 

Paul had to fight for the principles that all food is clean and that the sabbath is 

made for man. 

Mark was a Pauline, and he reshaped stories of Jesus’ disputes with Pharisees to 

turn Jesus into a true-pink Pauline. 

We know that James was close to Pharisees in Jerusalem from Josephus 

(Antiquities, 20.9.1) and Hegesippus (Eusebius, Ecclesiastical History 2.23), so 

the constant Pharisaic criticism fits in conveniently. 

But actually Jesus was a conservative about the Law, a pious Jew; his radicalism 

was about the kingdom. Peter and the others were faithful to their master’s 

teaching, and knew that Paul was making alarming innovations. 

Matthew did his best to reinstate Jesus’ conservative image; he subtly reshaped the 

Marcan stories, and we hardly notice his brilliant handiwork.
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PAUL’S CHRISTIANITY DID NOT COME FROM JERUSALEM 

Where did Paul get his good news? 

Paul included himself in the original circle of apostles who witnessed the Risen 

Christ. His personal circumstances, however, differed considerably from theirs. He 

lived in the Diaspora; he had never known Jesus “according to the flesh”; and he 

had once “persecuted” the ekklesia. After receiving this vision of the Christ, Paul 

left Damascus for Arabia, then returned, and only “after three years” did he go up 

to Jerusalem, “to those who were apostles before me,” namely Peter (Cephas) and 

James (Gal 1:16ff.). We do not know what he did in this interim, nor do we know 

whether he contacted other Christian missionaries while in Arabia (he implies in 

this passage that he did not: “I did not confer with flesh and blood”; 1:16). In this 

time between his call and his first trip to Jerusalem, then, Paul’s sole exposure to 

the kerygma seems to have been through the Christians whom he had persecuted in 

Damascus. 

These Christians, both those native to the Damascus community and those who 

had come to them from the original group in Palestine, were Jews. They continued 

to worship in the synagogue and to observe the Torah as they awaited the glorious 

return of the messiah whose crucifixion had atoned for sin and whose resurrection 

announced the impending close of the age. But Paul, writing of these days some 

twenty to twenty-five years later, had taken his gospel explicitly, if not 

exclusively, to Gentiles. To them he spoke of the pre-existent divine Lord and Son 

through whose death even the Torah had been superseded in the economy of 

salvation. And he dated the origin of these views to his days as a persecutor in 

Damascus (Gal 1:13-15). 

How had Paul come to such a Gospel?
171

 

Principal identity markers of early Christianity 

Set against mainstream Judaism, three distinctive teachings secured recognizable 

identity for the Christian movement: the Kingdom of God; the crucified, risen and 

exalted Messiah; and the Parousia or second coming of Christ.
172

 

Did Paul invent (create) Christianity? 

The question asks whether modern Christianity is the product of its founder Jesus Christ or whether it 

is the product of Paul’s mind. The answers range across the full spectrum, with many web sites and 

several books presenting alternative views. Some books ask how Jesus became a Christian. 

For the purposes of this Study, the question is mildly relevant. None appears to ask whether modern 

Christianity is the product of the Jerusalem communities under James and Peter. It is widely accepted 

that their views are at odds with orthodox Christianity. It is also patently clear that the teachings of the 

Governing Body of Jehovah’s Witnesses [GB] do not emanate from the Jerusalem community or from 

the community’s Ebionite descendants. While the GB agrees with the Ebionites that Jesus was not 

God, that Yahweh is the true God; that the Trinity is a false doctrine, and that the critical message 

concerns the Kingdom of God, this is where any semblance of similarity ends. 

The Ebionites reject Paul, they do not see Jesus’ death as having any soteriological significance, they 

do not accept the miracles, they deny the virgin birth, and so on. 

Thus, for the purposes of this Study, the question is: Do the teachings of the Jerusalem community 

leadership have any relevance to (a) the teachings of modern Christianity or (b) to the teachings of the 

GB? The answer is “No”. 
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Paul’s writings came first and were relied on by the many of the later writers; some events described 

in the Gospels are copies of words first written by Paul. The majority of Christianity’s teachings and 

those of the GB come from the writings of Paul and his adherents, not from the writings of the 

Jerusalem communities. 

Paul asserted that everything he learned came directly to him from the Lord (through visions) and not 

from any human, including those at Jerusalem. 

These factors suggest that the practices and teachings of modern Christianity and of the GB come 

from Paul; in that sense he could be seen to have created Christianity. But the GB aligns itself with 

Paul’s opponents, James and Cephas at Jerusalem. 

Compared with the charismatic-eschatological religion of Jesus and the 

charismatic-eschatological messianic doctrine of the early Jewish-Christian 

church, Pauline Christianity appears as a significant new departure. It is not 

surprising therefore that Paul is often presented as the true founder of the religion 

centred on Jesus, not only by iconoclastic New Testament scholars like Gerd 

Lüdemann (Paul, The Founder of Christianity, 2002), but even by as authoritative 

a textbook as The Oxford Dictionary of the Christian Church, 3rd rev. edn, 1997), 

which states that ‘Paul came widely to be regarded as the creator of the whole 

doctrinal and ecclesiastical system presupposed in his Epistles’ (p. 1048).
173

 

Claim: “Several key elements were added by Paul” 

Tom O’Golo postulates several key elements were added by Paul to Christian 

theology that weren’t evident in Jesuism
174

. These included: 

1. Original sin 

2. Making Jews the villains 

3. Making Jesus divine 

4. Transubstantiation of bread and wine into actual flesh and blood 

5. Jesus’ death being seen as atonement for human sin 

6. Making Jesus the Messiah  

7. Shifting the emphasis from an earthly to a heavenly kingdom  

8. Enlarging the chosen people to include anyone who accepted Jesus as 

Saviour 

9. Making salvation a matter of belief in Jesus almost regardless of the 

demands of the Torah 

10. Establishing a hierarchy (literally a holy order) to create and control a 

Church and more importantly to create and control the beliefs of its 

membership.
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Modern circular reasoning 

The Church produced its Scriptures and it then uses its Scriptures to claim its authority. 

It may also appear that the authority of New Testament and Church comes to be 

rather circular. The Church uses the documents it has selected in order to provide 

its own credentials. The documents are chosen so as to prove what the Church 

wants proved. Here we can only agree. The authority is circular. 

The point, however, is that both Church and New Testament are only secondary 

authorities. They are circular in that they lie on the edge of a circle drawn around 

the center, which is Christ. The authority of Christ, mediated through his apostles, 

was expressed in both Church and New Testament. 

The Church interprets the New Testament. In turn, the New Testament reminds the 

Church of the nature of the apostolic testimony and can correct the Church’s 

presentation of the gospel.
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THE CORE OF PAUL’S MESSAGE 

Paul’s central core was Jesus’ death and resurrection 

The total focus of Paul’s message centred on the last three days of Jesus’ life. Paul’s good news 

message plumbed the consequences of Jesus’ death and resurrection. Paul wanted to know nothing 

else. 

Paul became the explorer of the depths of the Christian message concerning the 

death and resurrection of the Son of God, and the consequent atonement for sin 

and universal salvation.
177

 

For since death is through a man, 

resurrection of the dead is also through a man. 

For just as in Adam all are dying, 

so also in the Christ all will be made alive.
178

 

Now I make known to you, brothers, the good news which I declared to you, 

which you also received, 

in which you also stand, 

through which you are also being saved, 

with the speech with which I declared the good news to you, 

if you are holding it fast, 

unless, in fact, 

you became believers to no purpose. 
 

For I handed on to you, among the first things, that which I also received, 

that Christ died for our sins 

according to the Scriptures; 

and that he was buried, yes, 

that he has been raised up the third day according to the Scriptures.
179

 

But if Christ has not been raised up, 

our preaching is certainly in vain, and our faith is in vain. 

For I decided not to know anything among you 

except Jesus Christ, and him impaled.
180

 

Moreover, we are also found 

false witnesses of God, 

because we have borne witness against God 

that he raised up the Christ.
181

 

If Christ has not been raised up, 

your faith is useless.
182

 

Paul’s “Jesus Christ” 

Paul presented Jesus as pre-existent and risen Anointed (Christ), who had descended to earth in order 

to save people from the effect of sin as introduced through Adam. While later arguments centred on 

philosophies surrounding the innate nature of the human Jesus, Paul does not explicitly enter that 
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realm of discussion. His omission to venture into those theories enabled the range of views that 

ultimately surfaced. 

The difference between the Jesus of the Gospels and the Jesus of Paul is that the 

former is understood to be a teacher divinely appointed to deliver a message, 

whereas Paul’s Christ is the very object of this message. 

Paul was not concerned with the concrete details of the life and activities of the 

historical personality called Jesus. He had nothing to say about Nazareth, or 

Galilee, about the parents of Jesus, the high priests Annas and Caiaphas or even 

Herod Antipas or Pontius Pilate. Ignoring the historical context, Paul had his eyes 

fixed only on the three-day period that started with the night of Jesus’ betrayal (1 

Cor. 11:23), without naming the traitor Judas, and finished with his resurrection.
183

 

Jesus, the Anointed One – the Christ184 

Paul’s understanding of the Anointing of Jesus caused him to use the Greek word Christ as part of the 

name. This feature is shadowed by the common use of the term “Christian”, a word that would not 

have been found on Jesus’ lips. 

Christ (ancient Greek:  Christós, meaning ‘anointed) is a translation of 

the Hebrew          (Māšîaḥ), the Messiah. … 

Jesus came to be called “Jesus Christ”, meaning “Jesus the Christos”, by his 

followers after his death and believed resurrection. Before then, Jesus was usually 

referred to as “Jesus of Nazareth” or “Jesus son of Joseph”. In the epistles of Paul 

the Apostle, the earliest texts of the New Testament, Paul most often referred to 

Jesus as “Jesus Christ”, “Christ Jesus”, or “Christ”. The followers of Jesus became 

known as Christians (as in Acts 11:26) because they believed Jesus to be the 

Messiah (Christos) prophesied in the Hebrew Bible. 

Christ was originally a title, but later became part of the name “Jesus Christ”, 

though it is still also used as a title, in the reciprocal use Christ Jesus, meaning 

“The Messiah Jesus”.
185

 

The imminent Parousia did not eventuate 

Paul was driven by his absolute conviction that the Coming (“parousia”) of Jesus Christ was 

imminent. This is clear in Paul’s earliest letter, 1 Thessalonians, particularly chapter 4. The initial 

enthusiasm waned, and later in the first century, well after Paul’s death, someone wrote the letter now 

known as 2 Thessalonians to temper the expectations generated by Paul. 
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EXPLANATION: CHIASMUS 

In common with other bible writers, Paul employed the system of chiasmus, in which parallel 

thoughts are presented, whether as expansions or contrasts. When lines are drawn that join these 

parallels, these form one or more letter “X”. The Greek name of this letter is “Chi”; as in “Christ” in 

“Xmas”. Because of this, the structure is known as a chiasm or chiasmus. 

Poetic structures of parallelism. In an era of virtually no punctuation, not even 

spaces between words, sentences, and paragraphs, and when all letters were capital 

letters, Paul used internal structures of symmetrical parallelism. These structures 

are like Hebrew poetry, which is not based on meter or rhyme, but on parallelism 

of clauses, a symmetry of form and sense. They emphasize, organize, and clarify 

his thoughts. The repetition and emphasis in parallelism are especially helpful in 

text intended to be heard rather than read, as Paul’s letters were. They help 

listeners to remember and retain the main points of a text they hear read to them 

and cannot look back on as it is read. They also help a careful reader to see his 

outline and the units of thought that go together to make a whole structure of 

thought. 

In all of the Pauline letters, structures of symmetrical parallelism (also called 

chiasmus, symmetrical inversion, or concentric symmetry) are used to organize the 

entire letter, and also to organize the subdivisions, often to three or more levels.
186

  

Example: Chiasmus of Galatians 2:16 

Knowing as we do that a man is declared righteous, 

not due to works of law, 

but only through faith toward Christ Jesus, 

even we have put our faith in Christ Jesus, that we may be declared righteous 

due to faith toward Christ, 

and not due to works of law, 

because due to works of law no flesh will be declared righteous. (Gal.2:16) 

 
Chiasmus of Galatians 2:16 

The chiasmus of this passage reveals its central message: “even we have put our faith in Christ Jesus, 

that we may be declared righteous”. 

Paul applied chiastic structures throughout his writings, as did many others. In this Study, each 

Scripture citation is structured in a suggested format that enables the construction of a full or partial 

chiasmus. 
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EXPLANATION: THE TANAKH 

The Jews consider their Scriptures as three elements: Law, Prophets, Writings. From the Hebrew 

initials of each element, they form the name, TANAKH. The NT writers put that division into Jesus’ 

mouth: “Law, Prophets and Writings”. 

The appropriate term to use for the Hebrew scriptures (“scripture” is a synonym 

used by both Jews and non-Jews) is Tanakh. This word is derived from the 

Hebrew letters of its three components:  

Torah: The Books of Genesis (Bereshit), Exodus (Shemot), Leviticus (Vayikrah), 

Numbers (Bamidbar) and Deuteronomy (Devarim).  

Nevi’im (Prophets): The Books of Joshua, Judges, I Samuel, II Samuel, I Kings, II 

Kings, Isaiah, Jeremiah, Ezekiel, Hosea, Joel, Amos, Obadiah, Jonah, Micah, 

Nahum, Habukkuk, Zephaniah, Haggai, Zechariah, and Malachi. (The last twelve 

are sometimes grouped together as “Trei Asar” [“Twelve”].)  

Ketuvim (Writings): The Books of Psalms, Proverbs, Job, Song of Songs, Ruth, 

Lamentations, Ecclesiastes, Esther, Daniel (although not all that is included in the 

Christian Canon), Ezra and Nehemiah, I Chronicles, and II Chronicles. 

It should be noted that the breaking of Samuel (Shmuel), Kings (Melachim) and 

Chronicles (Divrei hayamim) into two parts is strictly an artifact of the Christian 

printers who first issued the books. They were too big to be issued as single 

volumes. Because every one followed these de facto standards, the titles of 

Volume 1 and Volume 2 were attached to the names. The division of the Tanakh 

into chapters was also done by medieval Christians, and only later adopted by 

Jews.  

Also, many Christian Bibles have expanded versions of several of these books 

(Esther, Ezra, Daniel, Jeremiah and Chronicles) including extra material that is not 

accepted as canonical in Judaism. This extra material was part of the ancient Greek 

translation of the Tanakh, but was never a part of the official Hebrew Tanakh. 

Jews regard the additional material as apocryphal. Among Christians, there is a 

difference of opinion. Catholics regard this material as canonical, while many 

Protestant sects regard this material as Apocrypha. What is and is not regarded as 

Apocrypha varies among the many Christian sects.
187

 

Although the Torah technically encompasses the first section of Scripture, At times, Paul employed 

the term (Greek: nomos; English: “Law”) in other ways and more broadly, including the total 

scripture revealed to the Hebrew people.. The Hebrew canon had not been decided when Paul lived, 

and it is not impossible that he included further writings and commentaries under than title of Torah 

(nomos, Law). Jesus cited writings that were not considered canonical. 

At Matt 5, in a most Jewish of the NT writings, Jesus combines the “Law and the Prophets” (the 

Hebrew writings), saying that not even one tiniest piece will fail until heaven and earth do. 

In the Sermon on the Mount, which was constructed by the authors in order to present Jesus as the 

Second/New Moses, he expounds from all parts of the Law, including from some that later were not 

included in the Jews’ canon (Jamnia, 2nd century, and later). 
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PAUL’S POSITION ON THE LAW 

Paul’s message was totally absorbed in the death and resurrection of Jesus Christ. Nothing else 

mattered – not even an angel was permitted to deliver a difference gospel. He could not accept the 

demands laid down by those coming from James who were saying that to be saved, a gentile had to 

become a Jew. Their acceptance of obedience to the Law would be signified through male 

circumcision. That message ran counter to everything that Paul now stood for. 

Paul’s censure of Jerusalem’s requirement to observe the Law can reveal only parts his opponents’ 

views. 

Inferring a coherent picture of the beliefs of Paul’s opponents from the heated 

charges of his polemic is nearly impossible. Try we must, for interpretation 

requires an understanding of context. But the letters provide only a small portion 

of an ongoing dialogue between Paul and his correspondents, and only half a 

dialogue at that. The silent half is in no small measure lost to us.
188

 

And what relevance or meaning could the Torah have to the Gentiles he was ministering to? They had 

no relevant culture or upbringing that involved the Hebrew’s sacred writings. Ultimately, Paul 

decided that the true good news said there was no need to obey the Torah (Law), that it was not 

required for salvation. 

Knowing as we do that a man is declared righteous, 

not due to works of law, 

but only through faith toward Christ Jesus, 

even we have put our faith in Christ Jesus, 

that we may be declared righteous 

due to faith toward Christ, 

and not due to works of law, 

because due to works of law no flesh will be declared righteous. (Gal.2:16 

Certain people from the Jerusalem congregation followed Paul into Galatia and demanded obedience 

to Moses, and that the new believers had to demonstrate their obedience through the practice of male 

circumcision. Paul vehemently disagreed. Everything was now centred on the risen Christ. 

In discussing moral evil, Paul goes well beyond—indeed, goes against—any sort 

of Jewish thinking. For when God sent his Son to die on the cross, Paul maintains, 

he did more than break the powers of the archons. God also revealed that 

righteousness lay not with the Law—which in fact led only to sin and death—but 

uniquely with life in Christ.
189

 

Paul’s invective in Galatians against the Law  
 

I died toward law, that 

I might become alive toward God. (Gal. 2:19) 
 

Did you receive the spirit 

due to works of law or 

due to a hearing by faith? … 

 

He, therefore, who supplies 

you the spirit 

and performs powerful works among you, 

does he do it owing to works of law 

or owing to a hearing by faith? (3:2, 5) 
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For all those who depend 

upon works of law 

are under a curse. (3:10) 

  

Moreover, that by law 

no one is declared righteous. (3:11) 

 

Christ by purchase released us from 

the curse of the Law 

by becoming a curse 

instead of us. (3:13) 

 

If a law had been given 

that was able to give life, 

righteousness would actually have been 

by means of law. (3:21) 

 

However, before the faith arrived, we were being guarded under law. 

The Law has become our tutor leading to Christ, 

that we might be declared righteous due to faith. 

But now that the faith has arrived, 

we are no longer under a tutor. (3:23-25) 
 

That he might release by purchase those under law, 

that we, in turn, 

might receive the adoption as sons. (4:5) 
 

You are parted from Christ, 

whoever you are that try 

to be declared righteous 

by means of law; 

you have fallen away from his undeserved kindness. (5:4) 
 

For the entire Law stands fulfilled in one saying, 

namely: “You must love your neighbor as yourself.” (5:14) 
 

Keep walking by spirit … 

if you are being led by spirit, 

you are not under law. (5:16, 18) 
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PAUL’S APPLICATIONS OF THE LAW 

Paul stated there was no need to observe the requirements of the Law, the Torah. It was brought into 

focus when certain people came from James in Jerusalem, requiring obedience to the Law. This was 

only natural for the leadership at Jerusalem, since it identified itself as Jewish. 

Paul’s message on circumcision 

If you become circumcised, 

Christ will be of no benefit to you. 

Every man getting circumcised 

is under obligation 

to perform the whole Law. 

You are parted from Christ, 

whoever you are that try to be declared righteous 

by means of law; 

you have fallen away from his undeserved kindness. … 

 

For as regards Christ Jesus 

neither circumcision is of any value 

nor is uncircumcision, 

but faith operating through love is. (5:2-6) 
 

For neither 

is circumcision anything 

nor is uncircumcision, 

but a new creation is something. (6:15) 
 

Paul’s message on time-based observances 

But now That you have come to know God, 

or rather 

now that you have come to be known by God, 

how is it that you are turning back again to the weak and beggarly 

elementary things 

and want to slave for them over again? 

You are scrupulously observing days and months and seasons and 

years. 

I fear for you, 

that somehow I have toiled to no purpose 

respecting you. (4:9-11) 
 

Paul message on the eating of meat 

Writing to the believers at Corinth a few years after setting out to the Galatians his opposition to the 

Torah, Paul encountered addressed a situation in which attitudes to food caused the consciences of 

weaker Christians to be marred by stronger Christians. In that pagan society, meat was offered to idols 

before being made available in the market place. The strong Christian found this no cause for concern 

since they knew that an idol is nothing. 

Concerning the eating of foods offered to idols, 

we know that an idol is nothing in the world.
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Nevertheless, there is not this knowledge in all persons; 

but some, being accustomed until now 

to the idol, eat food as something sacrificed to an idol, 

and their conscience, being weak, is defiled. 
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But food will not commend us to God; 

if we do not eat, 

we do not fall short, 

and if we eat, 

we have no credit to ourselves.
191

 

Weaker brethren could not tolerate the situation, so their consciences became defiled. Paul said the 

strong Christian may eat anything sold in the meat market without raising questions of conscience. 

Everything that is sold in a meat market 

keep eating, 

making no inquiry 

on account of your conscience.
192

 

Paul said the Christian may eat with an unbeliever without raising questions. But when the conscience 

of a weaker Christian caused him to state the meat had been offered to an idol, the stronger Christian 

had to behave in a manner that does not cause the weaker brother to stumble. Thus even though eating 

or failing to eat makes the strong Christian no better or no worse, he must ensure the exercise of his 

freedom did not become a stumbling block to the weak Christian. 

If anyone of the unbelievers invites you and you wish to go, 

proceed to eat everything that is set before you 

making no inquiry 

on account of your conscience. 

But if anyone should say to you: 

“This is something offered in sacrifice”, 

do not eat on account of the one that disclosed it 

and on account of conscience 

“Conscience,” I say, not your own, but that of the other person.
193

 

In this way peace and unity would be promoted. Conscience and consideration for others determined 

Christian behaviour, not rules as set out in the Torah.  

At Corinth, the weak Christians of pagan origin found conflict in their consciences resulting from 

their pagan past. They still lived in that pagan world and were exposed to the freedom of conscience 

exercised by their stronger Christian brothers. But none was bound to the Torah. 

Even though Paul explicitly stated that one may eat meat without questioning whether it had been 

offered to an idol. Nevertheless, the writer of Revelation held contradictory position: 

I have a few things against you, 

that you have there those holding fast the teaching of Balaam,  

who went teaching Balak to put a stumbling block before the sons of Israel, 

to eat things sacrificed to idols and to commit fornication.
194

 

I do hold this against you, 

that you tolerate that woman Jezebel, who calls herself a prophetess, and 

she teaches and misleads my slaves 

to commit fornication and to eat things sacrificed to idols.
195

 

Clearly, strong divisions existed between Paul and the Jewish group, which emanated from Jerusalem. 

But Paul went further, saying that it was a demand made by Jesus that they had to eat his flesh.  

They had to eat Jesus’ flesh and drink Jesus’ blood 

Paul introduced the idea of drinking Jesus’ blood and eating his flesh; a practice totally abhorrent to 

Jewish morality and practice. It was completely unthinkable; Paul did not get his idea from Jerusalem; 

it was revealed to him in visions directly from the Lord. 
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He wrote to the Corinthians regarding information he had been given directly from the Lord. He had 

not been given this from any of Jesus’ immediate Apostles. Paul’s letters were written before any 

Gospel was written. 

 
1 Corinthians 11:23, Kingdom Interlinear Translation 

Paul was told by the Lord that shortly before he was killed, when Jesus broke bread with his disciples 

he told them that this was his body, which they had to eat. After they had eaten their meal, Jesus 

passed a cup of wine, saying that this was his blood which thet had to drink. James had decreed that 

the consumption of blood was forbidden to Jews, so the gentiles would do well if they avoided it. Paul 

on the other hand told the Corinthians that they were commanded to drink Jesus’ blood. 

 
1 Corinthians 11:24, 25, Kingdom Interlinear Translation 

As the Kingdom Interlinear Translation shows, the Greek word for “is” () is rendered as 

“means” in the English NWT. A search of other translations revealed the Greek word consistently 

translated as “is”. Paul had written about the same subject a little earlier to the Corinthians. At that 

location, (1 Corinthians 10:16), the NWT translates the Greek word () as “is”. 

 
1 Corinthians 10:16, 17, Kingdom Interlinear Translation 

Paul told the Corinthians that sharing in the cup meant they were sharing in the blood of the Christ. 

Rather than blood being forbidden, as demanded by the Mosaic Law, Paul instructed the Corinthians 

that they were commanded to drink Jesus’ blood. This information given to Paul in a vision from the 

Lord is the only time Paul refers to this event. Paul was the first writer. 

Later writers who produced the Gospels of Mark, Matthew and Luke took up Paul’s story of the bread 

and the blood: Mark 14:22-24; Matthew 26:26-28; Luke 22:19-20 (although the latter part of Luke’s 

account is disputed). John wrote that the event took place in the synagogue at Capernaum (John 6:53-

59). 
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POSTSCRIPT 

Although this Study primarily addresses the apostolic claims of the Governing Body of Jehovah’s 

Witnesses, other lessons are taught. These include the role and significance of Paul, the dominant 

figure of the New Testament [NT]. 

Not only do Paul’s writings dominate the NT, they were written before the others. The NT writings 

should be read in the sequence they were written: 1 Thessalonians; Galatians; 1 Corinthians; 2 

Corinthians; Romans; Philippians; Philemon. The remainder of the NT written after Paul’s death: 

including the Gospels (all written anonymously), and those falsely attributed to Paul: 2 Thessalonians; 

Colossians; Ephesians; Titus; 1 Timothy; 2 Timothy. 

Paul claimed that he learnt nothing from any other human; all of his teachings were revealed to him 

directly from “the Lord”. He wrote that the supposed pillars added nothing to his belief system. Paul 

thus created it, and his adherents perpetuated his ideas. The group that wrote the earliest Gospel, 

which is attributed to Mark, followed Paul, known today as “Paulines” and as “proto-orthodox
196
“. 

The letters attributed to Peter could not have been written by that Jewish fisherman, but were penned 

by the Greek-speaking Paulines, the people who became known as “Christians”, given the manner in 

which Paul employed the tital as a formal name. 

By the end of the first century, when much of the writings were being written and rewritten, 

Christians had become decidedly anti-Semitic. The destruction of Jerusalem meant that the Jesus-

name community that had been led by James and Peter suffered horrendously; but the Paulines were 

not aligned with them since Paul had expressed his deep opposition to them and their position. 

The Synoptic Gospels referenced the past destruction of Jerusalem as not providing any message to 

them, since it held no relevance to their burning anticipation of the imminent return of their murdered 

Leader. While Jews had seen significance in the possibility of the temple’s rebuilding and hence the 

arrival of Messiah, the Paulines passed it off as something not to be deeply concerned about. 

Other examples of Paul’s driving influence relate to the murder of Jesus. It was he who created the 

story of the Last Supper and the Eucharist; he linked the murder to the Passover (when it is clear that 

that it could not have taken place at that time); it is Paul who created the idea of a substitutionary 

death. Paul created the mythological significance of baptism. 

Paul never met Jesus Christ. Paul never learned his good news from any who had been with Jesus. 

Paul’s ideas came from his Hellenized Jewish philosophies. Did Paul invent Christianity? His visions 

and writings formed his adherents’ sacred texts. He generated his ideas. 

Rather than subjecting himself to the leaders of the Jerusalem community, Paul created his own 

message on several key issues. 

From the outset, several competing groups claimed to follow the teachings of Jesus (Yeshua, meaning 

Joshua). Other groups arose during the following centuries, each having its distinctive beliefs and 

sacred writings. By the 4th century CE, Paul’s followers dominated, becoming the state-sanctioned 

official religion. These were the 4th century Trinitarians who are so despised and vilified by the GB. 

Helped by Roman Emperors, these Trinitarians decided which of their writings were to be recognised 

as the formal sacred texts of the Christian Church. The texts decided on by these Trinitarians form the 

list of NT writings that is accepted and published by the GB. 

Would Jesus be shocked at Paul’s teachings? Jesus was a thorough Jew, with absolute belief in the 

Torah, but Paul did not. 

How would Paul respond to the way that Christianity has evolved? 

Doug 
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ADDRESS AT THE GRADUATION OF THE 59TH CLASS OF GILEAD 
Fred Franz, Vice President and Principal Bible Scholar of the Watchtower Bible and Tract Society 

7 September 1975 

It is a privilege that is to be esteemed for anyone to give a talk to a class of missionaries attending the 

Watchtower Bible School of Gilead and it is my privilege this morning to take advantage of my first 

opportunity to speak to this graduating class, number 59. 

Now this class is being sent forth in collaboration with the Watchtower Bible and Tract Society of 

New York incorporated by the Watchtower Bible and Tract Society of Pennsylvania. 

Now, the question may be raised today: what right does the Watchtower Bible and Tract Society have 

to send missionaries out into the field? Or evangelizers? The American Translation renders the word 

evangelizer: Missionary. 

Who authorized the Watchtower Bible and Tract Society of Pennsylvania to send missionaries all 

around the globe? 

Now such challenging questions may be also raised with an earlier circumstance and that is based on 

the fact that the Watchtower Bible and Tract Society was founded by a man who became an 

evangelizer of world note; one of the most eminent evangelizers of this 20th century and especially 

attaining global fame when he made his trip around the world in the year 1912. That man was Charles 

Taze Russell of Allegheny, Pennsylvania. 

Now, I’ve often wondered about this matter, and maybe you have too. Just HOW did Russell become 

an evangelizer –WHO made him an evangelizer? 

At the time that he lived, this professed Christian organization that was symbolized in Jesus’ parable 

by the dragnet that gathered in fish suitable and unsuitable for orthodox Jews to eat, this professed 

Christian organization was still in operation and was gathering in these different qualities of symbolic 

fish. 

That meant that the various religious establishments of Christendom were in operation. For instance, 

there was the Anglican Church with its ruling body and the Protestant Episcopal Church with its 

ruling body. There was the Methodist Church with its conference. There was also the Presbyterian 

Church to which Russell used to belong with its synod. There was also the Congregational Church 

which Russell joined with its central congregation. But by none of these controlling organizations of 

this dragnet organization was Russell made an evangelizer or a missionary. 

Well now, since Russell broke away from all these religious institutions of Christendom they didn’t 

recognize him and he became known as Pastor Russell and I remember how the clergy would raise the 

question: Who made him a Pastor? 

So the validity of his ministry was questioned and challenged by the clergy of this dragnet 

organization about which the Lord Jesus Christ spoke in the 13th chapter of Matthew. 

So, in view of those things I often wondered, now how did Russell become what he did become, and 

maybe you’ve wondered about the matter too. So I just began to think about the 1st Century when this 

Christian evangelistic work or missionary work was first started. 

Now, the word evangelizer, or evangelizers, is a rare word in the Bible, it occurs only three times — 

twice evangelizer and once evangelizers. Now we remember how Jesus sent forth his twelve Apostles, 

and then he sent afterwards seventy disciples of his to go out preaching the good news of the 

Kingdom. And these 70 disciples are generally differentiated from the 12 Apostles by being called 

evangelists or evangelizers. 

And so there were 70 of these evangelizers that the Lord Jesus Christ sent forth. Now the record says 

that he sent them forth by two’s. Now we’re not to imagine that by sending these 70 evangelizers — if 

we’re allowed to use that term – because they did preach the evangel of the good news of the 

Kingdom – by sending them forth by two’s, the Lord Jesus Christ was not creating each two a 

committee, so that for the 70 evangelizers there were 35 committees of two. 
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Well, you Missionaries, you’re being sent forth today after your graduation as missionaries. The last 

telegram we heard was about two being sent to Bolivia. Then there are others who are being sent, 

maybe four or six or eight to a different country as assignment for work. 

Now don’t you missionaries think because you are being sent forth two together – or maybe four, or 

six, or maybe eight – that you are being sent forth as a committee to take over the work in the land to 

which you are assigned. 

No such thing. You are being sent forth as individual missionaries to cooperate together, and to 

cooperate with the branch of the Watchtower Bible and Tract Society which is operating and directing 

the work in the land to which you are assigned to act as an evangelizer. So don’t get this committee 

idea into your head because you are being sent out in groups to a special land. 

Now, Jesus Christ finished his course as the greatest evangelizer of all, and then time moves on, and 

there is a man who comes on the scene, and he is the only one who is directly called an evangelizer. 

That’s his personal title. We find it in Acts chapter 21 verse 8, and that is Philip of Caesarea. 

And when Paul visited him on his stopover there at Caesarea, why, he was called Philip the 

evangelizer. He’s the only one. Paul told Timothy in his final letter, 2 Timothy 4 verse 5 that he 

should do the work of an evangelizer but Philip is the one who is directly, and the only one thus called 

personally an evangelizer. But of course we know there were other evangelizers. Now how did this 

man come on the scene, and who made him an evangelizer or missionary? Now that’s the point to 

observe. 

Well, we remember how the scripture in Ephesians 4, verse 11 tells us how the Lord Jesus Christ 

ascended on high and led a body of captives and how he gave gifts in the form of men. Verse 11 says 

he gave some as Apostles, and some as prophets, and some as evangelizers, and some as shepherds 

and teachers. 

The Lord Jesus Christ, the Head of the Congregation, He gave not only apostles, not only prophets, 

but also evangelizers. Now how did this Philip become an evangelizer of note, of special mention in 

the Bible? Well you know how he came on the scene. 

Trouble arose in the Jerusalem congregation which was expanding and embracing Greek-speaking 

Jews as well as the Hebrew-speaking Jews, and there was complaint made because evidently there 

was prejudice against the non-Hebrew speaking Jews, against the widows who spoke the Greek 

language which was the universal language of the day. 

But yet there was some sort of prejudice against these foreign language talkers among the disciples. 

They weren’t receiving their allowance of food to their satisfaction and the problem came up before 

the Apostles of Jesus Christ, and what did they do? 

Well, they told the whole congregation to recommend seven men who were really spiritual characters 

whom they the apostles might approve over this business. And so there were seven who were 

recommended and the first two were Stephen and also this Philip, and then others. 

And the apostles appointed them to be over this business. Well now, if you look up the McClintock 

and Strong’s Encyclopedia of Religious Knowledge you find that the work that the Apostles assigned 

to these seven men is called a semi-secular work. But the Apostles didn’t want that semi-secular 

work. They unloaded it off on to these seven men and said “you take care of that”. 

“Well”, they said “we’re going to specialize on prayers and teaching”. 

Now, were these 12 Apostles of the Lord Jesus Christ, by unloading this responsibility for taking care 

of tables, were they making of themselves really figureheads in the congregation of God and of Jesus 

Christ? 

They certainly were not making themselves figureheads because they specialized on spiritual things. 

They were more active at the spiritual end of the matter than at the semi-secular end of the matter. 

So things prospered when they did that, when they rendered the things to which they had not been 

appointed by Jesus Christ as Apostles to take care of as his witnesses to all the congregation. 
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And they specialized on preaching, and the Lord God blessed them. Now we find with regard to this 

Philip that he left this job of taking care of tables at Jerusalem. Did you know that? He left that job, 

and he went down to Samaria, and when he was down there in Samaria he did a preaching work and 

performed many signs and wonders. And it was because of the work that he did down there and 

afterwards that he became an evangelist. Now who made Philip an evangelist, or evangelizer? 

Oh, you say, “The Apostles! The body of Apostles! Of course; it couldn’t be any other way”. 

But was it? We read the account; let the Bible speak for itself: it was because of the persecution that 

was stirred up by Saul of Tarsus that, the record says, that all the disciples; all of the members of the 

Jewish congregation were scattered from the scene except the twelve apostles. And so Philip, as one 

of the refugees, or the fugitives, he went down to Samaria and he preached just as the Bible says all 

the others who were scattered went preaching. And Jehovah was especially with Philip and he 

established a congregation there, and it was only later when the Apostles heard about this, what was 

going on down there that they dispatched two members of the Apostolic body to go down there and 

see that they had the holy spirit of God imparted to them. And then after that what happened? 

Why, God Jehovah’s angel talks to Philip and says now YOU go, this is the assignment to YOU from 

Jehovah’s angel, you go down to the road that leads southward from Jerusalem to Gaza. And he went 

down there on that assignment from Jehovah’s angel! 

And then is when he had the encounter with the Ethiopian Eunuch and he baptized him and after the 

baptism, why, he was quickly caught away, or led away by God’s spirit, and he went down there to 

the Philistine seacoast and up the coast of Caesarea where he settled down and they had four 

daughters. And he was there as an evangelist when the apostle Paul came on that boat trip back to the 

Holy land. 

So that’s what happened with Philip; how he became an evangelizer. Now these are things to note 

friends! 

Then something happened right after that and the Lord Jesus Christ took action, and he took direct 

action without consulting any man or body of men on earth! 

And that’s when he, the head of the congregation, met Saul of Tarsus the persecutor there in the road 

leading to Damascus. He stopped him and he said, “Now this is a chosen vessel under me. I’m 

choosing him as the head of the church without consulting any people on earth.” And He chose Saul 

to be an evangelizer to carry the message, not only to the Jews but also to all the Gentile nations. 

Well, What about Jerusalem and the body down there? Later on the account tells us that Barnabas 

took Paul, or Saul of Tarsus, down to Jerusalem, but they were all afraid of him. And Saul of Tarsus, 

or Paul, tells us that when they went up there to Jerusalem he saw none of the Apostles, except Peter 

with whom he spent 15 days, and also the apostle James. Those are the only two! Then he went back 

to Tarsus and he continued on in his labors. 

Well, later on, why, Barnabas was sent down there to Antioch and he ended up. Saul brought him 

there, and they taught in Antioch for quite a while. Paul became a member of the Antioch 

congregation, and he was one of the prophets there in that congregation specially mentioned. 

And then, all of a sudden as he was serving there in Antioch – in Syria – not in Israel, but in Syria, 

why, God’s spirit spoke to that congregation there in Antioch and said now, of all things you set aside 

— this congregation in Antioch – YOU set aside these two men namely Barnabas and Saul for the 

work for which I have commissioned them. 

And so the Antioch congregation did that. And they laid their hands upon Paul, or Saul, and Barnabas 

and sent them forth, as a number of translations read, sent em forth! 

And then they went forth by the holy spirit operating through the Antioch congregation and they went 

out on their first missionary assignment. So you see, the Lord Jesus Christ was acting as the Head of 

the congregation and taking action directly; without consulting anybody here on earth what he could 

do or what he could not do! 



Address at the Graduation of the 59th Class of Gilead 

78 

And he acted in that way with regard to Saul and Barnabas, and they were both Apostles of the 

Antioch congregation, and so they went out on the work and had great success. 

And in the course of time they completed their first missionary tour, and where did they go? 

WHERE DID THEY REPORT? 

Well there’s a record, you read it for yourself in the closing verses of the 14th Chapter of Acts. THEY 

WENT BACK TO ANTIOCH, to the congregation there and the account says, “They related things in 

detail to them, to this congregation that had committed them to the undeserved kindness of God for 

the work that they had performed”. 

So there’s where they reported! So, the record also says, now they stayed in Antioch “not a little 

time”. Well note what happened. All of a sudden something occurs and Paul and Barnabas they go up 

to Jerusalem. Well, what’s the matter? What brings them up to Jerusalem? 

Well, is it the body of the Apostles and the other elders of the Jerusalem congregation that have 

summoned them up there and said, look here! We have heard that you two men have gone out on a 

missionary tour and you’ve finished it and you haven’t come up here to Jerusalem to report to us! 

DO YOU KNOW WHO WE ARE? We’re the council of Jerusalem! 

Don’t you recognize the headship of the Lord Jesus Christ? If you don’t come on up here in a hurry 

we’re going to take disciplinary action against you! 

Is that what the account says? 

Well if they had acted that way toward Paul and Barnabas because they reported to the congregation 

by means of which the holy spirit had sent them out, then this council of Jerusalem of apostles and 

other elders of the Jewish Congregation WOULD HAVE PUT THEMSELVES ABOVE THE 

HEADSHIP OF THE LORD JESUS CHRIST! 

But that isn’t what occurred. You know what happened; how Jews came down from Jerusalem and 

stirred up the matter of circumcision and it troubled the congregation there in Antioch so much that 

the ANTIOCH CONGREGATION SENT PAUL AND BARNABAS UP TO JERUSALEM to have 

the council settle the issue. And of course being sent by the congregation of Antioch they had to come 

back and report and advise the congregation of the settlement of the question of the decision that was 

made by the council there at Jerusalem. 

And THEN IT WAS when they were arguing in favor of Christians from the gentiles not having to be 

circumcised like Jews it was THEN that Paul and Barnabas told what God had done by means of them 

in the Gentile world. And THEN it was that the council got the report. 

Then they went back to Antioch, which had sent them forth to make known the decision and the 

Jerusalem council, why, sent along two men Judas and Silas with them. And so they delivered the 

report from the council, and there was great rejoicing among the Gentile believers. 

Now time passes, and Paul and Barnabas are at Antioch. And what occurs now? Well, do they receive 

an assignment from somewhere on their next move? The account says that the two men, Paul and 

Barnabas, Paul said to him, he said, “Of all things let us go and visit the congregations that we have 

established”. And they were agreed on this matter. 

And then the matter of accompanying them came up. Who was going to go with them? And Barnabas 

was in favor of Mark - young Mark. But Paul didn’t want him because he had left them in Pamphylila 

in Asia Minor and had not gone along with them to the finish of the first missionary tour. 

So Paul didn’t have any confidence in Mark for the time being. And they had a great altercation, as 

you know and it resulted in a split and Barnabas took along Mark. And it proved to be a good choice 

because afterwards Paul appreciated now the faithfulness of Mark and said, he is a useful servant even 

to me. But what about Paul? Well, he chose Silas, or Silvanus, as his companion in his missionary 

tour. 
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And here’s one thing we must note again – now this happened up in Antioch towards the close of the 

15th chapter of Acts, it says that after Paul and Barnabas had been commended by the brothers of the 

Antioch congregation to the underserved Kindness of God that they went forth on the second 

missionary tour of the apostle Paul. 

So again, the Antioch congregation is being used to send out missionaries of great eminence in Bible 

history. 

Then later on, after completing the second missionary tour, the apostle Paul finally returns to Antioch, 

and then Acts 18 verse 23 tells us that after he had spent some time in Antioch in Syria, then he 

started out on his 3
rd

 missionary tour. 

And he was a man who wanted to break fresh ground; he didn’t like to build on another man’s 

foundation. When another man had pioneered the way as an evangelizer, but he wanted to break new 

ground — and that’s what he did. 

And so, as we examine this account of these two most outstanding among the missionaries recorded in 

Bible history, we find that they were sent off specially by the Lord Jesus Christ — the Head of the 

Church. A fact which the Watchtower Bible and Tract Society has upheld and accepted ever since the 

Society was formed. 

So we see how the Lord Jesus Christ as the Head of the Church has the right to act direct without any 

other organizations in view no matter who we are 

He is the Head of the Church, and we can’t challenge what HE does”. 
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THE WILD DIVERSITY OF THE EARLY CHRISTIAN CHURCH
197 

To put the process of canonization into its proper context, we need to know something about the wild 

diversity of the early Christian movement during its early centuries. You might think that from the 

beginning, Christianity was always basically one thing: a religion descended from Jesus, as 

interpreted by Paul, leading to the church of the Middle Ages on down to the present. But things were 

not at all that simple. About a hundred fifty years after Jesus’ death we find a wide range of different 

Christian groups claiming to represent the views of Jesus and his disciples but having completely 

divergent perspectives, far more divergent than anything even that made it into the New Testament. 

Who were some of these groups? 

The Ebionites 

The Ebionites were a group of Christians who were converted Jews who insisted on maintaining their 

Jewishness and on following the laws God had given Moses, as found in the Hebrew Bible, all while 

believing that Jesus was the Messiah sent from God for the salvation of the world. We do not know 

where their name comes from. Most scholars think that it derives from the Hebrew word ebyon, which 

means “the poor.” Possibly these Christians followed Jesus’ command to give up everything for the 

sake of the Gospel and had taken on voluntary poverty as part of their religious devotion, much like 

the first followers of Jesus as described in the book of Acts (Acts 2:44-45; 4:32). The Ebionites 

almost certainly claimed to be the spiritual descendants of these first followers and like them 

understood that faith in Jesus did not entail a break with Judaism but the proper interpretation of it, the 

religion revealed to Moses by God on Mount Sinai. 

Some scholars have thought that the Ebionites may have held views very much like those of the first 

followers of Jesus, such as his brother James or his disciple Peter, both leaders of the church in 

Jerusalem in the years after Jesus’ death. James in particular appears to have held to the ongoing 

validity of the Jewish law for all followers of Jesus. His view, and evidently that of the Ebionites later, 

was that Jesus was the Jewish Messiah sent from the Jewish God to the Jewish people in fulfillment of 

the Jewish law. Therefore, anyone who wanted to follow Jesus had to be Jewish. If a gentile man 

converted to the faith, he had to be circumcised, since circumcision always had been the requirement 

of a male to become a follower of the God of Israel, as God himself demanded in the law (Genesis 

17:10-14). 

Eventually the apostle Paul came along and insisted the opposite, that the God of Jesus was the God 

of all people and that gentiles did not have to become Jewish to follow Jesus. For Paul, doing what the 

law required could not put a person into a right standing with God, and trying to keep the law was 

pointless when it came to salvation. 

Paul ended up winning this argument, but for centuries there were Christians who disagreed with him, 

including the Ebionites. They did not view Paul as the great apostle of the faith; he was the one who 

had gotten the fundamentals of the faith precisely wrong. 

The Ebionites were strict Jewish monotheists. As such, they did not think that Jesus was himself 

divine. There could be only one God. Instead, Jesus was the human appointed by God to be the 

Messiah. He was not born of a virgin: his parents were Joseph and Mary, and he was a very righteous 

man whom God had adopted to be his son and to whom he had given a mission of dying on the Cross 

to atone for the sins of others. 

You might wonder why the Ebionites didn’t just read their New Testaments to see that Jesus was born 

of a virgin, was himself divine, had abrogated the Jewish law, and was correctly proclaimed by Paul. 

They couldn’t read the New Testament because there was as yet no New Testament. The Ebionites 

had their own sacred books, along with the Hebrew Bible, that proclaimed their points of view, 

including a Gospel that looked very much like our Gospel of Matthew (the most “Jewish” of our 

Gospels), but without its first two chapters, which narrate the virgin birth. 
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The Marcionites 

At the opposite end of the theological spectrum were the Marcionites, followers of Marcion, a famous 

preacher-theologian of the second century from Asia Minor, who spent a few years in Rome before 

being expelled from the church and moving back to Asia Minor, where he established numerous 

churches in lots of cities. 

Unlike the Ebionites, Marcion understood Paul as the great hero of the faith, the one apostle who 

actually understood Jesus and his relation to the Jewish law. As we have seen, Paul drew a distinction 

between the law given by Moses, which could not bring salvation, and the gospel of Jesus, which 

could. Marcion thought that this distinction was absolute: the Jewish law and the gospel of Jesus had 

nothing in common. The law was one thing (for Jews), the gospel was another (for Christians). 

Marcion wrote a book called the Antitheses (literally, “Contrary Statements”) that showed the 

absolute dichotomy between the God of the Old Testament and the God of Jesus. The God of the Old 

Testament was a wrathful, vengeful God of judgment; the God of Jesus was a loving and merciful 

God of salvation. How different were these two Gods? Marcion drew a logical conclusion: these were 

two different Gods. 

The God of the Old Testament had created this world, chosen Israel to be his people, given them his 

law, and then condemned them, and everyone else, to eternal punishment when they disobeyed. The 

God of Jesus had nothing to do with this creation, Israel, or the law, and came into this world to save 

people from the wrath of the Old Testament God. He did this by having Jesus die on the cross, to take 

the wrath of God upon himself. Those who have faith in Jesus can therefore escape the clutches of the 

vengeful God of the Jews. 

In this interpretation, Jesus was not and could not be a human being. That would make him physical, 

part of the physical creation, a creature of the creator God. According to Marcion, Jesus only seemed 

to be a human but was actually a divine being, pure and simple. Marcion’s opponents called this view 

of Christ “docetism,” from the Greek word dokeo (“to seem, to appear”). Jesus appeared in the 

likeness of human flesh, as Paul says (Romans 8:3); he did not really become flesh. 

Consequently, per Marcion, the followers of Jesus were not to be associated with Jews or Judaism in 

any form. They were to be followers of Jesus and of Paul, the one apostle who understood Jesus. 

Marcion had his own list of sacred books, but obviously not those of the Ebionites. His canon 

consisted of the ten letters of Paul thathe knew (all of our thirteen, apart from the Pastoral Epistles) 

and a form of the Gospel of Luke. All of these books, though, are problematic in terms of the support 

they offer for Marcion’s views, since they quote the Old Testament (the book of the “other” God) and 

seem to assume that the Creation was made by the true God. Marcion believed that all of these books 

had been altered by the scribes who copied them, who did not understand the truth of the Gospel. And 

so Marcion produced his own version of his eleven books of Scripture (he did not, of course, include 

the Old Testament in his canon), a truncated version that eliminated the scribal changes that tied Jesus 

to the creator God. 

The Various Groups of Gnostics 

Scholars debate whether or not the Christians called Gnostics constitute one group or a bunch of 

roughly similar groups, or a number of groups without much in common. I won’t go into all of the 

scholarly debates here, but simply indicate that I think there were multiple groups of Gnostics that had 

some basic theological views in common and that it is heuristically useful to think about these groups 

together, as “Gnostic.” (Of course there were differences, too, otherwise they would not be separate 

groups.) 

They are called Gnostic, from the Greek gnosis, “knowledge,” because they maintained that 

knowledge, not faith, was necessary for salvation. But knowledge of what? Knowledge of how this 

world came into existence and, yet more important, of who you really are. 

Specifically, you need to know who you are, where you came from, how you got here, and how you 

can return. The assumption of the various Gnostic groups was that some of us do not come from here, 

on this earth, and do not belong here. We come from another realm, a heavenly place, and we have 
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become entrapped in the evil confines of our bodies. We need to learn how to escape, and for that we 

need secret knowledge (gnosis). 

The Gnostics believed that this world is not the creation of the one and only true God. Instead, there 

are many divine beings in the heavenly realm, even if all of them were generated from the ultimate 

divinity, and this world was an afterthought, the creation of lower, inferior, and ignorant divinities. Its 

creation was a kind of cosmic disaster, the result of a catastrophe that took place in the divine realm. 

In part the world was created in order to provide a place of imprisonment for elements of the divine. 

Some of us have these sparks of the divine within us. We need to learn the truth about this world and 

the world above, and about our true identity, in order to escape and return to our heavenly home. 

What does this have to do with being a follower of Jesus? In the Christian Gnostic systems (there 

were also non-Christian varieties), Jesus is a divine being who has come down from the divine realm 

in order to communicate the secret knowledge of salvation to the spirits who have been entrapped 

here. This knowledge includes an account of how the divine realm itself came into being, how the 

catastrophic material creation came to exist, and how elements of the divine managed to become 

entrapped here. Without Jesus we could not have this knowledge. He really is the savior of our souls. 

Of course Jesus himself could not be an entrapped spirit. Some Gnostics agreed with Marcion that 

Jesus was a divine being who only appeared to be human. He came to earth in order to convey his 

secret teachings. Most Gnostics thought differently, however; according to them, Jesus himself was a 

human being who was temporarily 

inhabited by a divine being, the Christ, for his public ministry between the time of his baptism—when 

the Christ entered into him in the form of a dove—and the time before his death. That’s why on the 

cross Jesus cried out, “My God, my God, why have you forsaken me?” It was then that the divine 

Christ left Jesus to die alone. But he raised Jesus from the dead, after which he continued to deliver 

his secret teachings to his close disciples before ascending back to the heavenly realm. 

This may not sound like the kind of Christianity you learned about in Sunday School, but it was very 

popular in many regions of the early church. Salvation came not by having faith in Jesus’ death and 

resurrection but by understanding the secret teaching that he revealed. Since the teaching was secret, 

the public instruction that Jesus gave was not his real message, or at least it was carefully coded so 

that only the insiders, those with the divine spark within, could fully understand it. His real message 

came in private revelations that he gave to his closest followers. Many of the Gnostic books reveal 

this divine knowledge. 

We are fortunate that a number of these books have turned up in modern times, especially when a 

cache of Gnostic writings, commonly called the Gnostic Gospels, was discovered in the wilderness of 

Egypt near the town of Nag Hammadi in 1945. They convey a picture of Christianity quite unlike 

anything most of us were reared on or ever even heard before. And the reason for this is obvious: the 

Gnostics were losers in the struggle over who would decide the “right,” the official, form of 

Christianity for all posterity. 

The Proto-Orthodox Christians 

Ultimately, only one group of Christians won in the struggle to gain converts. Their victory was 

probably sealed sometime in the third century. When the Roman emperor Constantine converted to 

Christianity in the early fourth century, he converted to this victorious form of the faith. When 

Christianity later became the official religion of the empire, about fifty years after Constantine, it was 

this form that was accepted by nearly everyone—with lots of variation of course. Alternative views 

have always been around. 

Once it won the battles, this form of Christianity declared not only that it was right, but that it had 

been right all along. The technical term for “correct belief” is “orthodoxy” (in Greek, orthos means 

“right”; doxa means “opinion”). The “orthodox” Christians, that is, the ones who won the struggle, 

labeled all the competing perspectives heresies, from the Greek word for “choice.” Heretics are 

people who choose to believe the wrong belief, a nonorthodox belief. 
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What should we call the group of Christians who held to the views that eventually won out, before the 

victory was sealed? I usually call them the “proto-orthodox,” the spiritual ancestors of those whose 

views later became orthodox. 

The proto-orthodox are the second- and third-century Christians we are best informed about, since it 

was their writings, not the writings of their opponents, that were preserved for posterity. This would 

include such writers as Justin Martyr, Irenaeus, Tertullian, Hippolytus, Clement of Alexandria, and 

Origen—figures well known to students of early Christianity. These authors were responsible for 

shaping the views that eventually became orthodox. They did so in no small part by arguing against 

all contrary sides at once, leading to certain kinds of paradoxical affirmations. For example, they 

agreed with the Ebionites that Jesus was fully human, but disagreed when they denied he was God. 

They agreed with the Marcionites that Jesus was fully divine, but disagreed when they denied he was 

human. How could the proto-orthodox have it both ways? By saying that Jesus was both things at 

once, God and man. This became the orthodox view. 

The major orthodox doctrines are the ones that eventually made it into the Christian creeds: there is 

one God, he is the creator of all there is; therefore, the Creation is inherently good, even if flawed by 

sin. Jesus his son is both human and divine, and he is not two beings (as the Gnostics held), but one; 

he brought salvation not through secret knowledge but by shedding his real blood. 

Like all of their opponents, the proto-orthodox had a range of books that they considered sacred 

authorities and that they saw as authorizing their particular perspectives. Some of these books 

eventually made it into the canon. The major debates within proto-orthodox circles concerned which 

of the proto-orthodox books to accept, but all proto-orthodox agreed that none of the heretical books 

could possibly have been written by any of the apostles and so were not to be included in the canon of 

Scripture. 
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PAULINE CHRISTIANITY
198 

Pauline Christianity is a term used to refer to the Christianity associated with the beliefs and 

doctrines espoused by Paul the Apostle through his writings. Orthodox Christianity relies heavily on 

these teachings and considers them to be amplifications and explanations of the teachings of Jesus. 

Others, as detailed below, perceive in Paul’s writings, teachings that are different from the original 

teachings of Jesus documented in the canonical gospels, early Acts and the rest of the New Testament, 

such as the Epistle of James. Proponents of the perceived, distinctive Pauline form of Christianity, 

include Marcione of Sinope, the 2
nd

 century theologian and excommunicated heresiarch, who asserted 

that Paul was the only apostle who had rightly understood the new message of salvation as delivered 

by Jesus Christ. 

Opponents of the same era include the Ebionites and Nazarenes, Jewish Christians who rejected Paul 

for straying from Second Temple Judaism. Pauline Christianity, as an expression, first came into use 

in the 20th century among scholars who proposed different strands of thought within Early 

Christianity, wherein Paul was a powerful influence. It has come into widespread use among non-

Christian scholars, and depends on the claim that the form of the faith found in the writings of Paul is 

different from that found elsewhere in the New Testament, but also that his influence came to 

predominate. 

Reference is made to the large number of non-canonical texts, some of which have been discovered 

during the last 100 years, which show the many movements and strands of thought emanating from 

Jesus’ life and teaching or which may be contemporary with them, some of which can be contrasted 

with Paul’s thought. Of the more significant are Ebionism and Gnosticism. However, there is no 

universal agreement as to Gnosticism’s relationship to Christianity or to the writings of Paul. The 

expression is used by modern Christian scholars, such as Ziesler and Mount, whose interest is in the 

recovery of Christian origins and the contribution made by Paul to Christian doctrine, Christian 

Reconstructionism and Restorationism. 

Characteristics of ‘Pauline Christianity’ 

The characteristics of the critical use of the term take a number of forms. They are partly political and 

partly theological. 

Political 

From a political perspective, Robert Eisenman sees Pauline Christianity as a method of taming a 

dangerous sect among radical Jews and making it palatable to Roman authorities. Pauline Christianity 

was essentially based on Rome and made use of the administrative skills which Rome had honed. Its 

system of organization with a single bishop for each town was, in Bart Ehrman’s view, the means by 

which it obtained its hegemony. 

Theological 

The theological aspect is the claim that Paul transmuted Jesus the Jewish messiah into the universal 

(in a wider meaning “catholic”) Savior. Pauline theology is also a term referring to the teaching and 

doctrines especially espoused by the apostle Paul through his writings. Mainstream Christianity relies 

on Paul’s writings as integral to the biblical theology of the New Testament and regards them as 

amplifications and explanations consistent with the teachings of Jesus and other New Testament 

writings. Christian scholars generally use the term expressing interest in the recovery of Christian 

origins and the contribution made by Paul to Christian doctrine. Others, especially non-Christian 

scholars, claim to see a Pauline distinction different from that found elsewhere in the New Testament, 

a distinction that unduly influenced later Christianity. 

Other views 

The use of the term by Christian scholars, such as John Ziesler, is altogether different. Pauline 

Christianity is the development of thinking about Jesus in a gentile missionary context; Christopher 

Rowlands concludes that Paul did not materially alter the teachings of Jesus. Much of this view turns 
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on the significance of the Council of Jerusalem. According to this view, James decreed that 

Christianity was for the Gentiles and not just for the Jews, and quoted the prophet Amos in support of 

this position (the Apostolic Decree is found in Acts 15:19-21). He entrusted Paul among others with 

bringing their decision to Antioch (15:22-31). 

Christians themselves disagree as to how far there was tension between Paul and the Jerusalem 

Church. One difficulty is the tension between Acts and Paul’s letters; another is the disparity between 

his views in different letters. Galatians is reserved about the teaching of the Jerusalem church and is 

hostile toward Jews who would impose Jewish distinctives, codified in the Mosaic Law, on Gentile 

converts; in Romans Paul is deeply concerned about the spiritual condition and ultimate destiny of the 

Jewish people. … 

As a pejorative term 

All that is good about Christianity stems from Jesus, and all that is bad about it 

stems from Paul. (Tom O’Golo, Christ? No! Jesus? Yes!, p.199) 

The pejorative use of the expression “Pauline Christianity” relies in part upon a thesis that Paul’s 

supporters, as a distinct group, had an undue influence on the formation of the canon of scripture, and 

also that certain bishops, especially the Bishop of Rome, influenced the debates by which the 

dogmatic formulations known as the Creeds came to be produced, thus ensuring a Pauline 

interpretation of the gospel. The thesis is founded on differences between the views of Paul and the 

apostles in Jerusalem, and also between the picture of Paul in the Acts of the Apostles and his own 

writings, such that it is claimed that the essential Jewish or Old Testament character of the faith was 

lost. 

Christian anarchists, such as Leo Tolstoy and Ammon Hennacy, believe Paul distorted Jesus’ 

teachings. Tolstoy claims Paul was instrumental in the church’s “deviation” from Jesus’ teaching and 

practices, whilst Hennacy believed “Paul spoiled the message of Christ.” According to Tom O’Golo, 

the Ebionites believed Paul was a false prophet whose task was not to convert Romans to Christians 

but Christians to Romans. Irenaeus, bishop of Lyon, wrote in the latter half of the 2nd century that the 

Ebionites rejected Paul as an apostate from the law, using only a version of the Gospel according to 

St. Matthew, known as the Gospel of the Ebionites. 

Tom O’Golo postulates several key elements were added by Paul to Christian theology that weren’t 

evident in Jesuism. These included: 

1. Original sin 

2. Making Jews the villains 

3. Making Jesus divine 

4. Transubstantiation of bread and wine into actual flesh and blood 

5. Jesus’ death being seen as atonement for human sin 

6. Making Jesus the Messiah  

7. Shifting the emphasis from an earthly to a heavenly kingdom  

8. Enlarging the chosen people to include anyone who accepted Jesus as Saviour 

9. Making salvation a matter of belief in Jesus almost regardless of the demands of the Torah 

10. Establishing a hierarchy (literally a holy order) to create and control a Church and more 

importantly to create and control the beliefs of its membership. 

The argument made that Christian doctrine (that is, the teachings of Jesus) was subsequently distorted 

by Paul and the Church of Rome depends on a view as to how the canon of Scripture came to be 

compiled, about which little is known. The earliest references to Paul’s writing are fragmentary: 

Clement of Rome, writing about AD 95, quotes from Romans; Ignatius of Antioch (d. AD 115) quotes 

from 1 Corinthians, Romans, and from 1 Timothy and Titus as if authoritative, not merely as the 

opinion of one writer. 
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As to his influence, there are considerable differences of scholarly opinion concerning how far Paul 

did in fact influence Christian doctrine. Among the most radical is G. A.Wells, a professor of German 

rather than of theology or history, whose view is that Jesus was a mythical figure and that Christianity 

was in good part invented by Paul. More widely influential is the view of the 19th-century German 

theologian F.C. Baur, founder of the Tübingen school, that Paul was utterly opposed to the disciples, 

based upon his view that Acts was late and unreliable and who contended that Catholic Christianity 

was a synthesis of the views of Paul and the Judaising church in Jerusalem. Since Harnack, the 

Tübingen position has been generally abandoned, though the view that Paul took over the faith and 

transformed the Jewish teacher to the Son of God is still widely canvassed …  

On the other side, the idea that Paul invented Christianity is disputed by numerous Christian writers. 

Christopher Rowlands contends that, “the extent of his influence on Christian thought has been 

overestimated”. Thus, though thirteen letters under his name appear in the New Testament, the great 

controversies of the 3rd and 4th centuries were about the Person of Christ and the nature of God - the 

so-called Christological and Trinitarian debates – in which St. Paul does not greatly feature; likewise, 

the Nicene Creed contains no doctrine of atonment. Moreover, while the influence of the Church of 

Rome was very important in the credal debates, Greek theologians such as Athanasius, the 

Cappadocian Fathers, Basil the Great, Gregory of Nazianzus and Gregory of Myssa were formidable 

figures. The resolution of these controversies at the Council of Chalcedon was not dictated by the 

Bishop of Rome or Latin Christendom, but was made more difficult by the necessary task of 

translating technical terms between the two languages of Greek and Latin, and not by arguments over 

Pauline theology. 

As for the New Testament itself, there are evident tensions between the Judaizing party and Paul’s 

views, which are made plain by a comparison between Acts and Paul’s letters. How far Paul is to be 

taken as anti-Jewish (pro-Hellenization or Romanization) is a matter of disagreement, but there has 

been widespread acknowledgement of the view of W. D. Davies that the essential Jewishness of 

Paul’s Christian perspective has been underplayed. In Davies’ view, Paul replaced the Torah, the 

Jewish Law or Mosaic Law, with Christ. In any case, “the problems with which he wrestles in his 

letters were probably typical of many which were facing the Christian sect during this period”. 

Further, by contrast one of the common features of Protestant churches, certainly in English-speaking 

countries and those influenced by the reformers Martin Luther and John Calvin, is their use of 

formulations other than the ancient Creeds, such as the Westminster Confession of Faith, in which 

Pauline formulations play a much greater part. Ideas such as justification by faith, which, though not 

absent from Catholic formulations, play a much more central role in Protestant thinking, where they 

are considered fundamental Christian truths and essential for defining the Gospel. 

As to the conclusion that Paul distorted rather than developed the faith, this depends upon a judgment 

as to wherein lies the right path. Henry Chadwick, former Oxford don, commented about a later 

controversy: “It was not that the heretics departed from the road; it was that they took a path along 

which the road was not subsequently built.” Roman Catholics, Eastern and Oriental Orthodox, 

conservative Protestants, and most Messianic Jews contend that Paul’s writings were a legitimate 

interpretation of the Gospel. Those who disagree with them either argue that Paul distorted the 

original and true faith or claim that Christianity is, largely, his invention. The former include such 

secular commentators as the philosophers Friedrich Nietzsche and Bertrand Russell, whose criticisms 

are based upon their moral objections to Paul’s thought; others thinkers, such as Slavoj Žižek and 

Alain Badiou, also agree with this interpretation, but hold much more positive opinions about Paul’s 

theological influence. 
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WINNERS, LOSERS, AND IRENAEUS
199 

When in church life there is an irreconcilable difference over important doctrine, there are winners 

and losers. The winning party becomes the church, and its opinion is orthodoxy (Greek orthe doxa, 

correct opinion); the losing party is driven out of the church and becomes a sect (Latin secta, a school 

under a particular teacher), or heresy (Greek haeresis, a party). In the early Christian church the 

Petrines won at Antioch (Gal. 2.11-14); but Paul played his cards carefully, and did not split away. In 

the second century the Paulines won, and the Aramaic churches split away and became heretical sects, 

called the Ebionites and the Nazarenes. Their writings were all lost with time; but we have some 

traces of their teachings, partly in accounts given by orthodox Fathers (who may be more or less 

reliable), and partly in quotations, which may be assumed to be accurate. 

When we have clear, datable evidence from a later century, we can ask whether there is any reflection 

of such a view in the controversial documents in our New Testament. I shall argue that we have a 

statement of the Jerusalem christology in the account of the Ebionites given by Irenaeus, bishop of 

Lyons in France (180); that this is borne out by quotations from the Gospel of the Ebionites (150); 

that it is this position which is argued against by Ignatius (115) and in the letters and Gospel of John 

(100); that it is the basis of the gospel which was taken over and re-written by Mark (69), and is the 

teaching opposed by Paul (50-62). 

Irenaeus was an active, careful, truthful man, whose influence was for the peace of the church (in line 

with his name — eirene means peace in Greek); and he wrote a large work in five books Against the 

Heresies. The dominant threat was from a development in Christianity called Gnosticism, and its two 

leading teachers Valentinus and Marcus. In Book I he devotes the first twenty-two chapters to these 

movements, and then in 1.23-31 he gives a brief account of the earlier (and surviving) groups which 

are tarred with the same brush. Only one of these shows clear signs of being Jewish Christian, the 

Ebionites, and this is what Irenaeus says about them: 

Those who are called Ebionites agree [with the church] that the world was made 

by God; but their opinions with respect to the Lord are similar to those of 

Cerinthus and Carpocrates. They use the gospel according to Matthew only, and 

repudiate the Apostle Paul, maintaining that he was an apostate from the Law. As 

to the prophetical writings, they endeavour to expound them in a somewhat 

singular manner: they practise circumcision, persevere in those customs which are 

enjoined by the Law, and are so Judaic in their style of life that they even adore 

Jerusalem as if it were the house of God (AH 1.26.2). 

The Ebionites are plainly Jewish Christians, and close to the positions which we have ascribed to the 

Jerusalem mission. They circumcise, observe the Law as prescribed by tradition (those customs which 

are enjoined, are Judaic in their style of life), and reverence Jerusalem. Their somewhat singular 

exposition of the prophets only means that they understood them differently from Irenaeus. As we 

should have expected for Jerusalem Christians, they repudiated the epistles of Paul, because he 

argues against observing the Law in its entirety; and they used the Gospel of Matthew, which is much 

the closest to a Jewish-Christian Gospel. We are not told that they used all the Gospel of Matthew, 

and they may well have dropped Matt. 1-2. … The name Ebionites is Semitic: it is derived from the 

Hebrew word ‘ebionim, which means poor. 

Irenaeus links the Ebionites’ opinions with respect to the Lord to those of Cerinthus, which he sets out 

in the previous paragraph: 

He represented Jesus as not having been born of a virgin, but as being the son of 

Joseph and Mary according to the normal course of human generation, while he 

nevertheless was more righteous, prudent and wise than other men. Moreover after 

his baptism, Christ descended into him in the form of a dove from the highest 

Ruler, and then he proclaimed the unknown Father, and performed miracles. But at 

last Christ departed from Jesus, and then Jesus suffered and rose again, while 
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Christ remained untouched by suffering, inasmuch as he was a spiritual being (AH 

1.26.1). 

The Ebionites (and Cerinthus) thought Jesus was a straightforwardly human being, just as is implied 

by Peter’s Messiah, line-of-David christology; and because the Paulines have by now come to believe 

in the virginal conception, the contrast is set out clearly — he was conceived in the normal way by 

Joseph and Mary. What was different about Jesus was that he was especially good; and for a period, 

from his baptism to his crucifixion, he was possessed by a heavenly spirit called Christ. This spirit 

was sent not by God himself but by an archangel, the highest Ruler, who is distinguished from the 

unknown Father. The spirit is called Christ, quite a different use of the word from the traditional one 

used in the Messiah approach. Jesus’ possession by this spirit enables him to do two things which he 

could not have done naturally: he proclaimed the unknown Father — taught much about God, referred 

to often as your heavenly Father in Matthew’s Gospel — and performed miracles. These two 

activities constituted the coming of the kingdom of God, the core of the Petrine good news. But the 

spirit, Christ, like any spiritual being, cannot suffer death, so it left Jesus on the cross. So Jesus died 

on his own, and the cross is not a significant part of the good news — just as in the teaching of the 

Cephas Christians in I Cor. 1-2, which Paul contrasts with his gospel of the cross. But the Ebionites 

did believe that Jesus rose again; Paul says in I Cor. 15 that the resurrection of Jesus was common 

ground between him and Peter and James. 
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WHAT WOULD HAVE HAPPENED IF 
THE MARCIONITES HAD GAINED THE ASCENDANCY?200 

If the Marcionite Christians had gained ascendancy, would people still ask, “Do you believe in God?” 

Or would they ask, “Do you believe in the two Gods?” Would anyone except scholars of antiquity 

have heard of the Gospels of Matthew, Mark, and John? Would we have an “Old” Testament? How 

would the social and political relations of Jews and Christians over the centuries have been affected? 

Would Christians who rejected the Jewish God and all things Jewish feel a need to polemicize against 

and attack Jews? Or would they simply ignore Jews as not presenting any real competition to their 

own claims of the knowledge of the other God, who saved them from the creator? Would anti-

Semitism be worse, or would it be nonexistent? 

If, on the other hand, Ebionite Christians had gained ascendancy, would Christianity have remained a 

sect within Judaism? Would Christians today worship on Saturdays instead of Sundays? Would they 

keep kosher? Would these Jewish-Christians have wanted or been able to convert masses of people to 

their message of salvation, when conversion would have required men to undergo the operation of 

circumcision? Would Christianity have been anything but a footnote in the history of world religions? 

We can probably say with some certainty that if some other side had won—Marcionite, Ebionite, 

some form of Gnostic—there would have been no doctrine of Christ as both fully divine and human. 

As a consequence, there would have been no doctrine of the Trinity. How would that have affected 

the intellectual life of the Middle Ages, the development of scholastic modes of argumentation, the 

modern Christian debates over the relationship between divine revelation (say, of religious mystery) 

and human reason (which cannot comprehend the depths of mystery)? 

These questions affect everyone, not merely those who call themselves Christian. The beliefs, 

practices, and institutions of Christianity have played an enormous role in western civilization as a 

whole, not just for members of the Church. Take the New Testament itself, for example, considered 

by most people throughout the course of its history to be a single book, with a unified message that 

serves as the ultimate basis for this religion’s faith and practice. 

The New Testament has been and continues to be the most widely read and revered book in the 

history of the West. It continues to inspire belief, to stimulate reflection, and to provide hope to 

millions. It is preached from the pulpit; it is studied in the university; it is attacked by skeptics; it is 

revered by believers. In the United States it is widely considered to have been a foundational 

document for the founders; it is quoted on the floor of the Senate to justify acts of war and at peace 

rallies to oppose the use of military force; its authority is cited by both opponents and proponents of 

the right of a woman to have an abortion, by both opponents and proponents of the death penalty, by 

both opponents and proponents of gay rights. It was used to justify slavery and to abolish slavery. It 

has been used to justify capitalism and socialism. It has been used for good and for evil. 

But where did this book come from? It came from the victory of the proto-orthodox. What if another 

group had won? What if the New Testament contained not Jesus’ Sermon on the Mount but the 

Gnostic teachings Jesus delivered to his disciples after his resurrection? What if it contained not the 

letters of Paul and Peter but the letters of Ptolemy and Barnabas? What if it contained not the Gospels 

of Matthew, Mark, Luke, and John but the Gospels of Thomas, Philip, Mary, and Nicodemus? Or 

what if it did not exist at all? 

On an even more fundamental level: If some group other than the proto-orthodox had won, how 

would our approaches to reading texts and our “natural” ways of thinking differ? Most people, for 

example, take a commonsensical approach to the task of reading. We know what words mean, we see 

how words are used in a text, we notice the grammatical connections of the words, and by reading 

them in sequence in view of our knowledge of the language we reconstruct what an author meant. But 

what if this “literal” way of reading a text had been marginalized as an inadequate mode of 

interpretation? What if the religious and intellectual traditions passed down through the centuries, 
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traditions that determine how we read and make sense of texts, indeed, of our world, what if these 

traditions supported the primacy not of literal readings but of figurative ones, where the assumption is 

that the real meaning of a text is not the literal one, that words have secret meanings available only to 

those who have special insights, for example, as given from above? Would we be able to read a 

newspaper the way we do today? 

In considering the importance of the victory of proto-orthodox Christianity, we should also reflect on 

broader historical implications. A case can be made that this victory was one of the most significant 

events in the social and political history of western civilization. Had it not happened, one could argue, 

the vast majority of people in the world who adhere to Christianity—some two billion by some recent 

estimates, the largest religion on the planet—would still be pagans, adhering to one or another 

polytheistic religion. The history of western civilization as we know it, from late antiquity through the 

Middle Ages, to the Renaissance, the Reformation, and into modernity, would never have occurred. 
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THE PRIMACY OF PAUL’S WRITINGS 

The following passages by recognised historian Paula Frediksen
201

 summarise the views held by her 

fellow historians and Bible scholars. This information is provided at this stage to provide the reason 

this Study applies due caution with sources outside Paul’s writings for information about Paul. 

Some necessary preliminary considerations before turning to [Paul’s] letters 

themselves: 

First, the investigation here focuses solely on the information Paul provides in his 

own letters: I resist supplementing that information with the stories about Paul 

provided in Acts. Acts dates from a significantly later period, well after the Roman 

destruction of Jerusalem in 70. By that time, the original community gathered in 

Jerusalem, to which Paul had a complicated and highly charged relationship, had 

virtually disappeared. Further, as we shall see, the information that Acts relates 

about Paul—most specifically, on the event and circumstances of his call to be an 

apostle to the Gentiles, and on his later negotiations with the Jerusalem 

community—contradicts Paul’s own statements in crucial ways. Finally, Paul’s 

speeches in Acts, according to the conventions of ancient historiography, are the 

free compositions of the author; they thus tell us more about Luke than about Paul. 

For all these reasons, then, Acts is not used here as a source for reconstructing 

Paul’s reflections on the figure of Jesus. 

Second, though the basis of our investigation is solely the letters of Paul, not all 

the letters attributed to him in the canon are his. Ancient Christian tradition 

ascribed fourteen of the twenty-seven writings comprising the New Testament to 

Paul. Modern scholarship accepts as definitely Pauline only half that number: 1 

Thessalonians, 1 and 2 Corinthians, Philippians, Philemon, Galatians, and Romans 

(in probable order of composition). The Pauline authorship of all the others—2 

Thessalonians, Ephesians, Colossians, 1 and 2 Timothy, and Titus—is disputed; 

that of Hebrews, dismissed. This second group originated most probably not from 

Paul himself, but from various early Christians in the generation following who 

saw themselves as standing in a tradition established by Paul and who accordingly 

wrote in his name. The theologies of this second group vary much among 

themselves and differ markedly from that of Paul. That Paul was so widely 

interpreted by those who stood so close to him should caution us about the 

difficulties of his thought. 

Third, questions also surround the literary integrity of the individual letters: we 

cannot be sure whether the text of the letters as we now have them is substantially 

the same as when Paul dictated them. Many scholars, for example, see several 

letters edited together in our present versions of Philippians, 2 Corinthians, and 

Romans. … 

 

What little biographical information Paul does give us seems to fatally 

compromise, if not contradict, what we have from Luke [in Acts]. Paul himself 

never states that he studied in Jerusalem under Gamaliel or anyone else (as we 

would expect he would when he boasts of being a “Hebrew of Hebrews”; Phil.3:4-

6); nor that he participated in any way in persecutions there (as we would expect 

when he speaks of his former life as a “persecutor”; e.g. Gal.1:13-14). Further, he 

explicitly denies that he went up to Jerusalem immediately after his call or sought 

to confer with the original disciples until some time later, after a sojourn in Arabia 

and another trip to Damascus. At this point, “after three years,” Paul reports that he 

“was still not known by face”—either as a persecutor (cf. Acts 8:1) or as an 
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apostle (cf. Acts 9:28-29)—to the churches of Judea (Gal.1:17-24). And while he 

alludes to having been punished several times in his career by synagogue 

authorities (2 Cor.11:24), Paul claims to have been explicitly and uniquely called 

to—indeed, created for—the mission to the Gentiles. The Jewish mission he left to 

James and Peter, to whom he refers with some sarcasm as “so-called pillars,” later 

disparaging Peter as a hypocrite whom he opposed “to his face” (Gal.1:15; 2:9, 

11). 

If Acts did not exist and all we had were Paul’s letters, we would have no reason 

to think of him as other than a Jew of the Diaspora whose language was Greek, 

whose original arena of activity was Damascus, and whose relations with the 

original disciples were complicated and occasionally difficult. More difficult still 

were Paul’s relationships with fellow Christian missionaries in the field, whom in 

his letters he variously describes as “dogs,” “mutilators of the flesh,” “servants of 

Satan,” and “false apostles” (Phil. 3:2; 2 Cor.11:12-14; cf. the “false brethren” of 

Gal. 2:4). Such men were guilty, in Paul’s eyes, of preaching a “different gospel” 

and a “different Jesus”—different, that is, from Paul’s own. 
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THE STATUS OF CHRIST IN THE PAULINE RELIGION
202 

Let us be brave and ask whether a literary, historical and critical analysis of the Pauline corpus can 

confirm the view of the later tradition of the church and state that Jesus Christ was divine? 

The titles ‘Son of God’ and ‘Son of the Father’ were incontestably part of Paul’s language and 

conceptual world. However, one must not overvalue the phrases and, ignoring their meaning in the 

religious language of the Jews of the age, turn ‘Son of God’ into a synonym for God. In fact, Paul 

never envisaged Jesus as fully sharing the nature of the Deity. When compared to God the Father, ‘the 

Son’ always occupies an inferior position in Pauline thought, although he stands far above ordinary 

humans. The co-equality of the divine persons is a concept that is still centuries away. 

The superiority of God over Christ is manifest in Paul’s religious imagery. Just as he gave man a 

dominating role over woman in the context of marriage, he placed Christ above the humans, but 

below God. Woman, man, Christ, God is Paul’s ascending hierarchical order. 

I want you to understand that the head of every man is Christ, the head of a woman 

is her husband, and the head of Christ is God (1 Cor. 11:3). 

The situation is made clear in the Pauline sketch of the denouement of the eschatological drama. After 

the defeat of all the hostile powers by God through the Messiah, it will be the turn of Christ, the Son, 

to bow and subject himself to God the Father. Paul argues his thesis from a Midrashic fulfilment 

interpretation of Psalm 8:6. 

But when it [the Psalm] says, ‘All things are put in subjection’, it is plain that this 

does not include the one [God] who put all things in subjection under him. When 

all things are subjected to him, then the Son himself will also be subjected to the 

one who put all things in subjection under him, so that God may be all in all. (1 

Cor. 15:27-8) 

The two extracts quoted from 1 Corinthians clearly indicate that in the genuinely Jewish conceptual 

world of Paul, no one had the same dignity or possessed the same power as God; no one, not even 

Christ, was his equal. ‘The Son’ stood head and shoulders above the other ‘sons of God’ whose 

dignity derived from the fact that they were ‘predestined to be conformed to the image of the Son . .. 

the firstborn among many brethren’ (Rom. 8:29). 

How did, then, Jesus the Christ acquire this peerless dignity? Was he born with it? The answer is no. 

First of all, Paul shows no interest in the life story of Jesus before his betrayal and crucifixion. All we 

learn from him about Jesus the man is that he was ‘born of a woman . . . under the Law’ (Gal. 4:4), 

i.e. that he was the son of an unnamed Jewish mother and that as the Christ/ Messiah he belonged to 

the family of King David (Rom. 1:3). His elevation to divine sonship was posthumous: he was 

‘designated Son of God in power ... by his resurrection from the dead’ (Rom. 1:4). In other words, 

Jesus was granted the status of Son of God in the full sense, not from his birth, let alone from eternity, 

nor during his lifetime, but by virtue of his rising from the tomb. In plain words, in Paul’s thought 

expressed in his most influential writings (1 Corinthians, Galatians and Romans), Jesus’ elevation to 

the dignity of ‘Son of God’ postdated his earthly existence. … 

The examination of a collection of texts … unquestionably show to whom prayers and blessings are 

regularly addressed in Pauline literature. … 

Prayer formulas 

‘We cry Abba! Father!’ (Rom. 8:15) 

‘May the God of steadfastness and encouragement grant you to live in such harmony with 

one another, in accord with Jesus Christ, that together you may with one voice glorify the 

God and Father of our Lord Jesus Christ.’ (Rom. 15:5-6) 
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‘I appeal to you, brethren, by our Lord Jesus Christ ... to strive together with me in your 

prayers to God on my behalf.’ (Rom. 15:30) 

‘I give thanks to God always for you.’ (1 Cor. 1:4) 

‘I thank God that I speak in tongues more than you all.’ (1 Cor. 14:18) 

‘He will worship God and declare that God is really among you.’ (1 Cor. 14:25) 

‘Thanks be to God who gives us the victory through our Lord Jesus Christ.’ (1 Cor. 15:57) 

‘Thanks be to God who in our Lord Jesus Christ always leads us in triumph.’ (2 Cor. 2:14) 

‘Thanks be to God who puts the same earnest care for you into the heart of Titus.’ (2 Cor. 

8:16) 

‘Thanks be to God for his inexpressible gift.’ (2 Cor. 9:15) 

‘We pray God that you may not do wrong.’ (2 Cor. 13:7) 

‘Because you are sons, God has sent the spirit of his Son into your hearts, crying, Abba! 

Father!’ (Gal. 4:6) 

‘I thank my God in all my remembrance of you.’ (Phil. 1:3) 

‘We give thanks to God always for you all … remembering before God our Father all your 

work.’ (1 Thess 1:2-3) 

‘For what thanksgiving can we render to God for you?’ (1 Thess 3:9) 

‘May the God of peace himself sanctify you.’ (1 Thess 5:23) 

‘We are bound to give thanks to God always for you.’ (2 Thess 1:3) 

Benedictions and doxologies 

‘From him [God] and through him and to him are all things. To him be glory for ever. 

Amen.’ (Rom. 11:36) 

‘To the only wise God be glory for evermore through Jesus Christ. Amen.’ (Rom. 16:27) 

‘Blessed be the God and Father of our Lord Jesus Christ.’ (2 Cor. 1:3) 

‘The God and Father of our Lord Jesus Christ, he who is blessed for ever.’ (2 Cor. 11:31 

‘To our God and Father be glory for ever and ever. Amen.’ (Phil. 4:20) 

These examples demonstrate that Paul directed his prayers, thanksgivings and benedictions to God 

alone, and never to Christ. Jesus Christ appears as the mediator through whom God is approached and 

not the addressee of the prayers. These citations furnish a practical, and as it were experimental proof 

of the distinction in Paul’s thought between the role of the Father and that of the Son. Father and Son 

are not, to use the later theological definition, co-equal. 

A final element of proof derives from the deutero-Pauline sources. In spite of their near equation of 

God and Christ, they still abstain from worshipping the latter and continue to address, in the old 

Pauline and Jewish mode, prayer and thanksgiving to God or to God the Father. 

‘Blessed be the God and Father of our Lord Jesus Christ.’ (Eph. 1:3) 

‘Always and in everything giving thanks in the name of our Lord Jesus Christ to God the 

Father.’ (Eph. 5:20) 

‘We always thank God, the Father of our Lord Jesus Christ, when we pray for you.’ (Col. 

1:3) 

‘To the King of ages, immortal, invisible, the only God, be honour and glory for ever and 

ever. Amen.’ (1 Tim. 1:17) 

‘Now may the God of peace who brought again from the dead our Lord Jesus … equip you 

with everything good that you may do his will … through Jesus Christ; to whom [viz. to 

God] be glory for ever and ever. Amen.’ (Heb. 13:20-21) 
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INVISIBLE AND VISIBLE FEATURES OF PAULINE CHRISTIANITY 

Invisible features of Pauline Christianity 

The invisible features that underlie Pauline Christianity consist in an elaborate doctrinal construct 

developed by Paul’s fertile mind on the subject of the death and resurrection of the Lord Jesus Christ. 

Compared to his vision, the theology of the Synoptic Gospels and of the Acts of the Apostles appears 

primitive, but Paul finds his match in John’s superb mystical portrait of the superhuman Christ.
203

 

The return of Christ 

The Christianity taught by Paul, like the religion preached by Jesus, was driven by an overpowering 

eschatological ardour. Jesus repeatedly asserted that the Kingdom of heaven would be revealed to his 

generation. Paul was perhaps even more emphatic about the immediacy of the return of Christ and the 

inauguration of the reign of God.  

A fully developed form of Pauline eschatology is attested already in the initial phases of his 

preaching, in the First Letter to the Thessalonians, probably written in AD 51, and in 1 Corinthians, 

dating from a couple of years later. Paul exhorted the Thessalonians to wait eagerly for the 

reappearance of Jesus, who would abruptly arrive from heaven `like a thief in the night’ (1 Thess 5:2). 

Throwing all caution to the winds, he boldly asserted — as a certainty based on Christ’s promise —

that he and his flock would participate in the great encounter, which he sketched with masterly 

strokes. 

For the Lord himself, with a cry of command, with the archangel’s call and with 

the sound of God’s trumpet, will descend from heaven ... Then we who are alive, 

who are left [without experiencing death], will be caught up in the clouds together 

with them to meet the Lord in the air; and so we will be with the Lord for ever. (1 

Thess 4:15-17) 

Such a firm announcement of the imminence of the Second Coming … continued to be ardently 

expected until as late as the end of the first century AD.
204 

Visible features of Pauline Christianity 

Baptism 

Paul envisaged baptism as a mythical re-enactment of the mystery of the death, burial and resurrection 

of Jesus by the person undergoing Christian initiation. He gave an unexpected twist to the imagery of 

an ordinary Jewish purification ritual. … 

In Judaism, immersion into water was intended to wash away the ritual impurity … In a more spiritual 

sense, the baptism of repentance, administered by John the Baptist, symbolized the removal of the 

pollution caused by sinful conduct. … The immersion associated with the entry into the Covenant of 

the new members of the Qumran community also remained essentially an act of purification. … For 

Paul, the baptismal pool had a deep allegorical meaning. It symbolized the tomb in which the 

crucified body of Jesus was laid to rest and where it remained until the resurrection on the third day. 

Baptism for Paul is a myth-drama. Being dipped into and lifted from the baptismal pool meant an 

allegorical identification with the death, burial and resurrection of Jesus. Through the baptismal ritual, 

the effects of the cult drama were transferred onto the new Christian. Baptism seen through believing 

eyes was a sacramental rebirth. 

Do you not know that all of us who have been baptized into Christ Jesus were 

baptized into his death? Therefore we have been buried with him by baptism into 

death, so that, just as Christ was raised from the dead by the glory of the Father, so 

we too might walk in newness of life. (Rom. 6:3-4) 
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Paul’s understanding of baptism is closer to the ideas of the Greek, Egyptian, Syrian and Persian 

mystery cults that flourished in the Roman Empire in the age of Jesus than to the traditional Jewish 

and Judaeo-Christian purification ritual.
205

 

The Lord’s Supper 

Paul inherited from his predecessors a second great cult practice, the communal meal, referred to as 

the ‘breaking of the bread’ as well as ‘thanksgiving’ or eucharist in Greek. As in the case of baptism, 

Paul supplied a new meaning to the community meal and turned it into an imitation and repetition of 

the ‘Lord’s Supper’ — Jesus’ last Passover dinner with his apostles on the evening before his 

crucifixion.  

Paul implies that the mythical significance of this meal was revealed to him directly by Christ: ‘I 

received from the Lord what I also handed on to you’ (1 Cor. 11:23). He does not say that it came to 

him through apostolic tradition as the story of the death, burial and resurrection of the Saviour: ‘I 

handed over to you what I in turn had received’ (1 Cor. 15:3). If my understanding is correct, the 

mystical significance of the Last Supper must not be attributed to the Synoptic evangelists composing 

their accounts between AD 70 and 100, but to Paul writing in the early 50s. It seems that the idea 

entered the tradition of the Gospels of Mark and Matthew through Luke, Paul’s disciple, whose Last 

Supper account mirrors that of his teacher. Only Paul and Luke mention Jesus’ command relating to 

the repetition of the ritual. For Paul the rite comprised a twofold allegory: the participation of the 

believers in the redemptive acts of the death and resurrection of Christ, and their assimilation into the 

mystical body of Jesus and the church. 

In Paul’s view, those who partook of the bread and drank from the cup were in the first instance 

united, mystically and sacramentally, with the redeeming death of Christ.
206
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